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10 * 
OWN STRANGVVAYES 
OF MELBVRIE 
KNIGHT. 


SIe 


WORTHY SIR, 
ve mee leave for your 
2 | . many favours to ko 
@Y/2o& you with S. Peters Net: 
Cy JI his Net, I call his Epiſtle 
* ſo for if our S Avi vx 
| made him a Fiſher of 
men, 1 am ſure, with this hee hath caught 
many;and indeed, if the Church hath had 
any profit by theſe labours in the delivery, 
if theſe have taken ſome, it was the Nett 
caught them, and not I. To give you a 
briefe reaſon of the end and manner of this 
Worke; the end is Religion and Thank- 
fulneſſe, (and indeed Thankfulneſſe isa 
art of Religion:) Religion towards Gop, 
ſetting forth a Divine Worke; Thank- 
fulneſſe towards you, by ſetting it forth in 
your name, whoſe obligations are ſo 
ſtrong upon mee, that, next to him, Iam 


A2 bound 
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bound to honout you: theſe are the End, 
and the Manner is ſuch,” as that I hope ir 
hath hit upon the meane; ſure I am that! 
abhor Barbariſme, and would not doate 
upon Curioſity. My words are thoſe of 
my every dayes diſcourſe, which I would 
ſtrive to have more full of ſeaſe thã ſound; 
and for my part, I never cared how bigge 
they were, but how exprelling; 'rwere but 
folly to ſee a golden Key that would not 
open, and to caſt away a Leaden one that 
would; in S. Auſt. not leaden ſimilitude. 
Yet | could never bee of the minde, that 
Religion and Wit muſt needs bee at odds, 
that the Miſtris can never agree With the 
Hand-maid, that thoſe Preachers in the 
new language are Dawbers,which are not 
Dovvn- right. It is theit owne Partition of 
Preachers, & thoſe termes muſt be cõtradi- 
ſtinct if it be a good one, that neither the 
dawber ca be dovvn- right, nor the down- 
rightadawber. But, is Wit, is Elegancie 
davobing? Are Eſay,lob,Selomon, Mojes in 


his Songs, but dawbers now?l am ſure no- 
thing can beinyered more witty than their 


_- . * 
— 440 7 writings, 


rings, more ſublimely Elegant: Oh holy 
Dawybers oh prophane Down-right- 
neſſe if it bee oppoſed to this Davobing 
But why, doe pleade for Wit and Elegan- 
y, hen, aſter al the moſt forcible reaſons, 
they who ſpeake againſt it, will ſpeake a- 
gainſt it, becauſe they have it not, and no 
reaſon will bet hought needſull, to com- 
mend it to thoſe, ho have it, and indeed 
the moſt Dovyyn-· right need not to feate 
that davvbing here. Vet if here were ſome 
of it, I cruſt it. would not hee eſteemed an 
inexpiable offence: Sute lain Solomon ſpea- 
keth it for no diſgrace of himſelfſe, The 


Preacher ſought out acceptable wards; or out 


of che Hebrew / Fords deligbt, obſerve, 
Words of delight, pleaſing words, no leſſe 
than ſaving words; and that, vvhen he had 
aid immediately Pefore; Beaaiſe the Prea- 
ther vas viſe: Not onely the wiſe Preacher 
{ought out theſe words, but he ſought thẽ 
out of his wiſedome, becauſe be duc mie,; 
as who ſhould . ſay, hee had beene; others 


would be, but fooliſh; Prrachets if they 


imagined that any other would bee the 
ak | A3. words 


[ 


wotds of ſalvation, beſides thoſe which 


were the words of delight. Oh unwiſe 


Solomon! who would take ſuch pains to be 
a Dawber ? who would ſeeke out thoſe 
prophane words, which hee ſhould have 

caſtaway in an holy anger, yea even when 
they had offered themſelves unto him * 
Well chen, they forbid others to write fine- 
ly, but they themſelves will not writetheir 
owne: they ſay, that the more Elegant 
preach their ovvne ſelves , but they their 
owne {elves doe not preach, all that they 
have is what they ich from others; a Sers 
mon perhaps they deliver, but it is not their 
Sermon, and they have not ſo much as 
their abſurdities, but by ſtealth: What a 
miſery is this, that they muſt have the diſ- 
grace of theeves, and yet want the com- 
mendation of cunning theeves; that they 
have nothing but whar they ſteale, and 
yet could never learne to ſteale the beſt? 
Charity forbid xhat I ſhonld ſay, that their 
heart is never inditing a good matter, but con- 
fidently I dare ſay that few ofthem can tru- 
ly lay, I ſpeake the things which I have 


made. 
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made. But inveyi 


againſt ignorance, I 
have expteſſed not al e gf-it; hy being 
too talkative, and it is enough to diſcou- 
rage you from the reſt, if this hee my 
manner of intreating. It remaineth, that 
I pray GOD, that, ſot the genetall; 
it may bee received with the ſame 
minde chat it was ſet forth that whereas it 
is an Expoſition of $. Peter, it may bave 
part of S. Peters happineſſe; and where he 
converted thouſands at one, theſe labours 
of mine may convert ſome in many Ser- 
mons. And in particular, that I intreate you 
(as you have hitherto done) to protect the 
Work, and love che Author,who fill pray- 
eth for your happineſſe, with your truely 
Chriſtian and noble family: Theſe are the 
ſupplications of 
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14 Or nnty Fovernour iar unto them 
een eee 
hn went by bim, far the pu⸗ 
. m/bmenitof evill-doers, and for 
the praiſe of them that doe well. 


15, For ſoirthe will Jod, that with 


the ignorauce of ſooliſi men. 


. 
ty for acloake of maliciouſneſſe, 
but as the ſervants of God. 
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7. T.Pzrs needs! 
Gentiles ſpake evill of them as of evill 
ching Jeon 


either in generall that there was no 
which they pon not doe;or more 
partly; that they Ven doe this evillzthey 
— not — authority; Our Apoſtle 
therefore commeth from lis to his more 
particular advices; by which hee would mike it 
appeare unto all, chat Religion was at no fewd 
with civill polity, that the beſt man was the beft 
ſubjectꝭ which that hee might be and ſo acktiow- 
died fa he exhorts them toſubmic8&e,Which 
— — contain a Duty, and the Motiver;the duty, 
ſubjection to the Magiſtrate, the motives | 
GodChriſt —— Lord v. 13.15. — 
end why 5 1 r Sen, 2 i 
Ponichrene why prayſe, v. ĩ 3. from their ene- 
mies, deſcribed to be i nd to work I dyrovies 
in their unjuſt (landering of them, who muſt be 
ſilencedby heir obedience; v.15. 4 from them- 
ſelves, that though they are free, "on they are 
withall ſervants of God, and therefore muſt nor 
uſe their freedome to cover their Rebellion, to 
make it a matter of conſcience to diſobey;v.16; 
r. Ofthe dury, ſubmiſſion or ſubjection, and to 
whom wee muſt ſubmit, to wit, the Magiſtrate, 
him that ĩs in Authority; which is firſt deſcribed 
from his marrer, an humane Creature, hee alſvis 
but a mani. 2. from bis ſu premucyand abordin 
tion: The King, and they, an ar are — 
xo the Preſidents. 3 now upon a 


0 
- 


13. Submit your ſelyes"to every ordi- 
"nance of man fot the Lords 
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ic. Or ub Goyernon ga untoibem 
een (4 21 
. 80 on by Bi, [ar the pi- 
moment of evill-doers, and for 


the praiſe of them that doe well, 


ij. For ſoirthe will of God,that with 
+1. Bell-dpingyoemey put, to ſilence 
tbe ignorance of foolyſh-men.,._ 


16. A. free, and not uſing your ler- 


ty for acloake of maliciouſneſſe, 
but as the ſervants of God. 


11156 


8 


Oz 


T. Px ETE K told ering 
the Gentiles: ſpake evill of them as of evill 
F doers; either in generall that there was no 
thing ſo evill, which they would not doe;or more 
particularly, "that they ode doe this evill;chey 
would not — authority ; Our Apoſtle 
therefore commeth from his general to his more 
particular advices, by which hee would make it 
appeare unto all, "har Religion was at no fewd 
with civill polity, that the beſt man was the beſt 
ſubjectꝭ which that hee might be and ſo acknow- 
ledged da, he exhorts them toſubmic &c. Which 
words contain a Duty, and the — — duty, 
ſubjection to the Magiſtrate, the motives | 
God Chriſt clasour Lord v.13. 15. 2: Comrhs 
end why ent nar; x; ina 
puniſhment * prayſe, v.14. 3. from their en e- 
mies, deſcribed to be de, and to work Nd dXyrocier 
in their unjuſt ſlandering of them, who muſt be FEY 
ſilencedby — v.15, 4 from them- N 
ſelyes, that though they are free, a they are 
withall ſervants of God, and therefore muſt nor 
uſe their freedome to cover theit Rebellion, to 
make it a matter of conſcience to diſobey, v.16; 

r. Ofthe dary,ſubmiſſion or ſubjection, and to 
whom wee muſt ſubmit, to wit, the Magiſtrate, 
him that is in Authority; which is firſt deſcribed 
from his matter, an humane Creature, hee alſo is 
but a man. - > from bis ſu — — 
tion: The King, and they, ana are ſent by him, 
ud, the Preſidents. I * now upon a ſu * 


CB 


| D 
I know not whether more neceſſary or diſtaſtful; 
neceſſary it ia, for wee muſt neads ohey, Aon. 
and yet nothing is more diſtaſtfull to cormp 
nature thento ſubmit. Whbilſt l cold yon that 
were a peculiar people, a royall prieſthoad, & c. 
then I was heard with a greedy attention, every 
one of you then would be ready to alter the que- 
ſtion of the Apoſtles, and ſay, Is it not LIs it any 
other than my ſelfe that you meanꝰ but now that 

Fam to ſhew that theſe prieſts have no better ſa. 
crifice to offer than Obedience, that theſe kings 
are but ſubjects and muſt ſubmit themſelves unto 
the King, you will be ready to anſwer as the King 
of France did to our conquering Edwards letters, 
wherein hee barely termed him Charles de Valois, 
that he had read ſome ſuch thing indeed, but he 
— — 1 r himſelſe : {a 
tſdever you this argument, I 
am afraid too many. of you would believe that ic 
concerneth nat your ſelfe. The refuſing of this 
ſubmiſſion was the firſt ſin, and if Adam before 
corruption thought it too much to ſubmit him. 
ſelſe to his Divine Creator, it wil be no wonder, 
if after ſo many ſins, wee add this unto the reſt, 
that wee will not without grudging ſubmit our 
ſelves to an humane Creature. But whether wee 
likeir or no it is our duty, wee muſt ſubmit. The 
wor in the Grecke is nn, which commeth 
from two words, that ſigniſie be ye under order: 
wee muſt ſubmitour ſelves to our ſuperiors, than 
wee muſt be under their order, that which they 
order we mult doc, whether that order concerne 


us 


(3) 
— f — — — rorr — 
perſons or our Concterni of theſe 
their order may be, aucit is our part to ſubmit, 
to be under cheir order. All men, even the Chri- 
ſtians, the Regenerate muſt thus ſubmit. Let eve- 
ry. foule be ſab je, Rom. 13. I. Every ſoule, that is, 
every perſon; if then a Chriſtian be a perſon 
muſt be a ſubject; he muſt have obedience, ifa Be- 
ing. Be ſubject, that is, unto commands, and the 
commands of the Magiſtrate reach and that juſtly 
too, as well to the body as the purſe. Honorthy 
Father and thy mother, thou muſt needs remem. 
ber this, if thou haſt not forgot the Commande. 
ment, it they are not fled as far from thy memory 
as from thy practice: thy Superiors are thy Father 
and thy Mother, therefore thou muſt honor thy 
Superiors. Now honor in Scripture ſigniſieth no 
leſſe maintenance than good ſpeeches, that both 
wayes thou ſhouldſt ſubinĩt. V ou will ſay this was 
Hoſes his commandement:buryoucannot deny 
that this which followes was Chriſts ; Render un 
10 Ceſarthe things which are Caſars, Mat. 22. 21. 
But who can deny that Ceſar hatha right to thy 
full ſubjectionꝰ Mhere the word of a Ning i there ii 
power, Ecc. 1. 4. now, what power were there in 
it, if ir could not make thee every way ſubmit?ꝰ it 
followeth, and who may ſay unto him, What daf 
theu? as who ſbould ſay, If thou ſayeſt ſo unto 
him, thou ſayſt what thou canſt not juſtiſie, as hee 
vriteth in his Epiſtles to Atticus, Hoc quod dick c. 
— nec tamen tutum eff, ſuch a ſpeech hath the 
di T much by * 
2 = 


—— — — — — — — 


(4) 
ofrecompence ſor tharditgrace,as:the benefir of 
fafery.If thou ſayeſt, What doſt thou, he may doe 
that withthee that thou ſhalt not be able ro ſay 
again. 1» the multitude of the people i the Kings 
boner, prou. 14. 28. but the multitude muſt be o- 


bedient thenʒit ĩs a dangerous honor if he have a 


multitude of refractary people, ofſuch who know 
not to ſubmic. Put them in winde to bee ſubject; 


&c. Tit. 3. 1. to obey Magiſtrates, to bee ready in 
every gosd worde: they are backward in every 
good worke, if they be not ready in this one, to 
obey Magiſtrates. And marke you, hee doth not 
ſay ſimply, Let them obey, or be ſubject, but put 
them in mind this. duty commeth ſo harſhunto 
the moſt, that they muft be often put in mind of 
it before they wil bee perfect in it. 7 exhort or 
deſire therefore firſt of all; ſayes St; Paul, that ſup= 


plications: &c. be made for: Kings and all that are 


in authority, that we may leade a quiet and a praces 
able life in all goulineſſe and honeſie, 1 7 im. 2. 
1 we muſt pray for them that we may lead a quis 
et life, then likewiſe we muſt ſubmit to them that 
we may live a quiet life, otherwiſe they will trou- 
ble us into peaceableneſſe, wee ſhall not be quiet 
unleſſe we will be obedient. It is a propoſition in 
the Schoole, Quęælibet res perficitur per hoc quod ſuo 


ſubditur. ſuperiori : Every creature receiveth per- 
fection from its ſubotrdmation, it would have 


more defects, if it did not ſubmit its ſelfe to irs ſu- 
perior;we mult be ſubject therefore for our own 


good, wee ſnould be worſe if we were not under. 
Had Jod intended chat all ſhould be equall, that 


none 


[ 
DA 
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none ſhould command, none ſhoulet ſubmu nh. 
out daubt hee wauld never baveimade heaven 
and carth;xheone ſo much hi than the other. 
What in Kingstowards the ſubject ĩs command 
that in che heaven towards the earth is its influ- 
enet and hat in ſubjects towards their prince is 
obedience, that in the earth toard heaven is the 
receiving Of its inſluenca. No as! the carth 
would be barren if it did not receive thatinflu- 
ence, ſo the ſubject would haue nonbundlance, if 
he did Achere any harmony if all the 
ſtrings are of whe famebi 2. muſt there not 
be — carer, ſotme leſſer, ſume ſharper, ſome 
flatter, it you looo for mulick from tlie ĩmiſtru- 
ment? Even amongſt heaſtsviiere ever there is 
a flocke, there ig Br gregis the Leader of the 
flocke, to whoſe direction tlie reſt ſubmit their 
ſelves, Cana Ship be ſet to ſea without a maſter? 


and muſt nor — — 


it — 
ance than a Ship, that it ſhould 


bee of on — 

not ſinke w t ſubmittiog to a Maſter. Nay, 
————— ůů | 
and the andrbatwhichris - 
to ſubmits Or let us ge farther into the ſoule; 
chere n e Revſon anditbe Appetite in the. Di- 
vine patt which is 4 h properly 
hath no parts, there is that whithrulooh; there is - 
thatwhich is to obey, To teachus bur fubmiſlion | 
to law full Goyerners, God would not let us bee 
without a kind of Commonwealch, 2 governe- 
ment wichiave. Wr 
B 3 ves 


© 
ſclyes may be our Leaders here, and reach us our 
dury of ſubjoction: In the Laſt Country 


al- 
wales eſteemed their Princes to bee Gods, and 


their commands as Oracles;even the Germans, as 


T «cit reports, were ſo addicted to their Gover- 
nor to manifeſt this ſubmiſſion, that hee faith of 
them, Frintiper pro victoria pugnant, Comitts pro 
prinerpe, — — their Prince 
doth fight, they fight for nothing but for their 
Prince, it he he ſafe they are well, they are well 


becauſe hee is ſaft, to whom they may ſubmit 


themſelves: what then was Les the tenths En- 
ſigne, to wit, ayoake, with this word, 1t « ſweet, 


(heuſeditwhilſt he was a ſubject, it was ſweet to 


dim to obey, and itwazuſed df him when he was 


a prince, that it was ſweerrtb obey him) may be 
all of ours, and if it be a yoake to he under Au- 
chority, we muſt account it afweet yoake, that it 
is delightfulbro-fubmix-'Bot'you will lay, wRere⸗ 
fore & all this ho is there amongſt us that doth 
not thinke it his duty to ſabmir? onefy we would 
know how futre this ſubjectio doth extend, and 
ha ĩt canbe made appeare, that we muſt ſubmit 
both body « unto the order bfour ſipe- 
— — = that the Scripture 
commanded ſiibjection in generallonely, the 
determination therefore of this general! is left 
either unto the Prince or people: not unto rhe 
people, for if they may ordaine that they will o- 
bey ſo far, by the ſame authority they may decree 
one degree ſhorrof — ſo an other 
& another, til they had decreed not toebey at all: 
| It 


hl 


ehicfe Magiſtritu i to dench us hi he willbea- 
it. Beſides , ee are ae ke noilte whA 
this Magiſtrate is, to whom S. eser exhorts t0 
ſubmit, to wit, the Roman Emperoyr;with all the 
Lawes and * by wich that Empire 
was commanded;amongſt which kawest 
one, that their perſons 
bee exempt from ſervi 
e 
ngs depraivation of cur wi 
we ſhall find that there is a neceſſity fully to ab» 
mit our ſelyes to thoſe, whoſe direction may di- 


the common wealth. 


rect our underſtandings, whoſe power may take 


order that our depraved wills may hurt no other 
than our ſelyes. You will ſay then, it my under- 
ſtanding he elearer, and my will mere teſerme 
than thoſe, who are in authority, may I chooſe 
— — — _ e not ſo 
wiſe nor ſo as myteite 2 no, by no Meanes, 
ſince thoumayſtbe to pertialls Judge of thind 
owne gaad parts, and 
them in their authority, what ever: their 
are ʒ nay, what hinders bat: that weake 


may have able iniſtem ;and übe je ll one far 


thy direction. Againe; wilt not thou ſabmir thy 


ſelfe to authority? why, hy the fame reaſon a ic. 
and ſo, | becauſe we 


cond will not, ner a third, 
know not where to ſtoꝑ, hoe ill. Now qudge 


thine owe ſelſe whether it were not better to 
live with wild beaſts dnn in habe place wheve - 
i here 


E remiineth this chase the ' prinee 314hat the 
elt ion wee mult 


lis Wa 


the blindneſſe of ot 


ir Right conſirmeth 


. 


* 
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(8) | 
chere were he uutheritybat hat the ſtronger 
would uſtirp ro his oe ſelſe, which-maft never 


be acooumtecd imjnſt-againſt theweaker: 
thou wilt — — — 


ſhall defend theeꝰ if in Company, thou muſt 
have a Magiſtrate to defend thee, or that Com- 
pany will be worſe than any ſolicarineſſe; Laſtly, 
thete iũ none hut Would injoy the bonefit of 
Commonwealth, ſhould any chinke fr 
too much to indure che burden. —_ would all 
have peace, and riches, and righring from injury, 
why then of — — ſabmitanto Go- 
vernment; without which you cannot poſſibly 
injoy any of the forementioned bleſſings. If thou 
wilt gather the roſe, the prickels muſt not af- 
fright thee z and if thou wilt not be miſerable yit 


isas neceſſiry that thou muſt ſubmit. But maſt 


we ſubmit; yes the Anabaptiſt, wee, the Royall 
preiſthood, the peculiar people? wherfore thẽ did 
our Saviour ſay, They are the children free g. Mat. 
17.26, He meanethi from paying tribute, and ſo 
by conſequent, from any other law of Soveraign- 
tie. Againe, The lam is no made for à righteous 
man, I. Timit. 9. Then the righteous ure not un- 
der the law*, they are not under that which was 
not made for themʒand if not under Gods, much 
leſſe under mans la, they ſhould too much de- 
baſe themſelves, if they would ſubmit to that. 
The baſe ſon of ono of our'Engli(h Kings ſued to 
the Pope for an Archbiſhopricxæ, the Pope de- 
nyed ithim, if he would call himſelfe by the 
name of his ſuppoſed father; the iflue was = { 

5 at 


(9) 
that he ſhonld have the dignity , if he would re- 
nounce this dignity that he was a Kings. ſonne; 
upon which termes he refuſed it, he would not {© 
farredebaſe himſelfe for any other title what - 
ſoeyer. And theſe , becauſe they ſuffer 
themſelyes to be Gods ſons, the children of the 
King that ruleth heaven and earth, chinke ĩt too 
low for them to he under any go t. Tes 
are bought with a price, bee net yee the ſervants of 
men. I. Cor. y. 23. But you are theit ſervancs, ſay * 
they, if you he their ſubjects, & in ſucha ſervice, 
ſuch a ſubjection, you ſeepie to deny that you 
were bought with a Price. Againe, the ſame A- 
peſtle (though not to the ſame men) ſaith, Gwe 
no man am tung, but to love ont another, Rom. 13. 
3. If wee owe nothing but love, we dos ſupere- 
rogate, we doe more then is required of us, if 
wee pay ſervice; In a word, there x one Lord, 
1. Cor. g. How then ſhould wee ſubmit to any o- 
ther befides him ? Beſides, if Chriſtians muſt be 
ſubje&;iftheſe ſonnes muſt not be free, then ei- 
ther to Heathen or Chriſtian Magiſtrates: but 
not to Heathen, becauſe they are enemies, not to 
Chriſtian becauſe they are brethrenzie — to 
ſubmit to the one and that the other ſhould ſab# 
ject us, is unnaturall. Brothers muſt love, and not 
command their brothers. jection was 
brought in by ſinneʒ Chriſt then dee pom his 
from fin, muſt have freed them fub- 
je ction, chat they doe not fin;ifthey will not:ſub- 
mit. God indeed faith to Adu in his inno- 
cency, Have dominiop , but over whom is it that 
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he muſt have dominion z Over the fiſh of the Sex, 
and over the fowles of the air, over 

living thing that moveth upon the earth. Genef, 
1.28. The Creature is ſubjected to him and not 
Man;nay to man, in him, is the inferiour Creature 
ſubjected, and thus 8. Auguſtine collect: in his 
x3. booke of the City of God, chap. 13. That God 
would not that his Reaſonable Creature ſhould 
rule over any but unreaſonable Creatures, non ho- 
me homini, ſed homo pecori, and there fore the firſt 
jaſt men are taken notice of, to be ſhepheards of 
ſheep, rather than of men;to-preferre the Crooke 
before the Scepter. But againſt theſe and all 
other darts of theirs, though we want not other 
armour , yet for this preſent wee oppoſe but this 
one buckler, that Peter commands us to ſubmit. 
Whom doth he command 2? even the peculiar 
people. And what doth he command? that they 
ſhould ſubmit: now if wee muſt ſubmĩt, we maſt 
be ſubjects. Since then truth cannot be contrary 
to truth, and S.Peter hath told us that we muſt be 
ſubjects, we muſt needs conclude, that they have 
miſtooke theScriptures-who have cited them for 
freedome from ſubjection. To begin with the 
firſt. The ſonnes are free, therefore we cannot be 
ſubject, in chat we are the ſonnes of God. But 
hat if S. Matt hem ſpakenot whatwas his mind; 
but what followed out of Peters words; if wo 
ſhall ſay ſo, we ſhall affirme nothing which the 
Text will not be ready to confeſſe with us. 
Chtiſts demand of Simos is , Of whoms dot Kings 
tate tribute ,. of their owne children. or of fran. 
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s ? Simon replyeth, o ert: hence it ne- 
Seri y ſolloweth from fy opinion , whe- 
cher it were true or no, that the ſonnes were free, 
They are free of whom doe take no tri · 
bute, and in Simons conceit they tooke no tri- 
bute of their owne children. But if by their 
owne children hee underſtood their one ſub- 
jets, then Simons opinion was not true, for of 
whom doe earthly Kings receive tribute but of 
their owne ſubjectsꝰ Againe, becauſe this is their 
principall reaſon,and I feare ſome ſeeds of Ana- 
baptiſme have been ſowne here, I am ſure there 


have been thoſe who would take away the Ec+ 
robfe 


cleſiaſticall Magiſtrate, & that is no good p 
of their ſubjection to the civill (eſpecially ſeeing 
the Civill hath eſtabliſhed, or at leaſt wiſe con- 
firmed the Eccleſiaſticall Magiſtrate) for theſe 
reaſons I ſay , I would give the fuller ſatisfaction 
to this reaſon, and that is this. Sonnes in this place 
cannot be generally taken for all Sonnes of God 
whatſoever, for ſo no men ſhould be ſubject at 
all, which yet the Anabaptiſt hĩmſelfe denyeth, 
ſeeing that all men in ſome ſenſe are the Sons of 
Godyt muſt admit then of a limitation, and ſuch 
a limitation as ſhall agree unto the ſcope of the 

place: now the ſcope is, to prove that Chriſthad 
no neceſſity of paying tribute, that all his ſub- 

jection was from his owne will, becauſe he had 

received the command from his Father. Toproye 

this then, there is no other thing to bee requi 
than that ſonnes ſhould be underſtood for na- 
turall ſonnes. So Puters anſwer is true, Earthly 
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he muſt have dominion ? Over the fiſh of the Sex, 
and over the fowles of the air, over 
living thing that moveth upon the earth. Genef, 
1.28. The Creature is ſubjected to him and not 
Manz nay to man, in him, is the inferiour Creature 
ſubjected, and thus 8. Auguſtine collect: in his 
13. booke of the City of God, chap. 13. That God 
would not that his Reaſonable Creature ſhould 
rule over any but unreaſonable Creatures, non h- 
me homini, ſed homo pecori, and there fore the firſt 
. juſt men are taken notice of, to be ſhepheards of 
ſheep, rather than of menʒ to preferte the Crooke 
before the Scepter. But againſt theſe and all 
other darts of theirs, though we want not other 
armour, yet for this preſent wee oppoſe but this 
one buckler, that Peter commands us to ſubmit. 
Whom doth he command ? even the peculiar 
people. And what doth he command? that they 
ſhould fabmrt : now if wee muſt ſubmĩt, we maſt 
be ſubjects. Since then truth cannot be contrary 
to truth, and S.Peter hath told us that we muſt be 
ſubjects, we muſt needs conclude, that they have 
miſtooke theScriptures-who have cited them for 
freedome from ſabjection. To begin with the 
firſt. The ſonnes are free, therefore we cannot be 
ſubject, in that we are the ſonnes of God. But 
what if S. Matthew ſpake not What was his mind; 
but what followed out of Peters words; iſ we 
ſhall ſay ſo, we ſhall affirme nothing which the 
Text will not be ready to confeſſe with us. 
Chriſts demand of Simos is, Of wum doe Kings 
| lake tribute. of their. owne children. or of ftran- 
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; ? Simon replyeth, of francers : hence it ne- 
eri ſo from Frags opinion , whe- 
cher it were true or no, that the ſonnes were free, 
They are free of whom Kings doe take no tri · 
bute, and in Simons conceit they tooke no tri- 
bute of their owne children. But if by their 
owne children hee underſtood their owne ſub- 
jects, then Simons opinion was not true, for of 
whom doe earthly Kings receive tribute but of 
their owne ſubjectsꝰ Againe, becauſe this is their 
princi aſon,and I feare ſome ſeeds of Ana- 
baptiſme have been ſowne here, I am ſure there 
have been thoſe who would take away the Ec+ 
cleſiaſticall Magiſtrate, & that is no good proofe 
of their ſubjection to the civill (eſpecially ſeeing 
the Civill hath eſtabliſhed, or at leaſt wiſe con- 
firmed the Eccleſiaſticall Magiſtrate) for theſe 
reaſons I ſay, I would give the fuller ſatisfaction 
to this reaſon, and that 1sthis.Sonnes in this place 
cannot be generally taken for all Sonnes-of God 
whatſoever , for ſo no men ſhould be ſubject at 
all, which yet the Anabaptiſt himſelfe'denyeth, 
ſeeing that all men in ſome ſenſe are the Sons of 
Godyt mult admit then of a limitation, and ſuch 
a limitation as ſhall agree unto the ſcope of the 
place: now the ſcope is, to prove that Chriſt had 
no neceſſity of paying tribute, that all his ſub- 
jection was from his owne will, becauſe he had 
received the command from his Father. Toproye 
this then,there is noother thing to bee 1 
than that ſonnes ſhould be underſtood for na- 
turall ſonnes. So Peters anſwer is true, Earthly 
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Kings receive no tribute of their naturall chil- 
dren; ſo Chriſts inference is moſt firme, Then 
ought I to be free, who am ſonne, naturall fon of 
that King, in whoſe hands are all the corners of 
the earth. Thus the ſonne is free, and yet for all 
his freedome, they may {till bee ſubject, becauſe 
they are not the ſonne, the naturall ſonne: and by 
theſe opinions they cauſe us to have a ſhrewd 
gueſſe that they are not ſonnes, his ſons by grace. 
It they were; (though indeed it were true that 
the adopted ſons were free likewiſe ) they would 
imitace at leſt che naturall ſonne, and though 
they were not bound toit, yet leaſt they ſhould 
offend, leſt they ſhould bee ſcandalous, they 
would pay tribute. But, they are Righteous , 
and the Righteous are under no law. True, to be 
condemned by it; falſe, if they underſtand to be 
directed by it. Nay, in that they are righteous 
they are under a la ʒ there ĩs norighteonſnefle 
ichout a law, in our conformity to which wee 
are righteous. Rut, they maſt nothee the ſervants 
ol men. Well, what are the former words, yee are 
2 with 4 price, from whence the immediate 

ion is this, therefore you muſt be his, that 

hath bought you: and therefore in the next place 
88 O the — — as not to 
his, bought you with a priceʒſo then 
you are not forbidden — — unles 
that ſervice hinder you from beiog his ſervants; 
— 
to bock. Nay. in that yon are 
and are Chriſis fer 2 far 
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ought you to ſubmit your ſelvs to men ſince here 
ke hath commanded it, and in doing his com- 
mands you ſhew your {elves his ſervants. But wee 
muſt owe nothing but love. What then 2? tha 


place exhorts you to a ſpeedy ſatisfaction of your 
Creditor, not to any di e againſt autho- 


rity ; for your money that you have borrowed, 
pay what you owe ;but for mutuall love, ſopay 
it, that you thinke you ſtill owe it, that you no- 
ver conceive you have payed enough. Laſtly ( for 
the anſwer toothers will be cleare out of thele,) 
There is but one Lord, that js, originally and ſu- 
preme , but many by participation and ſubordi- 
nate. Now-as itisa weake kind of arguing, Wee 
mult be ſubject to the King, therefore not to the 
Governourʒ ſo it is of the ſame force, we mult be 
ſubject to the Lord, therefore not to the King, 
fince as the Governour is ſent by the King, ſo the 
King himſelfe is ſent by the Lord, and to the end 
that we ſhould ſubmit unto him. But the Ana- 
baptiĩſt proceeds farther , & as he would have no 
Chriſtian to ſubmit, ſo, which is an apparent con- 
tradiction, he would have Chriſtians onely to 
ſubmit 5 he thinkes command and rule and 
empire to be things altogether incompatible 
with a Chriſtian. Divers places they wreſt 
tor their purpoſe , but none ſeemes to make 
more for them than this preſent. S. Peter ex- 
horts all thoſe unto whom he wrices,and al thoſe 
unto whom he writes were Chriſtians, chat they 
ſhould ſubmit. Muſt all ſubmitꝰ chen none 
rule, it is impoſſible 


that ſubmiſſion. ſhould he- 
long 
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to him, to whom the rule doeth. Now all 
Chriſtians muſt ſubmit to the King, and there- 


fore it is utterly unlawfull, in their opinion, 


that any Chriſtian ſhould bee a King. Againſt 
this madneſſe (for it is to be eſteemed no better) 
let us take this into our conſideration, that from 
their opinion it followeth, that in Chriſtian 
times, either there muſt be no Magiſtrate, or an 
Heathen Magiſtrate;no King, or a bad one. That 

there ſhould be no King, no Magiſtrate, IL have 
ſhewed you before how abſurd it was, (not to 
ſpeake how ridiculous it is roimagin that Chriſt 
who came to take away ſin, came to take away 
princes , that he ſo ſpoiled principalities and 
Powers: ) but then, that Chriſtians ſhould be 
ly under an Heathen Magiſtrate, is e- 
ly inconvenient. For that there ſhould be 
an Heathen Magiſtrate unto the end of the 
world, implies thatthere ſhould be Heathen until 
the end of the world , ont of whom the Magi- 
ſtrates may bee choſen,but where hath God pro- 
miſed orthreatned ſo ? or who ſhall queſtion 
the Almi „if at this inſtant he will have all 
come to knowledge of the truth, and ſeeke out 
their wickedneſſe till he find none? Chriſtians 
therefore may be Magiſtrates and to them wee 
muſt fubmit. Of which one word more. Wee 
reade, Sabimit your ſelves , and not let them in- 
force you to ſubmiſſion: as therefore wee muſt 
ſubmit, ſo that ſubmiſſion muſtbe voluntary, wee 
muſt be freely ſubject. What theStoick ſaid to his 
Dod, we muſt to our Prince, Nella parendi more 
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adam impiger. I deny not mine obedience, Þ 
25 . e Here then wee fee, 
how true the opinion ef the Papiſts is, whereby 
they would exempt the Clergy from ſubjection, 
by which they would ſo prove them Preiſts, that 
they doe deny them to be Citizens. It is their o- 
pinion, that whoſoever is in holy orders, for that 
very cauſe even by the Law of God is freed ; g 
from paying tribute , and ſo ſhould be ſlaviſn, if 
he did ſubmit ; as if with ſhaving away their | 
haire,they had ſhavedaway their obedience, and 
their oyntment had wiped off all that which be- 
longed to the King. And indeed this fancy 
though it hath no ground hath ſome age, even 
Hierome in his time could ſay, Chriſt ſuffered the 
croſſe for us and payed tribute: nes ver d yr honore 
illius tributa nenreddimme,. but we for his honour 
doe not pay tribute but are freed from ĩt as if we 
vere Kings ſonnes : where yet you obſerve that 
he ſpeaketh of the Fact, not ot the Right; he 
ſhewerh, That he doth not ſhew wherefore they 
did not pay tribute. Indeed Belarmine minceth it 
and ſaieth that they are not d from the 
obligation of thoſe Civill Lawes, which are not 
contrary to the Canon Fro. a: But then his 
third Propoſition maketh this obligation to be 
juſt nothing, when he affirmeth that Clerks can- 
not be judged by the ſecular Judge, allthough 
they will not obſerve theſe Civill Lawes. A: 
ſtrong obligation that binds:nor at all, as that 
doth not bind them to the puniſhmene when 
they. have looſed themſelves from their obe- 
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dience. But if there were noother word for ts 
againſt them, yet we cannot imagine, bur that 
there were ſome Miniſters amongſt thoſe to 
whom 8. Peter writ , nay it is manifeſt that there 
were 1. E. I. 2. Yet he exempts none, hee bids 
them in generall to ſubmit. But though the 
Clergy carnot challenge this enemption, Iam 
far from their mind that thinke they cannot re- 
ceive it, or that it is unlawfull for a Chriſtian 
Prince to free them from every Command of a 
ſecular. Magiſtrate. When the times of gteateſt 
- deyotion were |, then were the times of their 
greateſt freedome; it was unheard of then, that 
any ſhould judge a Propher, bur a Prophet, when 
that noble Conſtant int could fay unto them: Ve. 
Dii ea, & non eff egaum ut homo judicer Deos; yee 

are Gods and it is not fit for men to judge Gods. 
Breifely, for a Miniſter with the Papiſt to claime 
this exemption as a due, is an Impoſture, but for 
a Chriſtian Prince to beſto it on them, is a great 
expreſſion of his Charity. 7oſeph' inthe generall 
ſubjection of the Agyptiau: to 2 could 
exempt the prieſts though idolatrous; and Ar. 
taxerxes himſelſe an Idolater, could free the 
Priefis/and Levites ge. from paying toll, tribute, 
or cuſtome, though they were of an other reli- 

gion, Ex. 7. 24. If one of theſe could free the 
Prieſts of a falſe, the other of a ſtrange reli- 
gion, then fare it will be lawfalk at leaſt for 
a Chriſtian prince to be equally indulgent to his 
Clergy,whoate of the ſame, of the true religion. 
But laſtly, this ſubmiſſion is both in body and 

| goods, 
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goods. What then ſhall wee ſay to thoſe, whê If 
_— = an —— _ * Ro - 6 
perſonall imployment, ſo it in 
eulen eee 
it be denied; but if it be onely todoe ſervice ts 
the Prince, andi it have not the ſa wee ef proſi 
they would avoid it, even henit is ĩmpo St 
on them; doe cheſe ſubmit ede 
thers thore are that ſtaud not 
will vouchſafe tobe Conſtables;or 
the ficot; Mex enn Falidik Gd — 
they arenot yed for he der en 
places they may werte cheit 
— hbors ʒ but ii che King have any "ue — 
Thai ſhall ill Gods fe; or wits! = 
wh ir ſhall bee witha month 
ſhall haves revilin Ke 
confidernor, that Wees 3880 on un- 
der, chat they muſt thus —— then 
and that without uny force, any conſtraint. Our 
Saviour ſaith, that a Kingdowe d divided againſt 
it ſelfe cannot ſtand-, and if 8880477 not thus 
ſubmit, you will of heeefiity b Siri the hu. 
mane ordinance will not eaſily part with his di- 
vine right. I told you that the Anabaptiſt would 
rove ſubjection to be unlawfull, becauſe it was 
rought in by ſin, from which they by our Sa- 
viour are freed; but they erre groſſely in ſayi 
ſo, for even in innocency there of neceſſity m 
be rule. There would then have been fathers and 
children, huſpands and wives, older and younger 


together, and to thinke that all theſe ſhould have 
D been 
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been equall, that there ſhonld be no ſubordina- 
tion amongſt them, is a fancy which in abfurdi- 
ty hath no equall. What a motive then 15 this, 
why you ſhould be ſubject, ſince even man in in- 
nocency wastoſubmir, hee ſhonld be no longer 
innocent than a ſubject? /F thou wilt not be thus in 
Aructea, © teruſalem ſaith the Prophet, an ſon/e 
will depart from thee ,\ the Hebrew word figni- 
fieth ſhal be looſed or disjointed Ter. 6. 8; Sub- 
jection and Command are the ligaments of the 
Commonwealth; if then you will disjoint the 
commonwealth by tak ing away ſubjection from 
pule, take heed leſt you di joint his ſoule from 
ou. If he doe, you muſt needs periſh. Rather 
ready with the Iſraelites to Iaſbaah, thus to 
beſpeake your Prince Al rhe? thow-command:ſt 
us wee will duc, and whither ſoever thou 475 , we 
ml goes leſb.2.16; To your Prince I ſay, for that is 
bee to whom you muſt ſabmit , He is that 
ir ph 7 | Hun 
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1. Peter 3. 13. 

— T0 every erdinamce (a, of man, 
whether it be to the Ring, as ſ#- 
preme (C, rere | 

14. Or untoGovernours , as unto them that 
are ſent by him . 


: 


o 


Bedience cannot be but toa Superior; if 

O I am ſubject, it is to one that is above 
mee: ſince then I have ſnewed yon the 
neceſſity of ſubmiſſion j ir wil he neceſſary to: 
ſhew you unto whom you muſt ſubmit, and that) 
is T0 &c. where we ha firſt — 
tion, 2. the A tion of Magiſtrate ; and 3. 
the dr hart 7 — 1. The diſtribution is 
into King and Governours a and were ſ 
preme and thoſe who are ſent by himʒ to theſe, 
every one of theſe we muſt ſubmit; to the King 
becauſe he is ſupreme ; to the Goyernours, be- 
cauſe they are ſent by him, who is ſupreme; the 
chieſe power in the Commonwealth, that is 
the King; all ſubordinate, that is the Goyernaur: 
you can ſuppoſe no power but it falls withinthis 
diſtribution.andyou muſt be ſubject to all that 
falls within this diſtribution. The chiefe Magi - 
ſtrate then was the Roman Emperour, and a- 
mong the Romanes the name of King was o- 
dious; yet the Greeke called him by that name 
which fignifieda King, this Prince had by league 
and conqueſt and inheritance, made himſelfe 
Maſter of the greateſt part of 2 known world, 
4A +. 
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and ſo of neceſſity, where he cauld not refide 
himſelfe (as Princes perſons are nor ſo great as 
their Empire ) thirher of neceſfity he was to 
ſend Deputjes, Lieutenants, and thoſe are the 
Governours in my text, ta whom, together with 
dee chem S. Peter exhotts theſebrethren 
to ſubmit. All then that Ihaye 1 en 
of ſubmiſſion, is Be 02d od. I ſhewed 
you; that you were to ſubmit, and the oy 
rels you that that ſubmiſſiõ muſt be to the King, 
and to the Governourtz. But you will ſay, there 
are many ooprofirabte Princes, of whom the 
Com̃onwealth may cry, as that ſedirious Biſhop 
did of one of our Kings, Mine head, — 
ethers, tllat are harinfull likewiſe, who willex- 
actly zepteſent the King, that Samuel ſpeakerh 
of, 1. S. g. 14. who will rake the fields and 
vineyards; and oliveyards, even the beſt of ther; 
from his ſubjects, and give them to thoſe; wiom 
he pleaſeth. Nay worſe then this doe not many 
of them blaſpheme that worthy name by which 
you are called, as S. Iames ſpeakes: And farther, 
{trive to make you blaſpheme that worthy name 
likewiſe ? Is it not poſſible, that a Turke, an In- 
fidell may have command over Chriſtians? and 
is ĩt fir, that Chriſtians ſhould ſubmit roa Turke, 
or Inſidel? Shall he be my King, who is a Re- 
bel againſt the King of Kings ? or ſhall not the 
faithſull ſubject labour wich all his power to de- 
poide and depoſe that Prince, who if it lay in His 
power would depoſe God? Who is ſo im- 
pattenc, that he would nar ſuffer the Lord to be 
914% 8 King? 
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King? No ſurety, becauſe tie is & bad Prince; this 
doth not givethee licence, to bea bad ſubject, 
and the Chriſtian man muſt not be d Traytor 
to an Inſidel. Submit yec to the King faith 
S. Peter &; yn, as to the. 'Supreme. Bur . 
1 any ground, eicher of P or 
n rcp ord 
wicked {Princecoold depoſe hinv, then tie could | 
2 him, if he could puniſh him, then he could 
his „then in the ſame Common- 
wealth, there could he one above Him thlar is 
higheſt, more ſupreme rhanctis ſuprem. Fyery 
King in his owne Kingdome is' 5 was che ſu . 
preme, and chere fore for no miſdemeanor 'what- 
foever can hebe puniſhed by his Subjects, for, 
that) were to make them ſupreme: Neither let 
any man object aga inſt this tliat . Pat fayerh, 
that all Aagiftarez are i , WEE render in au. 
thority, I. Tias. 3. . And yet wee are ſure char all 
Magiſtrates. cannot be ſupreme, ſince we have 
allready diſtributed them into li bordinate and 
fupreme, I fay chis makerh nothing againit us, 
ſinee in a divers reſpect, the ſame — may 
be ſupreme anc ſubondinace and even the infe- 
riout Magiſtrate", may have à fu in re- 
ſpect oft 6 peoples wo, if w conſider t 
above him, can glory in nothing, but his ſubor- 
dination. That = hath given Mm his 
d, his ſupremacy is under an others ſupre- 
may; and there are higher than he. Thus iris 
manifeſt, that unleſſe thete be Higher thatvthe 
. no ſibjeck in oY caſe. whatſoever can 
D3 depoſe 
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depoſe his Prince. Doth Saint Peter tell us this 
alone? or is it not the verdict of the whole Scri- 
pture, which doth ſo uphold Majeſtie , that 
though it is the word of God, yet you wil ſuppoſe 
that it is For the King. /s it fit to ſay to a K ing, thou 
art wicked? and to Princes, Tee are ungodly? lob. 34. 
18. It is not fit, in his opinion to ſay to a King, 
that he is wicked, and doe you think he would 
have conceived it fir, to have depoſed him for his 
wickednefſe ? Doth the ſpeech diſlike him, and 
would he have been contented with the ation? 
Would he bave given you liberty , to depoſe 
your Prince incaſe you were ſo mannerly as not 
to terme him wickedIn a word doth he tie your 
tongues onely againſt your Prince, and would he 
giye a full liberty to your hands? No, he would 
not have thee to diſgrace him, much leſſe to de- 
poſe, to unking him. According to that of Moſes, 
T how ſhalt not revile the Gods, (for all thy reviling, 
the holy Ghoſt eſteemes them Gods, ) nor curſe 
the ruler of thy people. Exod.aa d. Give the King 
thy Iuadgements, 0 God, is the Plalmiſts prayer; 
that is, grant that he may be good; but he ſayeth 
I 4 in caſe hee 8 other wiſe, it is law- 

il tor the people to give judgement upon him, 
that if he. be not according oe ne, , the 
wrath of the people , likewiſe ſhould be as 
Meſſengers of death. If this be true; I know nor 
why Solomon ſhould ſay, that, The Feare of a King 
iu as theroaring of « Lion, if there be ſo many roa- 
ring Lions againſt him, of whom, upon the caſe 
of miſdemeanor , he may juſtly be afraid. The - 

o9qzb | 0 Kings 
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Kings htart is inthe hand of ile Led, ach the 
preaching King Fron. 21. . But if ſubjects may 
judge their Prince, if there be ſome caſe wherein 
they may not ſubmit to him that is ſupreme, the 
Kings heart too often will bein the hands of his 
people, torne out of his royall breaſt in a 
lat inſurrecsion. A Kings heart is in the hindor 
the Lord; then ho wicked derer it bee we 
muſt leave it unto his turning. Breifly, By wee 
2 — vr, ſaith the Lord; and ſhall thi be 

ed by any other, than by him, by 

5 ey nin? Howe da Solomon 1 

ſe things which are comely in going 
Frou. go. 
ſo many caſes, in the fub- 
jet may riſe — him; andithrow biin 
— — aur — 
us ſtrongly conc e cannot lawfully 
riſe up againſt wicked Princes that we-muſt ſub- 
mos who are ſu 


thou they be ſu- 
e 1 ar? rem 


A King againſt whom there's nr 
there 


31. 


— — —— 
1 of it q and defend chat gm 
would thinke/, none duitſt aſſailt, Majeſty. 4: 
gainſt thee tler onely have I famed , 3 * 
Þ at would not mince his 
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How? is the holy Prophet to be reckoned +> 
mongſt thoſe men, who goe on adexcoſandas ex- 
cuſationes in peccatis,who aggravate their fault by 
depreſſingit , whoaugment the iniquity of their 
ſinne, becauſe they ſay, that never or at leſt not 
fully they: will confeſſe? What doe I heare? 
Againſt Thee  enely have t uned ? Recolle& thy 
ſelfe d blefſed David, and thou ſhalr find that 
though againſt him chiefly , yet againſt him 
we roar not ſinned. was > 7 N 
againſt; Vrijab in taking away firſt His wife 
1 —— — 3 ownelifefrom him? 
Haſt thou not ſinned againſt Barhſbebah , finned 
againſt her, whom thou ſo lovedſt; nay haft thou 
not ſitined againſt her, in ſucha love; by Which 
theu haſt made her tu be reckonecdt amongſt the 
faoliſh emen? Haſt tiou not finned againſt 
the Commonwealth ,'by giving ſuch a bad ex- 
ample? againſt che Commonwealth i ſay ;' unto 
livgſtatute?: Haſt chau not finned againſt the 
Church likewiſe, againſt which thou haſt _ 
ed the mouthes of the adverſary, who from thee 
will judge of all other Prefeſſots and fayychat 
laſt and murder are the heſt fruits of thy Reli- 
gion. Nay, baſt thou not fined againſt the Ene. 
mies of the Church like wiſe, by making them to 

rinue enemies, ſtill to hate the Church, of 
which deore theſe ænormities of chime they 
ghthappilyhaiedefired to have been mem 
bers. Halt thou linned agairiſt all theſe? and y 
dareſt chau ſay & that in thy proſdndeſt him 
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Harion,when thou wouldſt be thought rather to 
weep than ſpeake; nay when thou pretendeſt 
ſuch a griefe, that thou wouldſt be thought ra. 
ther to bleed it out than weep, dareſt thou then 
ſay, that thou haſt ſinned onely againſt God? yes 
he dareth ſay it, and that wich as much truth as 
confidence. He hath ſinned in all thoſe reſpects, 
which I have mẽtioned & yet he may boldly fay, 
that he hat ſinn d only againſt the Lord he hath 
ſinned only againſt the Lord, as againſt him that 
can take notice of, and puniſh him for his ſin; a. 
gainſt whomſdever he hach offended beſides, it ĩs 
all one as if he had not offended, in reſpect of pu- 
niſhmer;they may diſſike, they cannot judge him, 
they muſt ſtill ſuhmit even to ſuch aduperior. But 
you will ſay, that David was a King, and therfore 
might be partial in his owncaſe, he might affirme 
that in no reſpect, the fubje might riſe againſt 
his Prince, not becauſe he thought it true, but 
becauſe he found ir to be convenient, that he did 
not thinke it fafe to divulge that myſtery of 
Stare, That notorious wickedneſſe ſubjected the 
Prince to his ſubjects, who could be no longer 
ſupreme than vertuous. Well, ſuppoſe he was 
partiall in his owne cauſe, ſhall we thinke that 
he was in Savls Hkewiſe? and yet even then 
wee ſee that upon no pretence whatſoever will 
he make an infer jour of the Supreme. And yer 
Saul was as bad as we can imagine, a man thay 
ſpared thoſe, whom God commanded him to 
kill, and killed thoſe, which all the motives of 


Humanity and Religion would have W 
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him to ſpare, Clementior in Dei boſtes quam in 
Dei ſacerdotes , faith one, who exerciſed mere 
clemency. towards Gods enemies than Gods 
preiſts, for be ſþaredthe beft sf their ſpeep and oxen 
1.Sam.15.15. but theſe he utterly deſtroyed, 6014 
men and women, children and ſpcklings , oxen and 
a{ſes, and ſbeep with the edge of the ſword, 1. Sam. 322. 
19. and which might inflame Davidthe more, all 
this cruelty. was exerciſed on them, for his ſake. 
What ſhall I ſpeake of his Tyranny, aga'nſt the 
Gibeomites , againſt the league which God ap- 
proved of; of his perpetuall ſeeking of Davids 
life, who though he was annointed King by 
Gods appointment, yet he was kept ſo far from 
the Crowne that he had no great aſſurance of his 
Being; and yet for all this, for all Sauls badneſſe 
in generall, forall his particular hatred againſt 
him, though he himſelfe likewiſe was ęlected by 
God unto the Kingdome, yet when he had him 
at advantage, his heart ſmote him, becauſe he 
had ſmote but the garment of the Ring, Dum ti- 
muit Deum, non læſit inimicum ſaith O ptat us. It was 
Sauls oyle defended him and not his armour; 
David could not in any reſpect lift up his hand a- 
gainſt the annointed of the Lord, nor not ſubmit 
himſelfe to him that was Supreme. Againſt this 
nothing can be replyed, but that Duid made 
conſcience of whar hee needed not, that he was 
doo juſt; S auls death had been an Execution not 
murder, and therefore Magiſter ic non tenetur, 
they will remember David and all his meck enes, 
as the Sept, reads it, I/. 132. 1. They will re- 
member 
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member but they will not imitate it. And yet 
the Primitive Church would imitate it: For 300. 
yeares they were under ungodly Emperors , and 
yet for all that time they did ſubmit. S. Augaſtin 
hath a memorable paſſage, concerning thoſe 
Chriſtians, that ſerved in the army of Ialian the 
Apoſtate: When it came, ſaith hee, unto Chriſts 
cauſe, then they onely knew him for Supreme 
who is in heaven &c. but when he ſaid,Goe forth 
wich the Army, goe againſt ſuch or ſucha Na- 
tion, without any more adoe they preſently o- 
beyed; Diſtinguebant Dominum æternum 4 Domi- 
no temporali, & tamen ſubditi erant propter Domis. 
num eternum, etiam Domino temporals They 
could well diſtinguiſh between their temporal 
and eternall Lord, and ꝓet they willingly ſubmit- 
ted themſelves to their temporall for cheir eter- 
nall Lord. But for this they have an evaſion; 
S. Paul injoyned, and the Chriſtians for ſo long a 
time performed obedience to the higher powers, 
not becauſe they were bound to it, but becauſe 
they had no ſtrength, to looſe themſelves from 
it; this ſubjection was more out of weakeneſſe, 
than out of Conſcience; or if it was out of con- 
ſcience, it was out of conſcience. onely of their 
woakeneſſeʒ thus Aguina, and out of him Bellar- 
mine, with all the modern ſeſuits: Soe that in 
theſe mens opinion they did ſubmit for wrath 
onely, for feare of puniſhment; could they once 
but have pleaſed themſelves with their owne 
ſtrength'; had they but conſulted with their 


limbs, and found that they were able to try ſuch 
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2 maſtery , they then would have broke their 
bands afunder , and caſt away their cords from 
them; when they could ftand up; they then up« 
on no termes would have ſubmitted. But this 
very object ion did Terta lian anſwer a thouſand 
yeares before ever it was made. Do yon thinke, 
faith he, to the Heathen, that ifwe would right 
our ſelves by warre, we ſhould want numbers or 
power. As if the Moores, or Marcomanni, or 
Parthians, people but of one Nation could be 
compared with thoſe which fill the whole 
world. We are ſtrangers to you, and yet we re- 
pleniſh all, that is, your Cities, Ilands, &c. onely 
we have left you your Idolatrous Temples. Ca. 
bells non idonei, now prompti fuiſſemus etiam impa- 
res copiu, qui tam libenter trucidamurꝰ What war 
are not we fit for, even though our numbers 
were ſmaller, who count it nothing to be ſlaine: 
Onely this hinders us, that ap iſt am diſciplinam 
magis occidi lictat, ; yon occidere , that our profel(- 
fion thinketh it farre more lawfull to be killed 
than kil};as long as you are ſupreme, we can doe 
no other then ſubmit. Beſides, were it true that 
weakeneſſe onely cauſed the Chriſtians to con- 
tinue ſubject to the Heathen, ( which I deny, ) 
yet it were a truth not to be divulged , unleſſe 


we would divulge that which ſhould cut the 
throats of all Chriſtians ; for if once bad Princes 


ſhall be informed, that good men will ob 
them nolonger,than till they are ſtrong enou 
to reſiſt; how will this cauſe them to'keepe 
downe, to oppreſſe good men, leſt when they 
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ceafed tobe weake , they would ceaſe tobe ſub 
ject likewiſe , and doe them moſt hare”, wher 
they might doe them moſt good. Bur wha 
faith Jeremiab to the Jewes Sethe the price" of the 
Citie whither I bave cauſed you tobt caried away 
Captive , ltr. 29. 7. 1 away Caps 
tives „ yet they maſt ſeeke thepeace of them 
which carryed them away Captives; they had 
cauſed their trouble, and yet they are comman 
ded to ſeeke theit peace. Beſides, according to 
the vulgar we reade , He makerh the Hyprocrite to 
raigne forthe ſinnes of the people, Job. 34 30. And 
we our ſelves reade, I gave them a King in mine 
anger. Hof. 13. 11. What God giveth in anger, 
and for the finnes of the people, muſt be Gods 
juſt judgement: now it ſeemethi to be too much 
fawcineſt , that any man ſhould ſtrive to ex- 
empt himfelfe from Gods judgements ; which 
they ſeek to doe, who when it is in their power, 
will depoſe a wicked King. God giveth his 
judgements unto Kings, nay divers times he 
oiverh Kings his judgements, and I ſhould 
thinke , that he did merit a new one, ho would 
not ſubmit unto the former, And, to ſee the per- 
verſneſſe of it, thoſe mei that think it unlawfull 
to fly from a place infected wirk the plague, bez 
cauſe it is Gods judgement, to which we maſt 
ſabmir , from which we cannot fly ,} are moft 
earneſt to maintaine that we may depoſe bad 
Princes, which yet they cannot deny to be 
Gods judgement. Andi yet the Plague is fo 
Gods judgement, that I xno not wherherit be 
E 3 parti- 
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cularly intended againſt mee or no, and in that 
reſpet may fly from it, when they cannot be 
Agnorant that a bad Prince is their judgement in 
particular; and yet for all this will fly upon him, 
But they ſhould conſider, God giveth him in 
his anger, and he taketh him away in his wrath, 
hee, and no other; it is not good that they in 
their vrrath ſnould take away, whom God hath *! 
given in his anger. In a word, it Infidelity, or | 
Hereſie were a ſufficient ground for the ſubject 
to riſe againſt his Prince, there were no Prince 
in Chriſtendome , but might every day feare an 
inſurrection ; ſince by diverſe of his ſubjects, 
he will beno better eſteemed of then an Infidell 
and Heretick. Where there is a Proteſtant 
King, he willbe an Infidell to his Popiſh ſub- 
jets; and where there is a Popiſh King, he will 
be an Heretick to his Proteſtants , eſpecially if 
either ſhall be any wayes vehement in his pro- 
feſſion. Now it on theſe pretences either fide 
may take away their ſubmiſſion , who ſeeth not 
that the red horſe will be let out, who hath power 
given him to take peace from the earth , aud that 
they ſhould kill one another. Rev. 6. 45 I conclude 
this point with this Argument, If it be lawfull 
to depoſe a ſupreme Priace , then it is law full in 
this reſpect, that he hinders and oppoſeth true 
Religion; But we cannot depoſe him, becauſe 
he hinders and oppoſeth Religion , as I have 
allready ſhewed: and therefore in no caſe it will 
 belawfull to depoſe him. But you will ſay, may 
he doe what he liſt » may he play with the 
. \ throats 
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throats of his ſubjefts , make murder his de» 
light, raviſhicheir wiyes, aſſault their conſcien- 
cos, and yet never he queſtioned for all this, be- 
cauſe he is Supreme? Wee muſt underſtand 
therefore, that ſuch Princes as they, take notice 
of Davids ſentence, Againſt thee Onely have L 
ſinned , and ſo are ſufficiently protected from 
the puniſhmentof men; ſo they ſhould remem- 
ber, Againſt Thee have I ſinned, and ſo. that 
they are not free from the puniſhment of God, 
which therefore ſhall be the greater, hecauſe ĩt 
was not prevented: by an inferior. chaſtiſement, 
and they ſhal at length finde, that iris a featefull, 
horrenaum, a-. moſt horrid thing, to fall into the 
revenging hands of the Lord. May we then up- 
on n termes ſeeke to depoſe him, that is lu» 
preme;? Harken then to this yee Papiſts, that 
in caſe of hereſie affirme, that the Pope may ex. 
communicate the ſubject; nay depoſe his. 
Prince. Tour dictates theſe are, Defwiſſe Apoſtalus 
Reges,,&c. That the Apoſtles wanted Kings to- 
depoſe , and not a-powerot depoſing Kings 
that the Apoſtles eould have exempted faithſull 
people from the ſubjection of Inſidell Princes, if 
they had thought it fitting . 05 if their power 
could have effected that which they thought ſit-· 
ting. In a word, that they then endured their 
Perſecutors „ not e „but 1 | 
want of power to reſiſt, if. they had hearts to be 
Souldierothey would . 1 
Martyrs ; and they would never have filled the 
Calendar, if they had had numbers enough 41 | 
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fill an Army. And here I cannot - fafficiently 
wonder at that groſſe doating', obalfe acuteſt of 
Schoolemen. Infideliey, faith he, doth not ot 
it ſelfe deſtroy Dominion; his meaning is, that 
it is poſſible, and, with the good, ſafe, tobe a 
Prince, and an Infidel together, that a man who 
hath nor faith, may have domimion over them, 
that are faichfull ; and yer in the ſame place hne 
affirmeth , Infidels who have formerly been 
fairhfull may and ought to be deprived of their 
dominion by the ſentence of the Church. Isnot 
dominion founded on Faith? How then can it 
be loft by Infidelity > Doth the Houſes founda- 
tion ſtand , -whence then is there a neceſſity of 
the houſes falling? But if ſuch Apoſtata Princes 
could not be ſd punĩſned, Hor vergere poſſer in 
magnam fi dei corruptionem, ſuch their impuni 
might turne to great damage to the Churchzthis 
pitch would defile ſhrewdly , well: is that the 
reaſon why they myſt be depoſed, by the Popes 
fenrence ? But before their Apoſtacy, when they 
were yer but bare Infidels , they might doe, and 
perhaps did great Hartne to the Church, and yet 
then himſelfe confeſſeth, they were under no 
9 od the Church.” Briefly , the harme that 
they doe to the Church, is a juſt ground of de- 
poſing, or, it is not a juſt ground: if it be not, 
why doth he urge ir? I ĩt be, then contrary to his 
owne acknowledgement, even negatiye Infideli- 
| croyne; and againſt the Apoſtle, The 

-hyrch will judge of thoſe who are without, 
Againe, is jt in nocaſe lawfull, to depoſe the 
* ſupreme 
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ſupreme power? Then what ſhall we ſay to 
thoſe pretendedbrethren of ours, ho though 
they confeſſe it anlawfall for the people, indulge 
it to the Superiors? who dare affirme that in re. 
gard of incorrigible exceſſes, a Prince may be 
put downe by ſubordinate Magiſtrates ? But 
what are ſubordinate Magiſtrates ? are they 
not the 974% here mentioned? theſe Governors 
in my Text? and what is ſaidof theſe Governors? 
is it not, that they are ſent by him, who is ſu- 
preme? Now it would be moſt ſtrange, if he that 
were ſent ſnould have a power over him, that 
ſent him ; that the Governour ſhould trample 
downe the Supreme. This ſending is his delega- 
tion, now he that hatha power to make, hath a 
power to revołke his delegate ; and he were too 
un iſe if he would not revote it then, when he 
ſaw that they would prove Authenticall rebells 
againſt his owne ſelf. It is true, he that hath the 
ſword, hath it not in vame ; but it ĩs as true, that 
he that put the ſivard into his hand, can pull ir 
out againe at his pleaſure, and fe will be of 
Traian mind in any caſe, tocharge inferior Ma- 
giſtrates to imploy their ſtords againſt thems: 
ſelves.Þhadthought that what 8. P Had Raid) 
of ſervants in reſpect of their Maſters, had been 
appliable ro inferiors in reſpect of the Supreme, 
Bee ſub jeſt in all feare , vat one ly to the gosd and geu- 
te , butalſd to tba Frownrd.. I Peti . 18; Name 
what vice you will ina Prince, it is but his Fro- 
wardneſſe, and God forbid, that we ſhould be re- 
bells, beeauſe he wil be Froward. And they as +3 


7 


(34) 
ſiſt, faith S. Paul, ſhall recerve to themſelves damn 
tion. Rom. 13. 2. They whoſoever they be, People 
or Magiſtrate, Vou or They which are ſent, if 
they ſhall reſiſt the Supreme, there 1s nothing 
remaines but damnation ; they ſhall be Fiends in 
Hell, who in Earth will not be good ſubjects. 
Laſtly, wee muſt ſubmit to them who are ſent 
likewiſe, tothe Inferiors ; he muſt not reſiſt the. | 
Supreme, but wee muſt obey him. Now thoſe 
Governours are either Civill or Eccleſiaſtical, 
your obedience to the Ciyill I have fully preſſed 
before, and I ſhall need to ſay no more for your 
ſubmiſſion to the Eccleſiaſticalllikewiſe, but that 
he is ſent by the Supreme, and we are to obey 
him, and thoſe, whoare ſent by him. Let us not 
then with ſome perverſe men judge of Religion 
by our ſtubborfies againſtBiſhops,nor prove that 
we are called from hence, becauſe we can be bit- 
rerly witty againſt their calling. Rather conſider 
we, that ſuch are in dignities, and S. Inde termeth 
thẽ but filthy dreamers, who ſpeak evil of digni · 
ties. O let not us be filthy, who would be accoun- 
ted Pure, nor be dreamers who would be eſtee- 
med of all men to be the onely wakefull ones. But 
hecauſc I ſhall ſpeake more ofthis in my next diſ- 
courſe, concerning the appellation ofMagiſtrates, 
chat they are call d an humane Creature, wil add 
no more at this time, but a Thankſgiving to our 

Divine Creator, to whom, Father, 
Sonne &c. 
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1. Pet. 2. 13. 
To every Ordinance xe ( i.) Creature 
of man, 


E have heard the Diſtribution , ler 

V \ / us now proceed to the Appellation 
of the Magiſtrate : they are either 
ſupreme or ſubordinate ; Kings, or they who are 
ſent by them : but ſupreme, and ſubordinate; 
Kings, and they who are ſent by them, are here 
called, their Appellation is but, an Humane 
Creature. This therefore ſhall be rhe method of 
of our proceeding : Wee will firſt ſhew why the 


iſtrate is called an humane Creature, accor- 


ding to the Greeke, and then what the humane 
ordinance may ſignifie, according to the Engliſh: 
Submit your ſelves, therefore , unto every ordinance; 
or, to every Creature of man. 

1. To the humane Creature, and why the 
Magiſtrate to whom we maſt ſubmit is termed 
ſo. And that may be principally to humble him; 
that they may learne what D avid taught the Na- 
tions, that they are but men. Naturall it is for all 
thoſe that are in high places to thinke too highly 
of themſelves, to raiſe their mind and counte- 
nance and outward port unto their places, that 
ſo others may have the greater eſtimation 
of themmnay they do too often forget their owne 
condition ; and when once their mountaine is 
made ſo ſtrong, they are ready to give out, chat 
they ſhall neverbe removed. NViii eff quod gy 
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di ſe non poſiit cum laudetur Din qua poteft as, Make 
40 4 Man once, and he will be ready to 
perſwade himſelfe, that he can doe all things. 
When Moſes did firſt deliver his meſſage to 
Pharaoh concerning the diſmiſſion of the Iſrae- 
tes, all the reply he could get from that proud 
Prince was this, ha is the Lord? Exod, 5. 2. 48 
who ſhould ſay , I know no other Lon butmy 
ſelfe, there is no God but Pharaoh. Thus Ra- 
Hale, when he would have wonne Jeruſalem 
by words, whenhe would have intreated them 
out of their neceſſary defence, what argument 
doth he preſſe more eagerly than this, that they 
fhould nat beleeve that the Lord could defend 
the? Who are then among fl all the Gods of the Lamas, 
that have delivered their Land out of my land, thus 
the Lord ſhould deliter Ieruſalem out of my hand, 
Eſ. 36. 20 The Lord could not deliver them, 
why ? becauſe the King of Aſſur would oppreſſe 
them, then af neceſſity in his judgement the Kin 
of Aſſur was of greater power than the Lord. 
So the King of Tyrus, if he enjoy a City inriched 
and fortified by the Sea , his heart is ſtraighe 
lifted up „ as it were with a wave of the ſea ; 
and he is ready to ſay, I am 4 Cad, ] ſit in the ſeate 
of God, inthe midſt of the Seas. Exech. 23. 2. Thus, 
not to you with mult ĩtudes , the Pope 
calls himſelfe, at leaſt ſuffers others to call him 
Vice · God,, the ovely Deity on Earth, the Beſt 
and Greateſt, Leſt then thoſe, that are in au · 
thoricy ſnoiud imitate theſe impieties, leſt they 
thould make their irreligion of higher note then 


their 


870 
their dignity , the ſame Spirit that termes tbem 
Gods, ſayth in the next breath, th they ſhall die 
lite men, that they ſhall find at length themſelves 
to be hut Humane Creatures; that they are but 
humane Creatures, I ay, whole breath is in their 
noſtrills, whom the Poet could call wets , a 
thin ſnadow, a very nothing to talk of. Doe they 
not come into the world the ſame home way 
with their ſubjects 2 and when they are entred 
in thither , are they not as weake and froward 
infants as the meaneſtꝰ Can they command away 
thoſe yeares of childiſtmeſſe, that they may 

denly be men, that they may ſuddenly he ſen- 
fible of the glory of their height? And whe they 
have attained unto thoſe yeares; when they 
thinke of nothing ben Empire and Dominion, 
yet how many things are there then, which if 
they ſhould be ſo foolith as to command, they 
ſhould never be id fortunate as to ſee done? They 
cannot make the Sunne riſe a ninuie before his 
appointed time, and when he iv6nce riſen i till 
his owne time againe they cannot cauſe bim to 
ſet ʒ it ĩsin thein power to tale mens li des 
that they ſhall not ſee the Summe, but ii i not in 
their power to obſctre the Sunnaʒ even hu far 
that one inſtant , that he mige nc ſed their 
Crueky. What can he doe tb che Ayre ? nuleſſe 
perhaps this he much that he can build a Tower, 
which ſnall looł up higł into it ; to ſthe ten Off 
which if he doaſcend, he may perceive rhe-ſmal 
birds fly ing about hin, and-Rcurely ſailing at 
his command: and for the Sea ; dere isa prett 
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ſtory of our Canutu a Dane , that ſometimes 
conquered England , who being magnified by 
his Flatterers tobe'one , that could doe what he 
pleaſed ; to whom, as unto God, nothing that he 
willed was impoſſible , and ſo that he was more 
than an Humane Creature; he to expreſſe his 
modeſty and cauſe their ſhame , commanded his 
Royall throne to be ſer neer to the ſea-fide a- 
ainſt the comming in of the Tide: in briefe, 
forbad the ſea to touch his throne , but that 
remitred nothing of its pace, for all his forbid- 
ding; and had not his ſervants been more offi- 
cious than the Sea, he might have been well 
waſhed for his labour; but this he did to the eud 
that they might ſee how that he did not eſteeme 
ſohighly of himſelfe , but that with the Kingly 
Prophet he kept his ſoule done, like a wean 
child. But you will ſay? that though he have no 
power over the Elements, yet he can command 
men. I reply, that he can neither command 
thoſe that are dead, nor thoſe who are not yet 
borne, he commands but men, and he cannot 
command all chem neither. And for diſeaſes, 

which of them can he injoine, to puniſh any of 
his rebells > nay which of them can he forbid, * 
when God ſends it, to puniſh his owne ſelfe? Bur 
ina word, he can by no meanes free himſelfe 
from death, after all his glory, all his pompe, all 
his magnificences, v i mn one Night or 
one Feaver ſends him to the grave, and teacheth 
him then, that he is but an humane Creature. 
Man, even this man, evena King dieth, he 
| waſteth 
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waſteth away , yea bee givethup the Ghoſt , and where | 
i he? Job 14. 10. Which maketh the holy Ghoſt 
to inſult over the overweening of Tyre, 
Milt thos yet ſay befare him that ym: thee , 1 am 
God? Ezech.28.9.as who ſhould 65 at that time 
thou haſt learned perfectly that thou art but 
— arg ſola fatetur , quantula ſant hominum 
rpuſculs, we never know our true quantity till 
— — till inthe Prophets phraſe the worme 
be ſpread under us, and the worme cover us ; oy 
that alone covers us which will leave nothing at 
length to bee covered. Which meditation 0 
inflame Origen, that he cryeth out in his firſt 
Hom. in pf 36. You — doe ſo admire theſe 
eat Men, theſe Kings and Governours , goe 
faith he, ad Cada verum eorum reli gui as Sato the 
remainder of their carkaſſes, if fo he it be poſſible 
to find them, ii chis humane Creature be not al · 
together loſt , by being the food of ſome other 
Creature. But laſt of all. they are as _— unto 
jadgment gs the meaneſtoftheirb 
all (t and before the judgment ſeate of Chrif, — 14. 
10. Kings & Governours are not from 
ſtanding there, and they who have commanded 
all upon earth, if they have dyedout of Gods fa- 
vour ,ſhall intreat as vainely as che pooreſt, that 
the mountaines would cover them from the 
fierce anger of the Lord, Thus you ſee that they 
are but men, and that it is fir they ſhould know 
it. What comfort then is here to them who are 
unjuſtly dealt with and oppreſt by proud great- 


nes ?. Let them threaten as fearefully "_ 
a W , 
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yx ill, yet it is poſſible thoſe threatnings may want 
effect A man cannot doe all that he would, nay 
and if they have done any great harme, either in 
their body, goods or name, yet there is comfort 
for the unjuſt ſufferer; they are but men, and it ĩs 
poſſible to outlive a man: nay, if finally they have 
taken away al hopes of expecting theit death, by 
taking away their life, yet the ir comfort ends 
not with their life. Still they are certaine that 
their Enemies are but Humane Creatures, and 
with Solomon re joycing young man, God ſhall 
bring them into judgement. And then what will 
it profic them to have been great men, and to 
have done what pleaſed them, when they ſhall 
be found but men, miſerable men that cannot a. 
void the damnation of hell > S. Pari faith to the 
diſtreſſed Chriſtians for the loſſe of their friends, 
Comfort yte one another; and let us ſay to ty- 
— — to Kings and Governours 
wha will trample on them, that doe ſubmit, 
fright yee one another with theſe word. But a- 
gaine are Kings and Governours, Supreme, and 
thoſe who are ſent by them, but men > Whythen 
inferior: cannot bee excepted from the common 
frailty,,> without doubt they cannot be more 
than Humane Creatures. What then ſhall we ſay 
to the Covetous, whoſe eye luſteth after what 
ſoever it ſoeth, from whom Naboth cannot keep 
Buy . — ran him ? ſafe- 
y tus man hath goods laid up for many yeares 
but he hath forgot, that 2 night they ſhall rake 


away his ſoule from bim and then whoſe Pal A5 
| things 
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things be which thou hoſt provided? Luc. 12:20. As 
who ſhould ſay, Whoſoevers they be; thinerhey 
cannot be, wherfore then doeſt thou fo ſtrive 
to ger what thou art ſure thou canſt not keepe ? 
Why wouldſt thou prove an eternity by thy un- 
limited love of riches? and by the perpetuall la- 
bouring for them flatter thy ſelfe that thou art a 
divine, when indeed thou art but an Humane 
Creature ? Ina word, thou art either God or 
manʒ if God, theu haſt no need of riches; if man, 
thou canſt not have an eternity of being rich, 
that muſt have an end, which is no more than 
an Humane Creature. In time then forſake this 
* „enter at length into thy ſelfe,and ſay 
with him in the Preacher, For whom die Ilalour 
and bereave my ſoule of good? Eccl. 4. 8. For whom 
doeſt thou labour? for thy ſelf? but thou ſlalt not 
live to enjoy it, thou art but a man. For anotherꝰ 
228 he dothnotjdeſerve to injoy it, at leſt 
he doth not deſerve it thus far, that for him thou 
ſhould(t bereave thy ſoule of good: & if it were 
poſſible that he could deſerve that like wiſe, yet 
becauſe he is but an humane creature, it is poſſible 
that he may die before thee;and than the queſtiõ 
wil ſtil return a queſtion that thou canſt never be 
able diſcretely to ſatisiie, For whom doe I labour 
and bereavemy ſoule ofgood ꝰ if thou doeſt la- 
e ee eee 
© „as of others; principally, ſo of this alſo, 
'of - longerſtay in the * art ſo cove- 
tous becauſe that thou haſt thy mortality, 
and by that coyetouſueſſe xp doeſt bur _ 
(OTE ; | Y 
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thy mortality}, and ſo onely the ſooner prove 


2 be but an Humane Creature. 


2. The Magiſtrate may be called an Humane 


Creature, becauſe he is elected by men, as we 
know divers nations doe chooſe their Kings, ac- 
cording to that of the Panegyricke, Ehgater ex 
omnibus , qui i tomnibas , all maſt have the 
choice of him, who is to have the rule of all. But, 
this we ſhall have a better occaſion to diſcuſſe, 
when we come to the firſt reaſon of our ſubmiſ- 
fion , which is, for rhe Lord. 

3. Then, the Magiſtrate may be termed an 
humane Creature, becauſe he is ordained for the 
beneſit of humane creatures; nothing doth bet- 
ter agree with man, than a good Magiftrate ; and 
yet becauſe I ſhall ſpeake of this in my ſecond 
reaſon of ſubmiſſion, to wit, the end why the 
Magiſtrate was given, I ſhall ſay but little to it in 
this place, onely this, that ifthe Magiſtrate be for 
our good, this can be no ſmall motive to out 
ſubmiſſion. In the Fable, the Horſe quarrels 
with the Hart, who being too hard for him, he 
deſireth the aſſiſtance of the man, the man pro- 
miſeth if he will ler him ride him; in brief, the 
Hart yeilds ta ſubjection, ſo he may have de- 
fence , he will ſuffer the man to ride him; rather 
than his enemy to overcome him. Nay, inthe 
Hiftory , the Campani having many factions a- 
mongſt themſelves, and H enemies of. 


their neighbours the Sannites, willingly offered 
themſelves up , to be ſervants to e of 
Rome, ſo that the Romans would protect them 


from 


(43) * 
from the Samnites, fo their might not 
prevaile they would be content, with what Ma- 
giſtrate ſoever, and they were fo in love with 
this humane Creature, that they would'ſell their 
liberty for it. How then can we diſapprove, what 
they ſo generally liked of > How ſhould we 

thinke our ſelves reaſonable men, if we did not 
affect this humane Creature? And thus much for 
the word as wee reade it in the Greek. Come we 
now to our Engliſh, ORADINAN c E, which I 
told you might be taken for law, & from hence- 
forth inforce , that as we are obedient to the 
Prince, So we muſt be to his law hkewiſe , to e- 
very Governour and to every law. But before we 
handle that:doe not we all coclude,thatAll good 
things come from God, and that Lawes are a- 
mongſt the numbers of good things? Doe not 
we know that they are onely inferences and de- 
ductions & determinations as it were of the Law 
of nature? and is not the Law of nature imme- 
diately from God?for inſtance, that a murtherer 
ſhould be put to death, is the Law of nature, but, 
that he ſhould bee put to this death, is an hu- 

mane Conſtitution: God ſaith, Let him die, but 
the King, Hang him. Are lawes from God, and yet 
ſhall we diſhonor them, as an invention of man? 
are they a divine, and ſhall we tetme them but an 
Humane Ordinance?Surely all good Lawes even 
of men are Divine and Humane: Divine in their 
Principles, Humane in their Concluſions. God 
faith, That the thing ſhall be done, and man, S0. 
And that determination — 
| 2 an 
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an humane Ordinance , as the Magiſtrate him- 
ſelfe is called an humane Ordinancegnot ſo much 
becauſe man made it, as becauſe it is made for 
the good of men. Tos good Law, therefore it is 
required, that the Efficient ſhould have Power, 
and the Matter, Goodneſſe, at leaſt no ill in it. If 
the Lawgiver hath authority, if the matter of the 
Law be good, or at leaſt not evill, it hath all the 
Conditions required to an Humane Ordinance, 
and to ſuch we muſt obey. The Ancients did 
ſhadow a Law under the figure of a Crowne, 
becauſe as a Crowne compaſſed and kept in what 
was under it, ſo ſhould the Law likewiſe , and 
therefore S Hierome expounds that Pythagorean 
Rule 5i2ary w D that we ought not to vio- 
late the crowne, after this manner, we ought 
not to teare or violate the Lawes, but keep them 
in their full vigor. And for this reaſon likewiſe 
they are compared to hedges , becanſe as the 
hedge defends , and incloſeth, ſo likewiſe doth 
the Law, it defends from violence of others; it 
incloſeth and keepes us in, leſt we ſhould vio- 
late others, it is a ſtrong hedge. And therefore 
well was it termed by the Greeks π « H be- 

cauſe it gave every one his due, defence to him 
that wanted it, and puniſhment to thoſe who de- 

ſerved it. If all this will not move thee to ſubmit 

to it, yet conſider it is an humane Ordinance; 

and to that God hath commanded thee to ſub- 

mit. But, hat if it be bad, you will ſay? what if 
it command mee toblaſpheme my God, proſti- 

tute my wiſe, or with thoſe wi fed Barbarians, 
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after certaine yeares, in caſe they lived too long, 
to become the Execntioner of mine owne Fa- 
ther? Shall I ſubmit then? No ſurely: for I ex- 
hort thee, to ſubmit onely toa law, but theſe are 
no Lawes, but authorized impieties, but tranſ- 
greſſions with a priviledge. Abi lex eſſe now vide- 
tur, quod now juſta fuerit, ſaith S. Auſtine ʒin his O- 
pinion what was not juſt could be no Law and 
nothing can be more unjuſt than theſe tyranni- 
call Injunctions. In brei, I commend the Obe- 
dience performed unto Humane, I deteſt that 
which is done to deviliſh Ordinances, Take a 
reaſon out of the Text. Wee muſt ſo obey the 
Governours, thoſe that are ſent; that at the fame 
time we muſt not diſobey the King, the Supreme; 
ſolikewiſe we mult ſubmit our ſelves to the Lawes 
of the King, of the Supreme, but never when they 
contradict the knowne Commands of God, who 
hath ſent them. But in caſe they are not contrary 
to Gods Lawes, we muſt ſubmit ,. and that to 
their Eccleſiaſticall Lawes likewiſe. The greateſt 
Enemy of the Churches government can, in diſ- 
ace ſay no more than this, that her Canons are 
ut an Humane Ordinance, and yet we bring an 
infa lible demonſtration of the neceſſity, of our 
Obedience to thoſe Lawes, even becauſe they 
are an Humane Ordinance. The text ſaĩth, Submit 


yee unto every ordinance of man. How juſtly 

are they then to be reprehended; who, although 

they make conſcience of other Lawes; doe ſe- 

curely cottemne and deride theſeꝰ inſomuch that 

they who breake * termed good men, 
4 * - W 
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whoſoever ſtands up in thedefence of them, and 
would by reaſon firſt ; and in caſe that prevaileth 
not, by puniſhment, bring them to their obſer- 
vation, are ſaid to be Perſecutors of goodneſſe 
and of good men. A ſtrange deluſion of the De- 
vill, that whom S. Peter calleth preſumptuous, ſeif- 
willed , becauſe they ſpeak evil of di gmties, 2. Pet. a. 
10. they for the ſame reaſon fhoald count the 
onely godly.I was informed by one, that before 
my comming hither , here wasflouriſhing Holi- 
neſſe, as if fince, there were no holineſſe, at leaſt 
that it was decaĩed by my fault. No I appeale to 
your Conſciences, whether I have not as my 
Text led mee exhorted you to all vertues of the 
firſt and ſecond Table, and I am nor guilty , how 
I have any way hindered Holineſſe, unleſſe it 
hath been by oppoſing Religious diſobedience. 
What their Holineſſe was before my comming, 
and whether Flonriſhing or but a Flouriſh, I 
judge not, God will ʒ but if it were no other Ho- 
lineſſe than that which Ioppoſo, they muſt give 
mee leave to call it but Holy Faction, for onely 
with that have I an enmity : whereof a part is 
this , that they will not obey that part of the 
Churches: Law , which binds every one at the 
time of prayer, to frequent his owne Church. 
Wee urge the Law why they ſhould come, and 
they this reaſon why they will not; The Law that 
binds us toa preſence at the afternoone Service 
is either abſolute or elſe admits of ſome Excep- 
tions. If Abſolute, then in nocaſe whatſoever 
may a man abſent himſelfe, then he muſt not 
1 follow 
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follow his merchandize abroad, then it will bee a 
ſin to be ſick, for at that time he cannot come to 
his one Church, but if the Law admit of theſe 
Exceptions, then why not this like wiſe, that 
ſince for their t II much more for their 
ſpiritnall benefit they may be abſent. Before I 
_— this, I will give —_ like argum ent, that 
o by comparing both together may j 
whether theirs bee ſolid or no. The . 
binds us to a preſence &c. in the Forenoon, or 
when we have Sermons , is either Abſolute or 
hath ſome Exceptions, if Abſolute, then all the 
former — follow i — _—_ 
tions, then if for our tempora „Why not, 
much rather for our ſpirituall goed may — not 
abſent our ſelves even in the Fotenoone, or when 
at home we have a Sermon? ſince others may 
preach more effectually than our one Miniſter, 
and ſo from others, I may have more ſpirituall 
good, than I can have from him. I appeale to 
their owne Conſciences, whether ſuch an argu- 
ment be ſound or no. If they ſay it is, then one 
Church ſhall be oppreſſecc, when another is 
empty; one Miniſter will ſuſpect an other, as if 
hee drew away his flock from him; there would 
be as many ſchiſmes as prieſts; and becanſe a- 
oſt the Miniſters, none is fo well gifred, but 
ſome are, or would be thought better, whileſt 
all runne after the beſt, there would be no cer- 
raine hearing of any, and we ſhould have nothing 
but Confuſion. But if they conſeſſe the truth, 
that it is a weake kind of arguing, * "4 
| e 
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ſpoile their one reaſon, which was the ſame in 
effe& with this. To which in brief I anſwer, That 
the Law concerning &c. admits of Exceptions, 
but onely of ſuch which are not "againſt the in- 
tent of the Law. The intent of the Law is to pre- 
vent Schiſme, and therefore to cauſe men to fre- 
quent their owne Churches. Now they that tra- 
vell, doe not croſſe this intent, there is no feare of 
Schiſme in them; and when they can, they doe 
frequent it, but they that goe to heare ſermons 
abroad for their ſpirituall good, as they pretend, 
take the ready way to make a Schiſme, and doe 
never frequent their owne Churches. Now it 
would be ſtrange, if the ſame Law, which was 
made to cauſe men to frequent their owne 
Churches, ſnould admit of an Exception by which 
they never (ſhould come thither. But they may 
be abſent for their Temporall, why then not for 
their ſpirituall good 2 Surely , becauſe there is 
not the ſame reaſon : ſhould they not trade a- 
broad, they were not able to live, but you will 
not ſay that ſhould they not heare abroad , it 
were impoſſible that they ſhould be ſaved. This 
truth will be cleare in ſome few ſyllogiſmes. If it 
were lawfull to breake the Churches Law, then 

chiefly for our ſpiritual good we might break it. 
But we may not break it for our ſpirituall good, 
Ergo.The Minor 15thus proved, If we may injoy 
as much. ſpirituall good, i by keeping as by 
breaking it, then wee may not breake it for our 
ſpirituall good. But wee may enjoy as much ſpi- 
rituall good by keeping as by breaking it, Ergo. 


E 


ä 
—ů proved. All the good that 

wee can get by breaking it, is but the Confirm 
tion of dur Faith; Bur, the Confirmation of our 
Faith we may habe, even when wee keep it. The 
Major appeareth For, who are they that breake 
the Law , bur fach who actetmt themſelves 
called, and juſtified already”? Now, I may be 
Cotifirmed, i may be ſtrengthited , bar I cannot 
be called after I am called. And for theMinor that 
our Faith may be confirmed chongh we keep 
the Law and ſtay at home, is manifeſt our of 
u — 8 wn 1 — a 
that the word preached alone begets, 
yet the word but read onely may nouriſh Faith. 
Thus if onely they keepe away, and break an 

Humane Ordinance, for their ſpirituall good 
and that ſpiricuall good be but confirmation of 
their Faith, and that confirmation they might 
have had at home withour the breach of any 
Law , who ſeeth not that it is far ſafer to obey 
than to conteſt, to he ſubject to, rather than to 
ſubject under us, theſe humane Ordinances. I will 
preſſe but one reaſon more, and that upon a 
dby themſelves confeſſed. Where ever d 

ath corhmanded a thing in generall, there the 
Church may determine the patricularities ; as 
where Godfaicrh, Let all things be done in Or- 
der, the Church may particularly deſcrihe, what 
that order ſnall he, and ſuch a Command of the 
Church is to be received as a Law of God; this 
ground is confeſſed: But concerning Hearing 
there is a Command of God 4 generall , anda 
parti 
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articular Commamd of the Church, concerning 
. enpenend in what place, to wit, their 
owne Paſtor. in his owne Cure; therefore that 
Law is a Law of God to us, and 10 by all meane: 
muſt be kept. If they (hall cavill, that they are 
onely bound to heare but when the Miniſter 
doth preach, I anſwer, that in the La there is 
no ſuch thing, they muſt not leave their Mimi- 
ſter when they may heare him, and they may 
heare him when he but reades the word of God, 
Examine and weigh theſe reaſons, (for E ſtand 
to my former Proteſtation, which was miſtooke 
for a threatning :) if theſe reaſons be firme, fol- 
low thom, if they be inſirme, make it appeare, 
and I will follow you. ; but Lam certaine you 
cannot make it appeare, unleſſe you can produce 
ſome Ordinances of man, and that not contrary 
to Gods Law, unto which we are not bennd ro 
be ſubject. O then my beloved, let us no longer 
walke in the light of our owne eyes, nor follow 
that which Saint Hierome termes the worſt Ma- 
ſter ,our one Preſumption. Away with thoſe 
vaine words ¶ I care not for the commands of 
men | ſeeing in ſaying ſo you diſobey the com- 
mand of God, who hath commanded. you to 
obey men. You know what Saint Pas! faith; 
The powers which be, are ordained of Cod; whoſoeocr 
therefore refiſts the power , reſiſ the ordinance of 
God, and * that reſiſt ſhall receive to themſelves 
damnation.. Rom. 13. 1. 2. Sabmit your ſelfe to 
God, though you deſpiſe the Humane Crea- 
ture ; and though you care not for hs Ordi- 

| nance, 
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nance * | 2 — — wr Nei- 
ther talke , that you m e your Supper a3 
wellas your Dinner, that is, the e as 
well as the morning Sermon. Know you nor, 
that if you urge that proportion between Ser- 
mons and Dinners too farre', you will finde 
nothing but abſurdities ? For it you have two 
Sermons on the Lords day, and one in the 
Weeke , you ſuppoſe you ate abundantly fed; 
but if you ſhould receive no more corporal! ſu- 
ſtenance in the Weeke, you would hardly ſub- 
ſiſt untill the Sunday. Beſides, my catnall nou- 
riſhment benefits mee onely at the preſent, but 
my ſpirituall ., though it be almoſt neglected at 
the preſent, may upon Meditation, benefit 
mee many yeares after. Adde to this, that 
where you want the afternoome Sermon, you 
want not your Supper, as you terme it: for 
where you have a Sermon you may have per- 
haps a more plentifull repaſt, but whereever the 
word is chere is the meale. Beſides, God regards 
not the multitude, but the uſe of Sermons, and 
if thay haſt farſaken thine iniquiry, if thou doeſt 
firmely cleave to thy Maker, it is all one to him 
whether it be aſter one, or one hundred Ser- 
mons. Wilr thou have him aſke of thee, Who 
hath required: theſe things at thy hands ? and 
yet he muſt inquire ic of thee „ if thou wilt 
bind thy ſelfe neceſſarily to heare two Sermons 
a day, which he hath never injoyned, and wilt 
not ſubmit thy ſelfe ro the Churches Lawes 
which he hath commanded. It is a good thing 
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to beare Sermons, , but a good thing muſt by | 
I Ir is a good thing to beate Sermons} 
ut 9 arall times, not at all places. If thou's 
poore man (halt go to heare them in the weeke 
uk when thou ſhouldſt provide for thy Fa- 
mily , by hearing —— thou mayſt doe 
againſt the Duty 1 which thou ſhouldſt learne 
in Sermons, the d uty being this ,; that thou 
ſhould(t not heare them then; and fo if thou 
heare not in the right Place, God will not ſo 
approve of thy Hearing, 2s he will be angry 

with ther mo the . For I have ſhowed 
- that this partiall Hearing opens a gappe 
unto. Schiſme. O doe not make Preaching 
ulty of that Crime, nor let it be truely accu- 
d, tobe the ſcattering of that Church for 
whoſe call it was ordained. But if mans 
Lawes thut sbig us, certainely Gods Law. farre 
more;and IM of his Lawes 1s, coricerning the 
receiving ol f this bleſſed Sacrament. Which that 
you may doe weil, conſider what you are who 
e the Gueſtsʒ What he is, Who is the Food: 
—— ſinnefull. miſerable men; Heeg the 
rich moſt pure and bleſſed God. God l ſay is 
our Food; our Food, whoſoever draw near 
With aith unte this Table. It was a wonder 
when man was fed with the bread of An 
what wonder then is this; when the Beleever 
rs. fed with him, that made the Angels? He 
opens his hand and fills all other things with 
is bleſſing, but the Faithfull with himſelſe. 
£45 hr. , a We receive the Crearure into 


our 
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our mouth and ſtomach , fo ſare our Faith 
maketh us receive our Creator i in our heart: 
and if we ſhall receive him into our Soule , he 
will receive us into his Kingdome , there 
to raigne with him for 
ever. 
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e the Lords ſake: 

15. For , ſo is the will of God. 1 1 
E have already ſhewed you what 

V vou muſt doe, you muſt ſubmit; 
you have likewiſe heard, unto 

whom this muſt be done, and that is every Ma- 
giſtrate, every Ordinance of man, whether Su- 
preme or Subordinate, whether they be Kings, or 
thoſe, who be ſent by them. But becauſe proud 
nature cannot indure to ſubmit. , and alwayes 
ſtriverh'that it ſelfe may be Supreme, our A- 
poltle doth not onely preſcribe the dutie, but he 
giveth us reaſons for it, and the firſt of them ts 
drawne from the Firſt from the Alpha of all 
things, as S. Ihn termeth him. Wee muſt ſub- 
mit, and that, firſt, er the Lords: ſale, For ſo « the 
will of God. Where Ethall ſhew you that we are 
exhorted to obedience, from Gods inſticution, & 
Command, frõ his inſtitution of the Magiſtrate, 
and from his Command, that we ſhould obey the 
Magiſtrate. The Inſtitution we have verſ.i 3. For 
the Lords ſake; as who ſhonld ſay, Obey the Ma- 
giſtrate forthe Lords ſake. 5 ho made him ſo: 
and the command verſ. 15, For, ſo wtheWil of 
God, ſo, to wit, that you ſhould ſubmit to every 
Ordinance of man &c. And that the Magiſtrate, 
the Ordinance of man, is a divine Inſtitution, an 
Ordinance of God, is moſt cleare to every one, 
that reſpects God andthat Ordinance. [udges and 


Officers ſhalt thow make thee in al the Gates * 
ä 


(56) | 
the Lord thy God giveth thee throughout thy Tribes 
Deur. 2 8 erde people a make the 
Officers, but it is by Gods Command that the 
ſhall make them, he that giveth the Gates, giver 
the Magiſtrate like wiſe, who ſhall execute jud 
ment in thoſe Gates. This is acknowledged by 
Daniel, Hee (he meaneth the Lord,) removerh 
Kings, aud ſets up King. Dan. 3. 21. He that re- 
moyeth, ſets up; he that takerh away doth inſti- 
tute Kingdomes , and he is noother than the 
Lord.Gvve yee unto Ceſar the things which are Cite. 
fars, ts our Saviours command Matt. 22. 21. C4 
ſar hath forme Things which he may challenge, 
and it is our Saviours injunction, that thoſe 
things ſhould be given him, now what could 
he challenge,had nor God given him aright,and 
hee gave him chat right when he made him C#- 
ſar, when he beſtowed his Magiſtracy upon him. 
When Pilate was boafting of his Authority, 
daring to affirme, that it was in his power either 
to releaſe or Cruciſie the Sonne of God; Chriſt 
replyeth, not by denying his power, but by 
ſhewing whence he had it, Thos cenlaſt have no 
power at all againſt mee except it were given thee 
From above.Joh. rg1 1. Hee doth not ſay, thou haſt 
no power, but he affirmeth, that if he hath any 
power, he harh it from above; Pilate hath his 
Power from thence , from whence Chriſt hath 
his nativity;in a word , Daniel frights Nebuchad- 
15 00 , thar they ſhall make him to eate graſſe 
as the Oxen, and expreſſeth how long this ſhall 
continue, to wit, l than knoweſt that the 17 
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High ruleth ih che — "ve en and 
giveth ĩt to whomſoever ver 
— Which — 
ſuch a miſerable experiment; Was 
he was to know that God dies 'Ordt- 
nante of man. A truth' confeſt by tlie Poet 
A Ae dann, AH hefHiſtoriati c. 
ſpecially aſtin out of Trozar Pumpe, D that at 
firſt the Govertours were Monarchs, and their 
Wills, the Lawes; whicheonldtiot have been, 
— the le been their Creators had they nor 
the, de that with Hl the ĩnoorweniences 

— them, as a giſt of God. But you will 
ſay, No man doubts whether that Ood be the Au- 
thor of the Magiſtrate, whether wink} befor e 
ſake , that there 18 
Fnce God is the 61 yew 
fuſion; now what order would there be, 
there not ſome under. and ſome above, ſome the 
wete to cõmand in chiefe, & e 10 e 
was to ohey. But the queftioh T, wh G 
be the immediat 5 — of che Magiſtrate? whe- 
ther as he otdaines , — thall be Magi- 
ſtracy , ſo whether he pur af there f 
be this kind of: Hey oe no Ma 
Ardte?T cleare it xn. T 
vernment; no man doubts, ſince it doth not de. 
pend upon the conſent of men whether they wil 
be governed or no] fdr if it 1 — t ra 
to have any government which were the 
way for ehe deſtruct ion of Mankind, whoſe liber 

ty is 6 dangerous: chat e can lee nolonger;huh 
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he is governed, that cannot be if he be not ſubs 
ject: but whether he ordaineth,that people ſhall 
be governed by one onely, which rule we calls 
e or a Monarchy; or by the chiefeſt 
and beſt of the Commonwealth, which is called 
an Ariſtocracy; or laſtly, by the command of the 
people, which goeth under the name of Demo- 
cracy ; and whether God at the firſt did inveſt 
any particular man or men in any of theſe fore- 
mentioned kinds of government;this is diſpured 
amongſt Divines, ſome affirming that as Magi 
{tracy is Gods Ordinance, ſo is the Magiſtrate 
alſo , others beeing peremptory, that as one is 
from God, ro wit Government, ſo the other is 
from man, to wit, the kind of Governour,, that fo 
at leaſt in ſome ſenſe, the Magiſtrate may be ter 
med an Ordinance of man. Man muſt needs have 
ſomewhat to doe in his Electien , otherwiſe if 
God doe all in all, how is he in any reſpe& ter- 
med mans Ordinance? But theſe ſuppoſe, that 
which Senſible men can never grant, that theAc- 
cident could be ordained without the Subject in 
which it is, that Magiſtracy could be executed 
wiehout any Magiſtrate to execute it. Now we 
no that Magiſtracy is a thing, which cannot 
exiſt without a perſon; who ſhould executo ĩtʒ as 
abſurd there ſore ĩt is to ſay, that God ordained 
Magiſtracy and not a Magiſtrate, asto affirme, 
that he made whiteneſſe, and no Wall nor other 
ſolid body, in vhich ĩt hould ſubſiſt; or that he 
made Faith and Hope. and vet no Creature in the 
world, which ſhould have Faith and Hope: if 


then 


: „ 
then God be the Ordainer of Magiſtracy, be or- 
daines it in ſome Magiſtrate , he that execurerh 
this Authority is from the Lord. And that 
better conſideration our Adverſaries will at 
lengch grant; Common ſenſe tells them that he 
which inſtitutes a Miniſtry , muſt inſtitute a Mi- 
niſter ; and what Schiſmatick weuld care for E. 
piſcopall jurĩſdiction, were there no Biſhop ap- 
pointed to put it in execution?So then they con- 
feſſe, that this power ĩs in ome ſabject; that God 
ordaining Magiſtracy, ordaineth a Magiſtrate: 
but they make the Subject of this power to bee 
the people.Bell.3.l.de Laic. ca. 6. Secundo mira. Bur 
furely theſe men forget, what they have ſaid be- 
fore, and the proceeding in ſuch like diſcourſe is 
not to fill a book but to blot it; that which fol- 
loweth being directly contrary to the former. 
They confeſſe the Magiſtrate to be from the 
Law of nature, and they cannot deny but that 
the Law of nature as it will be of force to the 
end ſo ĩt was from the beginning of Mankind. 
But was Mankind created in Multitudes? Did not 
God of one bloud make all Nations of men ? as Saint 
Paul teacheth us 4@.t7.26. We know that there 
was a time; when there was but Adam and his 
wife, Cain & his brother in the world. I demand, 
was there then aMagiſtrate?if they ſay there was 
not, they muſt deny that Mægiſtracy is from the 
Law of nature; if they ſay that there was, they 
muſt unſay, that the Magiſtracy is in the multi- 
tude, unleſſe they will mat e the Accident to be 
before the Subject, and * in the * 
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tude,whilſt yet there was no.myltitude,in which 

heile) ſhould be. Bur if they will make 
ee multitude, and Eve with Cain and Abel are 
hoſe three, l hall againe inquire, why they ſnall 
rather place the power of government in them 
than in Adam, fince all they ſprang from Adam, 
ad enthe light of nature will guide us to this 
truth, that they which proceed from one ought 
tobe ſubject unto him from whom they proceed? 
There is a Divine, and hee of ſome note too, who 
hav ing made the queſtion, whether ſubjects were 
before Princes, and ordained them ; or Princes 
were before Subjects, and cauſed t hoſe to ſubmit 
to their Dominion: anſweres, that both in re- 
gard of nature and of Time, Subjects were before 
Princes, and gave them their power. But to omit, 
that theſe words Sab ect & Prince are Relative, 
and ſo neither can be before, or after another, for 
as ſoone as ever there is a Prince, he is the Prince 
of ſome Subjects ; and as ſoone as ever there is a 
Subject, he is the Subject of fome Prince: to omit 
this I (ay, it ſeemeth when he wrot theſe words 
he had forgot the firſt chapters of Geneſis where 
Adam without donbt was before his grand chil- 
den, and it remaineth ( an hard taſke for him to 
prove) that Adams Orand · children choſe him to 
be the Prince over them. But if they Chal reply, 
that Adams power was rather Fatherly than 
Princely, ſuch an anſwer will prove no better 
than meer winde; for if it were ſo, yet as Saint 
Auguſtine hath well obſerved, Even as in ſpeech 
one letter, ſo 1:1 goverument one Man eſt quaſi E- * 


lementum 
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limentum Civitaty.gr regni, the firſt element the 
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beginning of a Citie and Kingdome ; NOWORC 
letter is before the whole ſpeech, & the govern- 
ment of one man is before the government of 
many: in brieſe, a Family is ruled before a King: 
dome. But it doth not from hence follow, that a 
Kingdome is ruled quite contrary to a Family; 
that whereas in a Family the Fathers authority 
doth not depend upon the Children, in a King - 
dome the Princes authority ſhould accrue to him 
by his Subjects. Beſides, 2 Fatherly power is but 
over one Family , a Princely over many; they 
then who deny Adams Princely Authority nar 
confine his Authority to his owne Family , mu 
deny it to extend unto his childrens children, 
which with what authority they doe, it ſtands up; 
on them to conſider. But iſ thoſe firſt times are 
ſo farre removed from us, that in the ſearch of 
them we can find nothing but obſcurity; yet un» 
mediatly after the Floud, we have evident con- 
firmations of this truth, that one Supreme Magi 
ſtrate, (call him Judge, or Father &c. hut 
one ſupreme Magi 

God, that the Lord ordaining the power, ordai - 
ned the numericall perſon, that ſhould execute 
it. Gen. o. 6. we reade Whoſoever ſheads mans blend, 
by man ſhall his blaad be ſhed. Here on all ſides it is 


confeſſed, that there is an inſtitution , or at leſt a 


Conſirmation of the Magiſtrate. He that kills, 
muſt be killed; but not raſhly, nor hy any one 


that liſts, for the intent of the Law is ta prevent 


murder , and ſuch an interpretation would in 
creaſe 


rate) is immediately from 
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creaſe it, one would kill another, becauſthe had 
killed his friend, an other would kill him for kil- 
ling, and ſoa third him, and thus in ini nitumʒ then 
to prevent this miſchiefe , the murtherer muſt 
be killed by him that is in authority, which pre- 
ſuppoſeth that there is one in Authority , who 
lawfully may kill him. But, who were then in the 
world? Surely ,onely Noah & his Family, amon 
theſe we muſt ſeeke the Magiſtrate who might 
lawfully ſhed the bloud of the Murtherer. In 
Noabs wife and Sonnes it could not bee, we can- 
not imagine them to have the command of their 
Father, of neceſſity it muſt be in Noah, that alone 
Emperour of the world. So that I hope it appea- 
reth ſufficiently by this, that as the Magiſtracy is 
from God, fo the Magiſtrate likewiſe; in parti- 
cular by man ſhall the murtherers bloud be ſhed, 
and, that man in thoſe dayes was Noah. Is then 
the Magiſtrate the Ordinance of God ? How 
ſhonld this inflame the Magiſtrate to all good- 
neſſe, keep him back from all Evill, that being 
from God, he may be for God likewiſe, that 
he may not by his bad life call in queſtion the 
Author of his Calling. Is he a Divine Or- 
dinance ? why then, as Solomon tells us, 4 
Divine Sentence ſhould bee inthe lips of the King. 
Proverb. 16. 10. according to that advice of 
Tehoſaphat , he faith , Take heed what pee dot, 
for yeejudge not for man, but for the Lord, 2. Chr. 19. 
6. & we may ſay; that they are therefore to take 
heed what they doe, becauſe they judge not from 
man but from the Lord; he onely is the Author 


of 
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of their power. Againe, is the Magiſtrate, and 
more eſpecially the government by one, the or- 
dinance of God, how thankfallought. we to be 
unto God, that out of his render mercy hath be» 
ſtowedthis beſt and primitive kind of govern- 
ment upon us ? There is none amongſt us igno- 
rant, What Peace, what riches, what ſafety, and 
beyond all, what a truth of the word, and for what 
a ſpace of time we have enjoyed this truth: and 
all theſe bleſfings I dare ſay, next unto the mex- 
ciful providence of God, we owe unto our forme 
of government. Not that I condemne other 
formes, no I condemne them not, I know that 
there is no power but from God, onely I deſire 
leave to preferre our owne ,; wherein We have 
had the ſo long experience of multitudes of blei- 
ſings, that all N together, may 
well envy them, but hardly be able to ſhew the 
like; In a word; God hath not dealt ſo with an 
nation; neither hath any Chriſtian Kingdome 
full a knowledge of his Favours: If then we ſhall 
deſpiſe this goverumẽt which I ſhewed you that 
God did inſtitute in adam and Noab ; if contrary 
to the Iſraelites, who deſired to be like to other 
nations by having a King wee ſhall deſire to be 
like other nations by not having a Wi but fan. 
cy to our ſelfen better forme of rule, if either the 
nobles or the people were the Magiſtrate ; ſhall 
we not (hew-our ſelves wonderons unthankfull 
unto God? ſhall we not deſerve to loſe his mer- 
cy for our diſrepute of it? But you will ſay , you 


are not ſo traĩterouſly fooliſh , you find, and 
| would 
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- weld fl enjoy" the benefits of a Monarthy; 
Well itis'tify defite, & hope that it is ſobut I re 
member what our late Ring was wond to ſay, No 
Biſhop, no Kingʒ is if they, who would pull doe 
Biſhop: would pul down Kings Iixe wiſe, & 
that parity into the Commonwealth, on whi 
they ſo doated in the Ohurcti I am (ure the Ana- 
baptiſts urge the ſame text, againſt the one a 
plaufibly ay they doe againſt the other. . ſhall 
mot be ſo among jon, to witt Rule and Superioricys 
amongft Chriſtians „ "ſaith the Anabaptiſts; 
amongſt Miniſters faith the Diſeiplinarian: yet 
both wide enough from Chriſts meaning, which 
-15not to forbid rrrmert, but Ambition; not 
to deny them to rule at all, bur ſo as the Princes 
of the Gentiles. Let us then in Gods name ſah- 
mit unto Gods ordinance, and that for the paſ-. 
ſionatenes of S. Peters exhortation , he doth wary 
us unto this dutie forthe Lords ſake : for whoſe 
fake will we doe any thing, if we will not doe 
this for the Lords ſake. For the Lords fake I ſay, 
which brings mee to the ſecond Generall , for: 
chatwee ſhould ſubmit, « the wil of God. But you 
will fay that this is to rack, and not to expound 
the Scriptute, ſince S. Perer doth not ſay, that to 
ſubmit, but chat to put to ſilence the ignorance 
of fooliſh men is the will of God. If there be any 
amongſt you that ſhall be ſo curiouſſy idle, 1 
would aſke ofthem, ' what thing theſe brethreu 
ſhould doe, which beeing done would put to fi 
Cc. ſurely, if they ſearch the text, they will 
find it to be no other than this, their ſubmiſſion 
unto 
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obedient to the Magiſtrate,that ve wa . 55 


8 
unto every ordinance of mati. If then thelt ſub- 
miſſion to Authority will filence the ignorant 


* whoſeeth not; chat he who affiriveth,chatit i 


Gods will, that they ſhall filence „ 
muſt imply neceſſarily, ke ey wan en e 
Authority; ſince by that ſubmiſſion to AutHori- 
ty, the ignorance of the fooliſh would he fi! 
ced. In a word, if God wonld have ud ſtop th 
mouthes of Detractors, ind the mouthes of, De- 
tractors are onely ſtopped by our obediencets 
the Magiſtrate , it followeth, that he will have u 


ts 
mouth of Detractors: So then God our 
obedience to the Magiſtrate. Now the places 
wherein God hath expreſſed this will of our ſub- 
miſſion , I have already ahundantly handled , 
and they require more your pructice than my 
repetition. But; is it the will of Cod,” that we 
ſhould ſubmitꝰ chen the chiefe groundof this ſub- 
miſſion is his will; were it not for his will, for his 
command ', if were ia our choice, Whether we 
would ſubmit or u. I defire you togbſerve this 
the rather, becauſe that ſome late Diyjpes would 
beare us in hand, that Gods nature, and not his 
Will was the rule of our goodneſſe, Their mea - 
ning is, that then we may be faid to bee trueh 
good, not when we doe what God o 5 
but when we ſtrive to make our ſelves like God, 


who hath commanded'us: as, we muſt be juſt be- 
cauſe hee ĩs juſt, pure, becauſ&he is pure, Holy, 
becauſe he is holy. But I conceide this to be at 
beſt but a plauſible error * lam fare, if we __ 
pu 
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put this rule in practice, we ſhall never performe 


the ty of this text. By their rule, we muſt doe 
2 | 


ung, becauſe God doth ir, then likewiſe , we 


auſt nor doe a thing, becauſe God doth ĩt norz 
050 not ſubmit to any Magiſtrate, 


therefore we ſhould not be ſubject neither. A 


Da rule, whereby Diſobedience to Gods 


aw will prove conformity to Gods nature, wher- 
by the Traitor will boaſt, that hee is like unto 
God. Doe we not know, that there are divers 


vertues, which we cannot performe without a 


body? now in the exerciſingof them, it is im- 
Poſſible tobe like unto the nature of God, unleſſe 
we will heretically, and blaſphemouſly in our 
minds paint out the Almighty with a body. If we 
abſtaine from unlaw full luſt , if we uſe tempe ; 
rance in our diet, diſcretion in our ſpeech, made- 


ration in our apparell, we ſhal exerciſe many ver- 
tues;yet who dares ſay, that in doing theſe things 
we {hal coform our ſelves unto the nature ofGod? 
Beſides,God comanded Aram to kill his Sonn, 


The Iſtaelites to robb the ᷑gyptians, and by 
ſtrong hand to diſpoſſeſſe the Canaanites of their 


Country, vhich for 400.yeares,or more, they had 
quietly enjoyed, ſhallwe imitat him in theſe acti- 


ons?Shal we killour children, rob our neighbours, 


caſt ſtrangers out of their poſſeſſions, & then dil. 
creetly ſooth our ſelves, that we have been ĩmita- 
torsof God? How then can Gods nature, be the 
rule of ouractions, which neithet w-e can perfectly 
underſtand, and when wee underſtand, we un- 
derſtand thus farre, that in many things it ĩs to be 


admi- 
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admired and not imitared, But our Savic ht 
ſaid ', Bee ye therefore perfem even as your "Father 
which 2 m 1 br 
ſeemeth to propoſe the perfection of out hea- 
venly Father, as a paterne which our perfection 
ſhould repreſentʒand ſd our goodneſſe will prove 
to be nothing els, but a reſemblance of his nature. 


But, one Swallow they ſay, maketh no Sum. 


mer, neither doth it follow, that becauſe in 
ſome particular reſpect, we are commanded to 
ſet God for our patterne, that therefore fe is to 
be our paterne in all things, and becauſe that by 
doing one duty, I muſt reſemble hjm, therefore 
I doe no good duty, wherei Ido not reſemble 
him. Our Saviour in that place exhorts us to the 
love of our Enemies this that he may the more 
eaſily allure us to, he preſſeth us with the exam 
ple of God, who loveth his Enemies thus farre 
forth, that he maketh his Sunne to ſhine upon the E- 
vill and the Infl , Ntatt. 5. 45. Now this would be 
ſtrange, becauſe we muſt doe one act, and which 
is commanded us likewiſe , that in ſo doing we 
may be like unto God: therefore our goodneſſe is 
not in doing that, which is commanded us, but 
onely in being like unto God. Rather let us hear- 
ken to our Saviour, who faith, ie love we keep my 
Commandements; keep my Commandements, he 
doth not ſay Imirate my Father, unleſſe it be in 
ſome particular caſes, where in imitating the Fa- 
ther we keepe his Commandements. To the Law 
and to the Teſtimony; theſe, as they are the Ca- 
non of Faith, ſo they are the 1 of e. 
2 n 


d the { ol unte God, 

wi ding wh) ae e 

g unto us, to make us good. Let us 

ſquare our 1 unto — will 
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et us hee diligent to doe that 

ed, whether it be harſh or pleaſant, 

ef ar l make us like or not like — God, 

yet if it be his will, let us doe it, though they who 

are ſent for the puniſhment of Evill-doers , and 

protege that doe well, ſhould for our obe- 

dience, puniſh. us as Evill-doers , which yer 

they will not doe , for, it is againſt the end of 

912111 r which is 
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(69) 
| 1 Peter 2.14 
For the puniſhment 
the praiſe of them that doe well, 


Hen ſaves ſervants digged one, and 
a ſecond Well, the Heardſmen of 
Gerar ſtrove with the Heardſmen 

of Iſaac, Cen. 26. 20, 1. but when they came to 

the third, that which hee called Reboberh; or 

Rooms, for that they ſtrove not: the name of the 

later ſneweth us why they ſtrove for the former, 


to wit, becauſe in the two other there was ſcaree 


roome, it would not ſuffice for Iſaac and for 
them of Ceræ likewiſe. Would you ſee the true 
Rebobot h, the place where there is roome enough? 
caſt your eye upon the Scripture, more particu- 
larly upon this Text, zwe have diſcourſed amply 
upon it already, and behold there is ſtill roome 
for more; wee have ſhewed you that you muſt 
ſubmit from the Author of Authority, andnow 
wee muſt exhort you to the ſame duty from the 
the end of Authority, which is, for the paniſb- 


ment, &. Bat ſens by Him for gc. By whom? Im- 


mediately before we reade of the King, of him 
that is ſupreme. Is that He that ſends the Gover- 
nours for the puniſhment, Cc. or ĩs not he himſelfe 
2 he Gene eng „ we read in 
Story, W 1 ave preferred divers men 
— = would. pr them, with · 
out any reſpect at all unto this end; 
times with a eee. for 
0 3 
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 evil-doers,and fot the puniſhment of ſuch as doe 


ellzand wee are not ignorant hkeyife that the 
King, the ſupreme Magiſtrate himſelfe, is ſent 
for this end, for the puniſbment, c. If then divers 
Governours ars not ſent for this end by the 
King, and if the king be ſent himſelfe for thus eſſd 
by 4 hi contheth it that it is here ſaidofall 
inferior Magiſtrates, and ofthem only that they 
are ſent for, & c. For anſwer : Sent by him may be 
underſtood for, ſent by the Lord, which,though 
not immediately, yet not farre off neicher, prece- 
deth theſe words; and then the very Text will 
ſhew us, that both King and Governour, the Su- 
preme and He that is ſent, is ſent from the Lord, 
and howſoever they doe too often violate it, yet 
that this was the end of their ſending: But if you 
had rather that, ſent by him, ſhould be underſtood 
of the inferiour Magiſtrate and the Prince, this 
excludeth not the Prince himſelſe to bee ſent by 
God, and for this end too: neither doth it in- 
force, that he alwayes propoſeth this end unto 
himſelfe in their ſending, but onely that this is 
the duty both of him that ſendeth, and of him 
that is ſent, They ſhould puniſb, cc. Or laſtly,why 
may we not ſay, that 1 op it bee poſſible and 
too frequent, that the chiefe Magiſtrate may mi- 
ſtake in the offender, as when he taketh the true 
Chriſtian for an evill- doer, and thinke th he doth 
well which perſecuteth him and ſo puniſneth 
the true Chriſtian, and praiſeth the perſecutorʒ 
yet hee doth ayme at the diſcharge of his office, 
ſince he puniſheth him whom he thinketh to bee 

172 | an 
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an evill-doer, and he praiſeth him,of whom hee 
is perſwaded that he doth well? Thus whether 
we referre theſe words, Sent by hum, to the Lord, 
which is the fuller ſenſe;orto the King, which is 
the better Grammar, neither interpreration will 
bee abſurd;and the inferiour Magiſtrate, though 
under a wicked Prince, may bee ſaid to bee ſent 
by him likewiſe, for the puniſhment ,&c./ So then 
in reſpect of two kindes of people, here is propo- 
ſed to us a double end of the Magiſtrate: The 
two kinds of people are, —ͤ— the two 
acts of the Magiſtrate proporti unto theſe 
people, are, praiſe, and puniſhment, The puniſh. 
ment of Evill-doers, &c. Thegin with the firſt, 
where we ſhall obſerve, that unto them who doe 
ill, beſides thoſe eternall rorments which are to 
come, temporall puniſhmentsare due likewiſe at 
the preſent. If this were not cleare to the ſenſe, 
it would abundantly be collected from this place, 
the Magiſtrate will not negle& the end of his 
ſending,and he is ſent for, puniſhment ; Tribuls- 
tian and anguiſh upon every Pars of map. that doth 
evill, Rom. 2. o. upon every foule,angevery tribu- 
lation like wiſe; there is no perſon ſhall eſcape 
that will be wicked, and he ſhall eſcape no kinde 
ofpuniſhment; againſt ſuch God hath threatned, 
that he will mate the heaven as yron, & the earth as 
braſſe, Deut. a8. ag. that there ſhall come as much 
raine from one, as muchcorne from the other, as 
ou may look for out of Braſſe and Iron. Here 
ee threatens them with famine arid poverty; 
ha:hGod nothing elſe to doe thinke you, but to 
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inrich tranſgrefſors ? if thou art of che number of 
them, who goe forwardin their tranſgreſſion, the 
Lord will {mite thee with the botch of Zgypr, 
and with the Emerods, and with the Scab, and 
with the Itch, whereof thou canſt not bee hea- 
led, Deut. 2 8.27. Here hee threatens ſuch with 
ſickneſſe, which with the paine hath ſhame like- 
wile: Who is not aſhamed of Scabs and Itch? 
eſpecially if they bee laſting, if they bee ſuch 
wherereof hee cannot bee healed? and indeed 
 whartpuniſhment is fitter for the wicked? what 
can be more prudently juſt than this? For, why 
ſhould hee be well who will not be good? why 
ſnould he have health, that will not have righte- 
ouſnefſe ? But to come nearer to the words of 
the ae to they — _ onely bee 
remporally puniſhed, but pumiſhed by the Ma- 
iſtrate;Whoſorver fheds mans Blond by man ſhall his 
5 od be ſbed. By manꝛby what man? ſurely by the 
Magiſtrate, by the ordinance of man, otherwiſe 
one mans fault would give another licence to 
commit the ſame fact; and becauſe one private 
man had ſheui mans blood, another private man 
might ſhed his; and then to what end ſhould 
God have faid, 7 how ſhalt not kill? It is the Magi- 
ſtrate therefore that can kill the murderer, onely 
Hee, but he without doubtʒ for, le bearerh wot rin 
ſword in uain, Rumæi 3. 4. The ſword is born in vain 
with which we ſtrike not, & who ſhould he ſtrike 
with that ſword but the evill-doer? Is it nor fit 
chat they whoſe evil} is againſt man thould bee 
paniſhed by man? now the evill ofthe wicked is 
Fer © againſt 


| (75) 
againſt man,ſome in act, and all of it by example; 
Doeſt thou hate and ſlander thy — 2 
doeſt evil to him in act:doeſt thou ſpẽd too much 
time in good company, and art no mans foe but 
thine one as they terme ir ? thou doeſt evill to 
him in example; the malicious man doth him 
a more ſenſible, but the drunkard an harme like. 
wiſe: ſo likewiſe the luxurious, the proud, the 
Schiſmaticke, the perfidious, or what other vice 
you can name contrary unto ſound doctrine, 
whether it bee by act or example, it matters not, 
ſtill they doe harme unto menʒ and ſhall not men 
puniſn them then? Shall Achan trouble Iſtaeil and 
ſball not the Lord by Iſraell trauble Achan thu day? 
Ieſbua 7.25. Againe, what can bee more wiſely 
done than to inflict upon an offender thepuniſh- 
ment which he moſt feareth? Now the wicked 
ſtand moſt in awe of temporall puniſhments. 
The Schooles have noted well, that as all ſinne is 
from, ſo all puniſhment ought to bee againſtche 
will. Let the Act bee never ſo bad, yet if my will 
ſubſcribe not to it, it is more my miſery than 
ſinne; as if a madd man ſhould kill his Father. 
And let the torture bee never ſo hideous, yet if I 
delight in it, it is in it ſelfe a torture but to 
mee no puniſhment; lefio, but not »{tio, as they 
ſpeake;an harme but not a revenge: Now they 
are onely theſe remporall puniſhments of im- 
priſonment, loſſe of members, and life, which the 
wicked ſtand in feare of, which come againſt 
their wills; they are fri with death when 

they will bg damned. There is a pretty ſtrange 
L place 
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inrich tranſgrefſors? if thou art of the number of 


them, who goe forward in their tranſgreſſion, the 
| Lord will tmite thee with the botch of Zgypr, 

and with the Emerods, and with the Scab, and 
with the Itch, whereof thou canſt not bee hea- 
led, Deut. 28.27. Here hee threatens ſach with 
ſickneſſe which with the paine hath ſhame like- 
wiſe: Who is not aſhamed of Scabs and Itch] 
eſpecially if they bee laſting, if they bee ſuch 


 wherereof hee cannot bee healed? and indeed 
what puniſhment is fitter for the wicked? what 
can be more juſt than this? For, why 
ſhould hee be well who will not be good? why 
ſnould he have health, that will not have righte- 
ouſnefſe ? But to come nearer to the words of 
3 toſhew that they ſhall not onely bee 

emporally puniſhed, but puniſhed by the Ma- 
iſtrate ſtrate, 1/hoſrever f. fheds mans blood by man ſhall his 
. od be ſhed. By man?by what man? ſurely by the 
Magiſtrate, by the mance of man; otherwiſe 
one — fault would give another licence to 
commit the ſame fact; and becauſe one private 
man had ſhell mans biood, another private man 
might ſhed his; and then to what end ſhould 
God have ſaid, Then ſhalt not kill? Tris the Magi- 
ſtraterhetefore that can kill the murderer, onely 
Hee, but he without doubt for, fie braverk: nos ria 
ſword in uain, Rons.1 34. The [word is born in vain 
witch whichwe ſtrike not, & who ſhould he ftrike 
with that ſword but the evill-doer > Is it nor fit 
that they whoſe evil} is againſt man thould bee 
Ene by manꝰ now the evill ofthe wicked i - 

again 
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againft man, ſome in act, and all of it by example; 
Doeſt thou hate and ſlander thy neighbourꝰ 
doeſt evil to him in act:doeſt thou ſpẽd too much 
time in good company, and art no mans foe but 
thine one as they terme ir ? thou doeſt evill to 
him in example ; the malicious man doth him 
a more ſenſible, but the drankard an harme like. 
wile: ſo likewiſe the luxurious, the proud, the 
Schiſmaricke,the perfidious,or what other vice 
you can name contrary unto ſound doctrine, 
whether it bee by act or example, it matters not, 
ſtill they doe harme unto men; and ſhall not men 
puniſn them then? Shall Achan trouble Iſraell and 
ſhall nat the Lord by Iſraell trauble Achan this day? 
Ieſbua 7.2 5. Againe, what can bee more wiſely 
done than to inffict upon an offender thepuniſh- 
ment which he moſt feareth? Now the wicked 
ſtand moſt in awe of temporall puniſhments. 
The Schooles have noted well, that as all ſinne is 
from, ſo all puniſhment ought to bee againſt the 

will. Let the Act bee never ſo bad, yet if my will 
ſubſcribe not to it, it is more my miſery than my 
ſinne; as if a madd man ſhould kill his Father. 
And let the torture bee never ſo hideous, yet if I 
delight in it, it is in it ſelfe a torture but to 
mee no puniſhment; lefio, but not uitio, as they 
ſpeake;an harme but not a revenge: Now they 
are onely theſe remporall puniſhments of im- 
priſonment, loſſe of members, and life, which the 
wicked ſtand in feare of, which come againſt 
their wills, — v7 fri with death when 
they will mned. There is a pretty ſtrange 

y will bg 5 — . 
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intich tranſꝑreſſors ? if thou art of the number of 
them, who goe forward in their tranſgreſſion, the 
Lord will tmite thee with the borch of Zgypr, 
and with the Emerods, and with the Scab, and 
with the Itch, whereof thou canſt not hee hea 
led, Deut. 28.27. Here hee threatens ſuch with 
ſickneſſe, which with the paine hath ſhame like. 
wile: Who is not aſhamed of Scabs and Itch 
ko if they bee laſting, if they bee ſuch 
 wherereof hee cannot bee healed? and indeed 
what puniſhment is fitter for the wicked? what 
can be more prudently juſt than this? For, why 
ſhould hee be well who will not be good?. why 
ſnould he have health, that will not have righte- 
ouſneſſe? But to come nearer to the words of 
the e to —_— they — — _ bee 
remporally puniſhed, but puni y the Ma- 
iſtrate,Whoſoever ſbed⸗ — 7 by wan ſhall his 
Food be ſbed.By manzby what man? ſurely by the 
Magiſtrate, by the ordinance of man, otherwiſt 
one mans fault would give another licence to 
commit the ſame fat; and becauſe one private 
man had ſhei mans blood, another private man 
might ſhed his; and then to what end ſhould 
. God have ſaid, 7 hen ſhalt not kill? It is the Magi- 
ſtrate therefore that can kill the murderer, onely 
Hee, but he without doubtz for, He bearerh wot rin 
ſword in uain, Runæi 3. 4. The ſword is born in vain 
with whichwe ſtrike not, c whs ſhould he ſtrixe 
with that ſword but the evill-doer? Is it not fit 
chat they whoſe evill is againſt man thould bee 
paniſhed by man? now the evill ofthe wicked is 
Pare © s againſt 
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inſt man, ſome in act, and all of it by le. 
Doeſt thou hate and ſlander thy — 
doeſt evil to him in act:doeſt thou ſped too much 
time in good company, and art no mans foe but 
thine owne as they terme ir ? thou doeſt evill to 
him in example ;z the malicious man doth him 
a more ſenſible, but the drankard an harme like. 
wiſe: ſo likewiſe the luxurious, the proud, the 
Schiſmaticke, the perfidious, or what other vice 
you can name contrary unto ſound doctrine, 
whether it bee by act or example, it matters not, 
ſtill they doe harme unto men; and ſhall not men 
puniſn them then ? Shall Achan trouble Iſtaell,and 
ſhall not the Lord by Iſraell trauble Achan th day? 
Ieſbua 7.25. Againe, what can bee more wiſely 
done than to inffict upon an offender the puniſh- 
ment which he moſt fearethꝰ? Now the wicked 
ſtand moſt in awe of temporall puniſhments. 
The Schooles have noted well, that as all ſinne is 
from, ſo all puniſhment ought to bee againſt the 
will. Let the Act bee never ſo bad, yet if my will 
ſubſcribe not to it, it is more my miſery than 
ſinne; as if a madd man ſhould kill his Father. 
And ſet the torture bee never ſo hideous, yet if I 
delight in it, it is in it ſelfe a torture but to 
mee no puniſhment; læſio, but not nitio, as they 
ſpeake;an harme but not a revenge: Now they 
are onely theſe temporall puniſhments of im- 
priſonment, loſſe of members, and life, which the 
wicked ſtand in feare of, which come againſt 
their wills; they are fri with death when 
they will bg damned. i ere is ing 
Place 
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them, who goe forward in their cranſyredion;he | 
Lord will mire thee with the botch of Eg, 
and with the Emerods, and with the Scab, and 


with the Itch, whereof thou canſt not bee hex | 
led, Deut. 2 8.27. Here hee threatens ſach with 

ſickneſſe, which with the paine hath ſhame like. 
wiſe: M. ed of Scabs. and Itch} 
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one mans fault would give another licence to 
commit the ſame fact; and becauſe one private 
man had ſhed mans blood, another private man 
might ſhed his; and then to what end ſhould 
God have faid, 7 hon ſhalt not kill? It is the Magi- 
ſtrate therefore that can kill the murderer, onely 
Hee, but he without doubt; for, He bearerh not rh 
ſword in uain, Rumc i 3.4. The ſword is born in vain 
with which we ſtrike not, & whs ſhould he ftrike 
with that ſword but the evill-doer? Is it not fit 
chat they whoſe evill is againſt man thould bee 
paniſhed by man? now the evill ofthe wicked is 


againſt 
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againſt man, ſome in act, and all ofitby example; 
Doeſt thou hate and ſlander thy neighbourꝰ 
doeſt evil to him in act:doeſt thou ſpẽd too much 
time in good company, and art no mans foe but 
thine one as they terme ir ? thou doeſt evill to 
him in example; the malicious man doth him 
a more ſenſible, but the drunkard an harme like. 
wiſe: ſo likewiſe the luxurious, the proud, the 
Schiſmaticke, the perfidious, or what other vice 
ou can name contrary unto ſound doctrine, 
hether it bee by act or example, it matters not, 
they doe harme unto men; and ſhall not men 
aniſhthem then? Shall Achan trouble Iſracil and 
l not the Lord by Iſraell trauble Achan thy day? 
oſbus 7.25. Againe, what can bee more wiſely 
lone than to inflict upon an offender thepuniſh- 
nent which he moſt fearecth? Now the wicked 
\ ſtand moſt in awe of temporall puniſhments. 
The Schooles have noted well, that as all ſinne is 
from, ſo all puniſhment ought to bee againſtthe 
will. Let the Act bee never ſo bad, yet if my will 
ſubſcribe not to it, it is more my miſery than 
ſinne; as if a madd man ſhould kill his Father. 
And let the torture bee never ſo hideous, yet if I 
delight in it, it is in it ſelfe a torture but to 
mee no puniſhment; lefio, but not »{tis, as they 
ſpeake;an harme but not a revenge: Now the 
are onely theſe temporall puniſhments of im- 
priſonment, loſſe of members, and life, which the 
wicked ſtand in feare of, which come againſt 
their wills; they are fri with death when 
they will bg damned. 7 ere is a pretty — 
| Place 
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place in the Pſalmes, that, 2 to thy fcare. 
fo uiii wrath;or,as you uſually reade it, Ewen as 4 
wen fearet h, ſo is thy diſpleaſure, Pſalme 90.11, Is 
s wrath-no-greater than our feare, doe his 


| puniſhments depend upon our apprehenſion of 


them ? then if wee feare but a little, G o b hath 
but a little wrathʒ if wee have no apprehenſion 
of it at all, there is no punichment at all for us to 
ſuffer >who then would not bleſſe himſelfe in his 
evill acts? who would not ſtrive for obduration 
that ſo hee might bee without feare, if bei 

withour feare he ſhould be without — 
then the beſt way would be to turne Libertine, 
whoſe chiefe perfection was, 0 wnes ſcrupulos ab- 
Jicere, Bell. I. 2. ca. 2. de Ami]. Grat. to caſt away 
all ſcruples;and indeed who would not doe fo, if 
by ſo doing hee might caſt away all judgement, 
which our timorouſneſſe did bring upon us, and 
not Gods vengeance? We muſt underſtand ther. 
fore that David ſpeaketh of Gods wrath,diſplea- 
ſure and judgements, not as they are in them- 
ſelves, but as they are in the conceit of the un- 
godly : in truth his anger is beyond the ſuffe- 
trance of Angeli, but ĩt is conceited by the wicked 
Uke a fire of thornes, which with much noiſe 
doth ſoone goe our. Were there then nothing 
elſe but the feare of hell roreſtrainethem, who 
could live with ſafety by them, fince they feare 
not that at all? Of neceſſity therfore there maſt 
bee ſomewhar-elſe,which,though in it ſelfe it be 
nothing neare: fo terrible, yet in their conceit 


lack more power to keepe them in. Jremember 
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a Story to this purpoſe in Iuſlin, A whole Nati» 
on went out at once to warre, and left at home 
onely their wives and ſlaves, and in their ab- 
| ſence their ſlaves marry their wives, and enjoy 
all that they had left, ſo that at their returne in 
ſtead of a welcome they had a repulſe from their 
owne houſes; to make ſhore, Maſters and Slaves 
come to battell, where the Slaves were hard e- 
nough for their Maſters:in brief, againſt the next 
day the Maſters rake counſell, and in ſtead of 
comming into the field with ſwords, every man 
had provided his whip ready; upon the unexpe- 
cted fight of rheſe,the ſlaves inſtantly ranne a+ 
way, as being frighted with that, wich which 
they were ſo oſten before puniſned. The ſword 
is more tertible than the whip! yet thoſe ſlaves 
runne away from the whip;which could not bee 
frighted with the ſword; and daninarion is infi- 
nitely more fearefull than any torrure of the Ma- 
giſtrate, and yet many may abſtaine from evill 
for feare of thoſe tortures, "which cate not for 
damnation; which will run upon the ſword, 
bur away from the whip. * Laſtly, -S. Aufftine> 
hath given a good reaſon why temporall 
ments ſhould bee inflited on the 
ſaich he, if nothing ſhould bee puniſhed 
world Gods jtiſtice would not be knowne at all, 
and if all things ſhould bee puniſhed here, then 
God would not be to be juſt hereafter : 
that therefore the world might know his juſtice, 
he cauſeth divers to ſuffer in this world, eſpecially 
by him that is ſent for ET 
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will ay, they are punifhed twice for the ſame 
fault, and what juſtice can there bee in that? Lre- 
ply, that every offence in ic ſelfe merits erernall 
damuation, and ſo, that no man can bee puniſhed 
twice for the ſame fault, ſince if for one fault 
onely hee ſhould bee puniſned ſor ever, every 
dayes torment would bee but a part of his one 
puniſhment. Is it ſo then that unto them who 
doe evill, temporallpuniſhments are due, and that 
from the Magiſtrate; what then ſhall we ſay to 
thoſe milde Magiſtrares that will not puniſh but 
rather reward the evill-doeys? ſure theſe doe 
not conſider, that in the Arke there was laid up 
as well Aarons rod, as a pot of Manna;why there- 
fore will they have nothing but ſweetneſſe, but 
Manna ſor their Inferiours, when a Rod will be 
needfull for the wicked? The old Xgyprians fi- 
gured G © p by an Eye and by an Hand, by an 
Hand as well as by an Eye, and by an Hand im- 
mediately under the Eye: If the Eye did ſigniſie 
his Providence, it nothing hinders that the Hand 
ſhoald intimate his ſeverity; God is an eye 
therefore he can ſee all wickedneſſe, and God is 
an hand underneath that eye, and therefore hee 
will punifh that wickednefſe which he doth ſee; 

why then ſhould any Magiſtrate whom G OD 
hath called god, imitate him but in one of theſe? 
why ſhould hee content himſelfe with the eye, 
when the hand is expected from him, & think ir 
enough that he can finde out lewd practices, if it 
be not his intent to bee revenged of them? A 
wiſe Kivg(faith Solomon) ſcattereth the wicted, and 


bripgeth the wheele-oyer them, Prov. 20.27. This 


(79) 
ſcattering proceeds from his wiſdome, not from 
his crueltyʒthere may bee terrour, but there is 
no injuſtice in ſuch a wheele. If a body be full of 
corrupt hamours,will you ſay it is cruelty to take 
a Purge ? or, if the blood be overheated, is hean 
enemy that opens a veine? Theſe then ſhould 
know, that neceſſary ſeverity is the common- 
wealths purge,and ſeaſonable execution is the o- 
pening of the kingdoms vein, Did Davids guard 
conſiſt onely of the Pelethires? did not the Che- 
rethires belong unto that number alſo ? as you 
may read, 2 S4. 15. 18. A Pelethite ſignifies a de- 
liverer, and a Cherethite a killer; now Davids 
guard conſiſts as well of the killers as of the deli- 
verers. Let thoſe Magiſtrates then conſider with 
themſelves, whether halfe of Davids guard be e- 
nough; whether it will ſaffice to have the Pele- 
thice without the Cherethite, the deliverer with- 
out the killer. Indeed it was an old ſaying, Romani 
iznoſi ẽ do creſcunt; The Romans obtain their Em- 
pire by their mercy; their pardoning of others 
advanceth the, & it holds good ſtill: the Romans 
increaſe by their pardons, their indulgences doe 
principally reflect home wards, & they would nor 
be ſo rich, were they not ſo gracious. Indeed mer- 
cy raiſed thẽ, but not to puniſh incorrigible evil- 
doers, is not mercy, was not their mercy:had it bin, 
what S. Peter complaineth in the Church, would 
have bin verified in their comowealrh, Quãta pu- 
tamus impunitas ifts parturiret puniends; How many 
things that ought to be puniſhed would that wat 
of puniſhment have brought forth ? After a great 
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drought Elj ab at length heard the ſound of a+ 
bundance of raine,bur it was after he haddeſtroj- 
ed all the Preiſts of B44, 1 Krngs-r8. 42. to 
teach them that are in authority, that if they will 
looke for favour, they muſt, where it is deſerved, 
ſhew ſeverity; if they will have raine, they muſt 
when occaſion ſerveth, give blood. But, ſo they 
ſhall ſkew themſelves cruell men, men of blood 
No ſuch matter; let them heare what the ſame 
Eli ab ſayes in another place, 1f I am a man of God 
let fire come downe from heaven and conſume thee 
and thy fifiy,2 Kings 1. io. as if the conſuming of 
the wicked were the onely teſtimony of a man 
of God; as if ſuch a puniſhment did make one not 
an harſh,nota cruell, bur a divine man. And if 
they are thus reproveable who will not puniſh, 
what are they who will rewardthe evill-doer ? 
as ſome have ſet a price upon drunkenneſſe; the 
2 rewarded theft, if it were cunning, and 
theefe was rather puniſhed for his bodging 
than for his felony;becauſe he was unſkilfull,nor 
becauſe he was unjuſt. And no doubt many ſuch 
there are at this day, who invert their office, who 
puniſh and praiſe, but the contrarie way, who pu- 
niſh choſe whom they ſhould praiſe, and praĩſe 
thoſe whom they ſhould puniſhzas too many are 
ſuffered and incouraged, and that by ſome of the 
civill Magiſtrates in their tion to the 
Churches diſcipline: but theſe d thinke of 
che doome of Eh, his children he corruptednot, 
neither did hee exhorr them unto evill to bee 
done, neitherdid hee reward them for doing it, 


nay, 


(81), 
nay, he reproved them likewiſe, and that with 
thoſe words which are full of gravity and holi- 
neſſe; yet becanſe he went no farther, becauſe he 
ſo remembred he was a father that hee forgot he 
was a judge, the Lord would ſuffer him to be no 
longer Judge nor father;and ſo becauſe he would 
not be troubleſome, he proveth pernicious to his 
children: His reproofe is not enoughʒ and doeſt 
thou thinke that thy ſoothing, thy flattering of 
men in their offences is not too much? eſpecially 
fince his weakneſſe may bee fomewhat excuſed 
by fatherly affection, which, as Chryſoftome faith, 
is a kinde of naturall tyranny; when thine can 
have no other name but a deviliſh corruption. 
r the Magiſtrate puniſh the wicked? 
why then let me intreate all thoſe ho as yet are 
not reformed, to ſee in what a dangerous eſtate 
they are that are in no ſafety, whether they look 
up tothe heaven, or remove out their eyes from 
the earth? if they looke upward, there they may 
ſee God 2 grievous pom Jen. yew them, 
ſealing their iniquity in a treaſuring 
up — apainſpehe day of wrath for them; if 
they looke downward;there the Magiſtrate hath 
priſons, rackes, haltars and {words for them, what 
thenſhall they doe,when for being of the world: 
God hateth them, and yer the world doth not 
love theſe that are ofthe world? Indeed if they 
could 27 I * to 5 — 1 | 
the Plalmiſt ſaith they fooliſhly imagine, they 
then needed not to care whatmari could doe un- 


to them, or if they could effect that che 3 
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firate would not puniſh them, it would prove 2 
kinde of Repreeve unto them, no par- 
donʒ but now that the wrath of God is revealed 
from heaven, and the Magiſtrate on earth bea- 
reth not his ſword in vaine, when the one will 
* nr the other muſt puniſh, in what ſtraits 
is theevill-doer placed? A child, if either the 
father or mother bee fond of ic, will bee wanton, 
but if both frowne, it will beruled;nay,a dogge, 
as long as there is any to ſet him on, will bee 
violent, but quiet enough if hee ſee all againſt 
him: The wicked then are more ſottiſn than 
Children, or the very beaſts; who, though God 
and man oppoſe them, will not give over to bee 
wicked. Laſtly, muſt the Magiſtrate puniſh the 
wicked ? is it the end of his Office ? was hee or- 
dained for that purpoſe > wherefore then ſhould 
the wicked be offended with the Magiſtrate for 
1 of them ? He is a madman who would 
a with the fire hecauſe it did burne, the 
water becauſe it doth moiſtẽ, the earth becauſe it 
doth drieʒ & the reaſon is, becauſe drying, moyſt- 
ning and burning were the end bf the earth, the 
water and the fire; they are made for thoſe pur- 
poſes: Certainly then his judgement is to bee 
calledin yy who is angry with the Magi- 
ſtrate for his juſt puniſhment; when one end of 
the Magiſtate is to puniſh juſtly. Great Male- 
factors on the Scaffold and the Blocke, forgive 
their Executioners;and why? becauſe they doe 
nothing but what they are commanded : Is ir 
lufficient for their forgiveneſſe that they are 


commanded 
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commanded by the Magiſtrate, and is it not 
more ſufficient for the forgiveneſſe of the Mapi- 
ſtrate, that he is commanded by God to puniſh 
thee?Whoſoever the by his deferrs, whether for: 
drunkennes, filching, or factiõ hath bin puniſbed' 
by the civill or Eccleſiaſticall Magiſtrate, let him 
not blame them, but his own ſelfe; and with the 

Theefe, Late ag. 41. affirme, Wee indeed 
juſtly ſuffer, for we receive the due reward of our 
deeds, but this Ordinance of man hath done no- 
thing amiſſe for puniſhing us according to our 
deeds, And if Magiftrates are not tobe hated for 


puriiſhing,neither are they, who; by their Office 
and place, are to certifie the Magiſtrate of our of- 

fences, that they may puniſhus, ſince the Magi- 
ſtrates Office ãs ropuniſh the evill.doer,and if he 


doe not knowhim, he cannot puniſh him; and, 
unleſſe he bee informed, hee cannot know him: 
And yet how many are there, that if after all o- 
ther-wayes tried, they are complained of to the 
higher — it bee for faction, for di- 
vidling the Ch for making new Pariſnes of 
their owne head, &c. are ſo farre from reforming 
themſelves, that they hate him who would re- 
forme themʒ and cannot indure neither the Ma- 
giſtrate which is to puniſh; nor him who infor- 
med the Magiſtrate : Ifany ſuchbe here, I would 
adviſe them, that it they cannot take away their 
hatred, yet they would place it rightly, and that 
againſt their offence, chat ſo they may be bette- 
red;and not againſt the Magiſtrate, that ſo they 
may increaſe their judgement. Well then, the 
M Magiſtrars 
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aviſtrares duty it is to puniſn: But here you 
vill firſt aſke mee, why the Apoſtle when hee 
ſpeakerh of puniſhment and praiſe, ſets the pu. 
niſbment of the evill-doer , before the praiſe; 
&c. which ſeemeth to be quite contrary to Gods 
method? The Angell cryeth in the Revelation, 
Hurt not the earth nor the Sea, nor the trees before 
wee heve ſtaled the ſervants of our God in the fore. 
beads, Revel. y. 3. Here is ſcaling before hurting, 
here is a preventing of the harme of the godly, 
before God will inflict any puniſhment upon —— 
wicked: And ſo, the Angell can doe nothing till 
Las be out of Sodome; the good man muſt } 
praiſed, muſt bee delivered before the puniſh- 
ment of thoſe evill. doers. - Why then doth not 
the Magiſtrate imitate God? why doth hee pu- 
niſh firſt? it may be ic is to intimate the corrup- 
tion of the ſubject, who is ſobad, that if hee 
have « Magiſtrate, the firſt thing that that 
Magiſtrate can doe, is to puniſh or, to expreſſe 
the nature of — — who had rather 
be feared than loved,” ibis Gratia antvi, . as 
the Hiſtorian obſerreth, who, whenſdever they 
will praiſe, they will firſt bee ſurd to puniſi. A- 
gane, is puniſhment due to evill· doers, and but 
praiſe to the good? but puniſtment is ſomewhat 
reall,when praiſe is nothing but a word; are 
words ſnfficient reward for the well-doers? I 
take it the Holy Ghoſt doth thus expreſſe him- 
le, cither becauſe that the coverouſheſGof great 
enes1s ſuch,that at moſt re urn] ww: they 

not hountifully reward the well-· doe * 
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foIpeakerh ro raiſe up the wel ddoer to the 
ation ot in heavenly Crowne, & in that refreſs 
hee would have him content himſelfe, though 
forall his good deeds upon earth he have no o- 
ther reward than praiſe : Orlaſtly, praiſe may be 
taken for reward-n generall, ſince, whoſorver is 
rewatded for any good act, is, in that — 
praiſed; the Magittrare and all good men praĩi 
him whom they fee worthy of a. eo. or 
goodnefie: aud thus to reward the good;the Ma- 
ate was ordained:where I ſha brief. 
* his, Scripture, —— Chriſtian _ _ 
— make 1 — — s verdicł, 
that the great ara to reſpect᷑ che good, that the 
Ordinance of mam is co prꝛiſe che = 
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well-doer,a meeke, a peaceable, a conſcionable 
man, if not that hee may bee ſaved, yet at leaf 
that he may bee praiſed; if not for che good 
hopes from his God, yet for the good word of 
the humane Ordinance 2 Wilt thou not be afraid 
ofthe power? doe that which is good, and thou 
ſhalt have praiſe of the ſame, Rom. 13. 3. there 
is no medium betweene feare and praiſe;the Ma · 
giſtrate frights him whom hee doth not honour, 
and he muſt honour all that doe well. Doe wel 
then, and that becauſe in ſo doing thou ſhalt bee 
praiſed, becauſe in ſo daing the Magiſtrate will 
praiſe thee. Who ĩs there that is not affected witch 
praiſe > who is there almoſt, who when hee 
cannotbe drawne to any act by ꝓroſit, cannot eas 
ſily be perfwadedunto it by glory 2. in ſo much 
that Tacitus obſervethof T hreſea.? ato, otherwiſe 
a very rigid man, chat hee was ſome what deſi- 


ofglory;.2vande:ttiam ſapientibol cis glo- 
riæ e ruitur; — — 95 
they who care for nothing elſe, care for this. 
Oh then, Why will wee nor ſtrive to bee well 
doers, when we ſhall be praiſed for for it, which 
you ſhould ſtriue co hee if we were diſpraiſed for 
but for it wee ſhalb bee praiſed by Princes; 
Princes which did fie and ſpealee againſt David; 
thall ſpeake for us if wee doe meditate in Gods 
Statutrs. May ſceke the Rulers favour, - Broverbs 
ada. le is there an accuſation, but thus it may 
bee advice if that favour bee to bee obtained 
by geodneſſe : in the meane time it ſheweth us 
what all. dæſire, and how joy emer bes 
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Nee, fooliſh men. 


HE motives Which S. W 2 


{wade ti obedience, ate drawne 
Heaven and earth, from God and from 


man. From God, Submit for the Lords ſake: from 


man, and him eicher above you, the Magiſtrate, 


which we have handled alreadyʒ pr, againſt you, 
our enemy, which wee are now to handle : or 
bh ſtly, your owae ſelves, of which hereafter. Now 
then wee muſt obey, and that for our enemies 
fake : as if S. Peter ſhould have ſaid, Hath God or- 
dained the Magiſtracie ? hath he ordained ir for 
ſuch neceſſary ends,and will you nor yer ſubmit? 
why then where reaſon will not preyaile,let fear 
doe it; if you will nor ſubmit for the Lon fub- 
mit at leſt for your enemies ſake— 4/iquiſq,alo 
ſiet uſas in illo; for your enemies ſake I ay,that ſo 
by wel. doing ye 77 may put to ſilẽce the ignorance 
of thoſe fooliſh men. Where wee ſhall obſerve 
3 1. That fooliſh men are com- 


ſpeaking evill of the good. 2. That the 
4. Adr this evill · is their ignorance. 


That wee muſt filence them; and how? 
: . Fooliſh men, &c. It is cleare from the Text, 
wee are commanded to ſilence them, but wee 
_ 3 — r ſpeak; as blind- 
neſſe preſuppoſeth ſight, and filence of neceſſi- 
implyeth 


ty rn 
2 ſpeake 
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ſpeakevill, cc. ge mercifell onto me; O God, ſalth 
x Prophet, and why? for man would ſwallow me 
1 hbreathe againſt me: what is this breathing, but 
his evill-ſpexking) and it is ſoterrible'to him as 
if chat breathing were a ſwallowing up. They 
made me pq that which i owed net, Pſal.67.4, The 
Fathers interpret the place of Chriſt; avdniake 
this che meaning, that he which knew no finne 
was made ſinne for us; hee owedno puniſbment, 
to wit, for himſelfe, and yet he paid it. This/ex- 
poſition reprove not, and yet the words may 
make for our preſent purpoſe. W hat they ſpeake 
of puniſhment in 1 of Chriſt, give me 
leave to apply to defamation in particular, and o 
the faichfull; they deſerye no evil: ſpeeches, yet 
they ſhall not want them they ſhall paꝝ thoſt 

words which they doe notowe: O iſe, 

if it were not thus, if it were not ſo lamentable to 
bee thus, e. would never * com- 
lained, A fools is amongit Lyens, and Aye even 
eoangi tem ha are ſet on fire, even the ſonnts f 
men. you ſee the ſannes of men are put in 
the laſt, in the aggravating place; as if it were 
more dangerous to lie amongſt meu than! a- 
monglt L Tons and why ſo.2.traely, bæcanſe chew 
teeth are fpeares. and armes, and ther tongue a fharpe 
ſword, Clabes It ia not enough that _ 
tongue be a weapon: nnleſſe ir bee wv xo 
that not of defente onely, — 
nay, it muſt offend hoth at hand and 4 farre off 
kkewiſe: it contents them not, that it is a ſword 
"07 0 
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to hurt them that are neare, unleſſe it be a ſpeate 
and an Arrow which can harme at a farther dl. 
ſtance. Indeed, what diſtance can ſecure us from 
it, when they ſer their mouth againſt the Hea- 
vens, and their tongue walketh throughout the 
earth; in ſo much that a man can almoſt as well 
bide himſelfe from Godspreſence, as from i 
malice. Indeed ſuch meli ſhew that they are tf 
neare kinne to the Serpent, whoſe chiefeſt mi 
chiefe is in his month. Take out the teeth of a 
* - you may put 1t in your boſome; make 
it ſagentle, and — yo Ladies will make a Play. 
Elo paf eir terrour : And ſo if theſe mens 
* were gone, they would bee farre more 
tractable; as long as thoſe remaine, they ac- 
2 them their owne, and they will uſe 
x their pleaſure. In a word, So. 0M ON 
very foole wil bee midling , as other- 
—— oftentimes, ſo alwayes with his tongue. 
Doth not 7oſephs Miſtris impute that fault to Je- 
ſeph, whereof her ſelfe is guilty ? dothſhee not 
againſt his luſt, whereof ſhe was deſirous? 
The Hebrew ſervant which thos haſt brought unto 
au, came in unto me to moc te me, Gen. 39.13. where 
I take no notice of her womanly malice, or 
cunning, that would make her huſband Auchbur 
of althe miſchiefe, (Whichthow broughteſt unto ws; 
here would _ beene nomiſthiefe, hadſt not 
2 he ĩt in:)to paſſe by that, I ſay, you ſee 
ey her huſband believe, that who- 
ht him in, had conſulted ſhame 
to — brought in an Adulterer, and 


not 
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D the way, ſee how ſhee 
betrayeth her ſelfe in her owne ſpeech; how ſhe 
accuſeth her ſelfe in that ſolemne where- 
in (hee would lay the fault on een: To mocke, 
to deceive one;is to doe that which he 
not, or.not todoe thatwhich hee expected. Poti. 
phars wife then confeſſing that leſeph came in to 
mocke her, doth withall confeſſe, that het came 
in not to doe that which ſhe expected; now the 
expected, ſhee hoped that hee would have com- 
mitted folly with herzſo that in accuſing ſhee ab- 
ſolveth him: his comming in had beene guilty; 
if he had not come in to mocke her. How ready 
is the Devill to ſpeake ill, at leaſt to mince, to ex- 
tenuate Jobs well: doing? Doth Job ſervt God — 
noag ht? as who ſhould ſay, A great peece of ſer- 
vice! if he ſerveth thee, thou rewardeſthimznay, 
thou rewardeſt him firſt before he ſervyeth thee; 
hadſt thou no reward thou ſhouldſt have no ſer- 
vice: Haſt thou not made an bedge about him? faith 
hee, Yerſe 10. Doth hee ſerve thee? certainly 
hee can doe no othetwiſe, thou haſt taken order 
that hee cannot bee a fugitive, that hee cannot 
runne away from thy ſerv ice, thy hedge will keep 
him well enough infor chat. Nay, all that tedious 
diſcouſe of Jobs friends harps onely * 5 this, 
they conclude his wickedneſſe from his foares; 


they ſee hee is miſerable, and hence 


inferre, that he muſt be exceeding ſinfull. 
And though words are winde, and quickly flie a- 
way, yet theſe words remaine even at this time; 
otherwiſe how ſhould * of S. lames hold good 

that 
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that «447 tangas ſeti on fire the whole conſe ot 
wheele of #atere, as it is in the Greeke, if that 
art of the wheele which runs in our time were 
— it ꝰ But wee ſee, that if a man oppoſe 
faction, fooliſn people will give out, that hee op- 
poſech religion; if hee cauſe ſome ſeditious per- 
fansto bee puniſned for hearing, where they 
ſnould not, it ſhall bee given out, that hee is an 
enemy of the Word, that hee puniſherh them 
far hearing. But here wee maſt obſerve, that all 
are not fooliſh who ſpeak evil of others,no more 
than all are Saints of whom evill is ſpoken. Of a 
man that is a] - 1 or 1 
reformably ſeditious, good cannot bee ſpoken, i 
we ſpeake the truth; and ſuch cannot with any 
colour challenge righteouſneſſe unto them upon 
this ground, becauſe they are ſpoken againſt: I 
therefore point at this, becauſe there are a gene- 
ration in the world that doe much abuſe this do- 
— — — 0 they no hers a 
men againſt the righteous, they take ir 
——— are — — and thoſe 
are fooliſh wicked people that ſpeake againſt 
them,whileſdyer in the meane time they live in 
manife o ppoſition againſt authority, and when 
they are cenſured one day, for a fault, like the 
drunx ard in the Proverb, the next day they com- 
mit ĩt againe. If you tell theſe, that theſe courſes 
tend unto ſchiſme, their reply is, That by that 
which we call ſchiſme they worſhip the God of 
their Fathers; if wee ſay, they are ſeditious for 
doing fo, oh ſay they, men will ſpeake evil | 
the 
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the righceous, as of evill-doers; thus applying all 
thoſe Seriprures, which the Pike 1 

cauſe, have uſed againſt the Jewes and ; 
in their bad cauſe againſt Chriſtian & Ecclefaſti- 
call Magiſtrates. But doe not they ſee char they 


ſay no other thing than any — 
would alleage for himſelſe in the libe caſe? Tell 
the Anabapriſt, Familiſt or Papiſt, that moſt of 


their opinions have a ſtrong ſent of hereſie; what 
will bee readier in their monthes than, You call 
it hereſie, but we know that ĩt is the worſhip of 
the God of our Fathers? ſo then you ſee that itis 
not enough to urge the Text, but to have a title, 
a juſt right tourge it, which I deny thar any ſedi- 
tious Archdiſciplinaria hathʒ the reaſon is mani. 
feſt:that falſly called hereſie was the rrueworſhip 
of God, hutthey ſhal never be able to make their 
ſchiſme to bee any part of the worſhip of God; 
for indeed, how ſpecious ſoever, it is againſt it: I 
inſtance in voluntary abſentingafter:admoniris 
fro their on Church: God hath not commanded 
the to abſent thẽſelves, therefore their abſenting 
is no part of his worſhip; and the iſtra 
hath commanded. them to preſent 
there, which nevertheleſſe they will not doe, 
which maſt needs bee againſt Gods worſhip, 
ſince that is again(t his worſbip which is againſt 
his command, afid it is againſt his command co 
diſobey the Magiſtrate. When then we ſhall ſee 


ſuch hate to bee reformed, they muſt pardon us 
if wee call them what they are, I 2 
will not count us ſooliſl, if we ſhall ſay = 


N 
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doing they are evil-doers : But, though this Text 
maketh nothing for the factious, it maketh for 
the good; they have the greater incouragemer to 
perſwade theinſelves that they are good, becauſe 
they are ſpołken againſt by fooliſh men; why then 
ſhould they bee dejected with ſuch. ſpeeches? 


ſuch ſpeeches are hut part of their momentam 
affliction, and carpe zee affidien (hall workea 
farre more excellent and eternall waight of glo- 
ry. In Exe. ag. 10. God ſets his feet upon a 
paved work of a Sapphire ſtone, the word in He. 
brew is, Of a Brick, which had the ſhape ofa Sap- 
phĩre ſtone. Wherefore was this apparition of 
God? 2 for the comfort of his people, to 
ſhew thata ir bondage they ſhould have 
glorious liberty; their Bricke with which they 
were plagued in Ægypt ſhould bee changed in- 
to Sapphire ſtones:He ſaffrredt hee to hũger, and he 
fed thee with Manna, Deut. &. 3. Why after Hunger 
doth hee preſentiy make mention of Manna? 
ſurely for no other reaſon but either becauſe that 
hunger was Manna, that a fflictiõ was a bleſſing to 
thẽʒor becauſe that hũger ſhonld get the a better 
ſtomacke to their Manna, their affliction ſhould 
make them onely more ſenſible of their bleſſing. 
And obſeve the phtaſe, it is, He ſuffered thee to hun- 
2 be fed thee, cc. as if the croſſe were but 
y permiſſion, onely the bleſſing were Gods 
act. And here we may be the more ravifhed with 
that mercy, which would not ſo much as ſuffer 
dur hunger, if it were not to feed us with Manna, 
hee would not permit that men ſhould mr 
es ev 
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evill of us for his names ſake, but to the end that 
hee might make us bleſſed. And hereupon it is, 
that whereas wee reade, Deepe cals upon de eye, 
becauſe of thy water-ſpouts,Pſal.42 y. which are ex- 
pounded for miſeries and croſſes, it may be read, 
Deepe, Cc. becauſe of thy Pipes, thy muſicke, as if 
miſeries to Gods children were to no other end, 
than that they ſhould be his muſicke. David faith 
of the wicked, eſpecially of his evill-ſpeakers; 
The Plowers plonghed upon mybacke, Pſalm.129.3; 
You will eaſily underſtand this ofthe tormentin 
of David; the ground is as it were torment 
when it is torne, when it is poughed up; but 
what if it bee for the comforting of Dawid?- It 
will ſeeme ſtrange, but yet the ground would not 
bee fruitfull were it not ploughed, and David 
would not have beene ſo good, had hee not been 
afflicted; thus to injure was to right him, thus to 
tear him was to make him whole: And therfore 
Chryſoflome wittily cals the wicked, The huſband- 
menof the righteous, Hem. 4. 44 pop. Ant. the 

Huſbandman ploughes the ground, theſe the 

righreous ;-ploughing maketh the ground fruit 
ful, affliction rhe righceous;8& wil any man be difo 
mayed with that by which hee is made the more 
fruitfullꝰ But if fooliſh men ſpeake againſt thee, 
beware that thou doeſt not become one of thoſe 
fooliſh men, and ſpeake evill againe, that thou 
maiſt give him 5, apex as he brings, as too com- 
monly and fooliſhly they uſe to ſay. The: ſame 
Chryſoftome ſaith, A woman difpraiſeth thee, wilt 
thou turne woman? as if to uſe or returne bad: 
N; ſpeeches 
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ſpeeches were to fall downe from the nobleneſſe 
of our Creation, and to new mould us intq wo- 
men;and therefore David when hee would re- 
prove Abiſbai, who whetted him unto reve 
againſt Sei, ſor his evill-ſpeaking, faith, What 
heve I to doe with you yee ſonnes of Zerwiah > a Sam. 
16.10. he cals them from their mother, not from 
their father; to ſhew, that they who are too im. 
patient of evill ſpeeches, have too much of the 
mother remaining in them. Wee read that Ann 
ſuffered harſh from Peninn«h, wee doe 
notreade that (hee did returne them; wee heare 
the one objecting barrenneſſe unto her, and wee 
find it true too, but it isof reproaches not of chil- 
dren. Neither is it any excuſe for thee, that ano. 
ther began firſt; for if one raile, and thou raileſt 
againſt him, what difference is there betweene 
you, but onely in the time? hee firſt, and thou al- 
ter, but both of you doe raile. Now Tertuilian hath 
acutely ſaid, Nalla in maleſeis ndinis ratio; God 
hath no regard of order in evill- doing; thou 
ſhouldeſt not doe ill, no though thou be the laſt 
that doth it. Doth this ſeeme ſtrange ? then that 
of S. Baſil will amaze us, in his judgement, Hee 
that returneth evill ſpeeches is more faulty than 
hee that began to ſpeake evill; for, ſaith hee, ſuch 
an one hath time to conſider the deformity and 
uglineſſe of the fault in another, & yet neverthe- 
leſſe he dareth goe forward in it, in ſo much that 
he uſeth his enemy for his teacher; (he doth that 
which he ſeeth him doe before him)nay, he car- 
rieth his image in his countenance, whoſe hatred 


in 
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in his heart, that ſo he may bee as it were a loo- 
king · glaſſe of his adverfarie. And indeed, bad 
words are as burning coales, put one by it ſelſe 
upon a pavement, and he will doe little hurt, but 
adde o hers to him, will flame then; who 
then is the occaſion of the flame but hee that ad- 
ded the other coalesꝰ So, let there be a bad word 
unanſwered, there is one ſingle burning coale 
which will doe no great hurt, but reply, you add 
many other burning coales, you are the occaſion 
of the miſchiefe. Chryſoflowes fimilizude ts excel» 
lent, Vom. i I. in 1. Eyiſt. ad Theſ.If two doores di- 
realy againſt the other ſtand open, andthe winde 
blow fiercely, ſſut one of them and thou ſhalt 
take away all the power of the winde: There 
are two doores, ſaieh hee, thine enemies mouth, 
and thine one; ſhut thine one and thou haſt 
taken away the greateſt power of that ſtormy 
winde and tempeſt. Againe, who would willing 
ly doe that which his enemy would have him 
now thine enemies deſire is to grieve thee, and 
to make thee confeffe that thou art grieved, 7a 
circo quis te ladit as duleas, quia fredius lademis in 

detore laſi eſt, ſaith Tertullian, If the all the beneſit 

of the hurter be in the griefe of him that is hurt, 

gricve not, rave not, and thou haſt made him 
loſe all the benefir that hee hoped for. And 
in this reſpe& Hagar is tobe preferred before $6+ 
rob, for ſhee by her harſh: ſpeeches amongſt the 
reſt, cauſed her to flieʒ bur Hagan being deman- 
ded of the Angell the reaſon or her fff | 
no bad word of herMiſtris;fhe n, | 
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hath turned me out of doores, but, went away 
from ny. N iftris; as if ſhe had rather confeſſe her 
ſelfe a fugitive, than her Miſtris cruell. Let then 
the ſo often before mentioned Chryſoftome.s 
cloſe this point, wherethe exhorts unto ſuffering, 
his words ſhall bee mine, Non excas, c. in this 
caſe of evill-· peak ing, Goe not forth to fight, and 
thou haſt overcome, ſtrive not and thou art 
crowned. But then, what diſcomfort is here to 
thoſe evill-ſpeakers ? They ſhould conſider, that 
even Heathen Philoſophers terme thoſe things 
which are the fountaines of theſe ſpeeches, Paſſi- 
ons, and not actions; as envy and malice the 
ground of evill ſpeaking in their language are 
paſſions of the minde; that we might learne, that 
when ever wee were envious and malicious, &c. 
we our ſelves did rather ſuffer than inflict harme 
upon others. Was not the Viper burnt that lea- 
ed upon Paul hand? the Text ſaith, Hee (hook 
t off into the fire : & all theſe viperous mouthes 
which are filled wich the venome of evill- 
ſpeaking, they may touch Faul, but they ſhall 
burne themſelves, and that with fire unquencha- 
ble, if they repent not; ſinee wee reade, that the 
reward of ſuch tongues & 4 ſbarpe Arrom, to ſnew 
the ſwiftneſſe, and lot- burning coales; or, out of 
the Hebrew, Iamper cvales, to ſhew the laſtingof 
their judgement. Ina word, the good man is cal- 
led a ſtone, a lively ſtone, as I have already ſhew- 
ed; now they that bite a ſtone hurt their owne 
teeth. & not that which they would bĩteʒthey are 
but Curs, & thoſefooliſn ones too, that wil . 

| | their 
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their teeth out againſt ſtones. For ſhame or feare 


then at laſt, leave off this evill ſpecially 
ſince by continuing it thou ſhalt bur ſhew-'thy 
felf a foole, ſince the principall foundation of it is 
but ignorance. 2, Propoſition. Here I could ſhew 
you their ignorance of God, and how they ope- 
ned their mouth againſt the Saints, their igno- 
rance of themſelves likewiſe, who, as Eſau for 
Iacob, ſo themſelves likewiſe are made for the ſer- 


vice, and nor for the contemning of the faithful, 
but J will now onely inſiſt — Hrthe 
of the godly; wee needſecke no farther for the 
of all their evill ſpeeches Now it is moſt 
manifeſt hat they doe not know them; God,we 
— now, drhrſteme them as) 


ewals, a5 
Mar meaſere ch of ed them his 
— treaſh of hom hee glorieth, — 


that to Sathan 'the accuſer of the brethren, Wee 
finde that the fine linen in the Xiweldtion: is the 
her ther perm Saints ho then doth God 
their perſons, to whom hee giverhſuch 
cloathes ? ” How ſhall not they which are ar- 
— with this ſoft cloathing, bee of the Palace 
ofthe Sea ? Thus it ĩs manifeſt he reſpeds 
them nien - ape on the other ſide the world 
0 Naas one ſo baſely as of them; they ac 
count them 2 and not 2 
the people, the off-(courings of the eurthelſ the 
e ſorrowfallchey ſay they | 
if they ſee them merry; they -affirme then they 
are madd, all their actions ſhall be interpreted tha 


wha would not be taken notice 
wrong ay xd EO of 


Prop. 2. 
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of in another, ſhall bee ſufficient to condemne 
them. What can be more contrary than the eſti- 
mation which God and the world have of the 
ſame people? Now wee know, that the judge 
ment of the Lord is moſt true, (and therefore di- 
vers times the Holy Ghoſt in $cripture, when he 
would affirme thata thing was done indeed, af- 
firmeth, that it was done before the Lord, as, No- 
ah walks uprightly before the Lora, cc. that is, hee 
was upright indeed, hee appeared fo in his eyes, 
which no affection can blinde: ) ſo then the judg- 
ment of the Lord being true, and their judge- 

ment of the ſame perſons being ſo thwart, ſo cõ · 
tradictory to the judgment of God,, it eth 


that their judgement is moſt falſe; if God knows 
eth;then certainly they muſt needs bee ignorant 
of the righteous. S. Pas ſaith ot the Je wes, that 


had they knowne him, they would not have cru- 
cified the Lord of glory; and ee may ſay of the 
wicked, 'that had they not beene ignorant of 
them, they would never have ſo groſſely defa · 
med the moſt beloved ſervants of the Lord of 
glory, nor reproached the footſteps of Gods an- 
ne Oh the glory of the righteous, of whom 
no man could ſpeak ill if he did know themʒunto 
whoſe fame nothing is required but their know- 
ledge / whom, reproacheth,, muſt in 
that reproach his one ſelfe, muſt conſeſſe his 
own ignorance ! Bur, oh the folly of the wicked, 
which will hate them of whom they are igno- 
rant ho willopen their mouth to the contu - 
mely of thoſe , to whaſe praiſe. (if they — 

| 'S m) 
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chem) their monthes ought to bee more open 


We know that they do not know the righreons, 


and yet wee know that they ſpeake evill of thoſe 
whom they doe not knowz Cum oderint & igns- 
rent, as Tertullian, they hate thoſe of whom they 
are ignorant, when they ſhould rather hate rheir 
owne ignorance, and ſtrive to lobe and know 
them.But was ignorancethe of their evill 
ſpeeches ? ſurely, wee ſhall bewray our one ig- 
norance, if wee lay no other g for them: 
without doubt, living er, they conld 
not chuſe but know their meekneſſe, their 
patience, their contentedneſſe; and therefore 
when they ſpake againſt them, they ſpake of 
not of ignorance. Saint Pas! faith, 

Hee obtained mer oy becauſe hee did it (that Is, hee 
tſecuted the chor of i gnoranct: not that 
ignorance was the canſe of mercy, not that Gop 
therefore did know S. Paul, becauſe S, Paul would 
not know his people, but becauſe his ignorance 
being not affected, excuſed him a tãto, though not 
4 toto, becauſe he ſhould not have obtained mer - 
ey ſo eaſily, had he done it of ſe, and not of 
ignorance. Why then oftheſe enemies of good- 
neſſe is no more ſaĩd than that their enmity was 
ignorance? Perchance becauſe S. Peter would 
ſhew that he did ſleightthem;as who ſhouldfay, 


They {peak grievous things ageing you, but fake 


them not rohearr, they are bur fooles for their 
labour, and you ſhould ſuffer fooles gladly. The 
heart of the fooliſp proclaimeth fooliſhneſſe, Prov. 12. 
23. It is moſt certaine,thatwhat ever 

Oa to 


* * — 


| 8 q 
i 
= 


(102) 
into their hearts they will proclaime, but who 
carethfor a fooles proclamation? or rather it is 
our Apoſtles charity maketh him ſpeakerhus, 
and not his indignation, it is unlikely but that 
amongſt ſo many evill-ſpeakers, ſome ſpeake e- 
vill out of malice;and yet becauſe hee would not 
ſeeme to deſpaire of any of them, hee ſaith, that 
they doe it out of ignorance. When God had 
commanded E getiel to ſpeake to the rebellious 
houſe, hee againe commands him to ſpeake to 
them, And be not thou rebelliqus like that rebellious 
houſe, Exel. 2.8. S. Peter where hee taxeth their 
evill-ſpeaking ſpeaketh but mildly of it;asif God 
had ſaid unto him, Be not thou a bad ſpeaker like 
unto theſe bad ſpeakers. Doth Saint Peter uſe the 
Heathen ſo gently, and ſnhall wee bee harſh un · 
to Chriſtians? doth hee make the beſt of the 
enemies ations, and ſhall we make the worſtof 
our brerhrens ? Rather, if they doe an indifferent 
act, let us think they doe it out of a good mind & 
if we ſee that it be bad, let us not make the worſt 
of it;let us not ſay, quite contrary toS. Peter, that 
it was out of malice, when, for ought we know, 
it was but out of ignorance. But though we muſt 
not make the worſt of our adverſaries, wee muſt 
doe the beſt that we may for our ſelves; we muſt 
filence it howſoever, whether ir be from malice, 
or but fimple ignorance. 3. Propoſition, The 
word in Greeke is , which ſigniſie thro mu- 
le, and is uſed by the Apoſtle, t Tim.5.18, ec 
muſt not muzzle the Oxe which treads out, but here 
we muſt muzzle thoſe wild Buls we tread * 
oi i 
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the corne : for A which we render ignorance, 
Clement A lexand. readeth bh,, whichwee 
may render, workezas if, either thoſe fooliſh men 
did worke nothing but i ce, or, if wee did 
well, wee ſhould thereby take order that they 
ſhould doe nothing, that they ſhould be without 
work e: Not that wee. muſt uſe any violence 
againſt them, like him that ſealed up the mouth 
of one that railed againſt him; not that we muſt 
ſtrive for the laſt word, and gaine the victory by 
our good ſides, not by our good manners; no, this 
ſilencing muſt not bee phyſicall, but morall; wee 
muſt doe ſuch good acts, and ſo often, that they 
can ſpeak no more againſt us, than if indeed they 
were become ſpeechleſſe; and this the Text tels 
us is effected hy . ai It was 
well- doing made them firſt ſpeake againſt us for 
envy; and now they mult bee filenced by the 
luſtre, by the frequency of our well doing. Now 
well doing is either taken for a particular duty, 
for our obedience to the Magiſtrate, or uniyer- 
ſally, ſor our faith, hope,patience, for all our du- 
ties both towards God or man. If wee under- 
ſtand the word in the farſt ſenſe (which is moſt 
litterall and ſhall be hereafter proved at the next 
Verſe) we may conceive bow highly God eſtee- 
methof our loyall ſubmiſſion, how he counts it in 
effect all our duty; how he termeth it well doing 
indefinitely, as who ſhould ſay, If we did ſo, v 
could not do ill. But if we underſtãd the word in 
the ſecond ſenſe, we ſhal then find, that only ver- 
tuous and religious an en of thẽ ame" 
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will not ſerve the turne ſingle) can ſilence the ig. 
norance of fooliſh men. Wouldſt thou then not 
bee ſpoken evill of? canſt thou not indure to 
heare diſgracefull ſpeeches? doe well, doe no- 
thing elſe but well, doe it conſtantly; upon theſe 
rermes God is not ſilent, that thine enemy will 
bee ſilent. When « mans wayes pleaſe the Lord, hee 
waketh his enemies tobe at peace with him, Pro. 16.5. 
and ſurely they will not ſpeak evill of the m, with 
whom they are at peace. In vaine then doſt thou 
ſtrive, whileſt thou art yet bad, by Authority, 
power of frieds,or by bribes roſtop the mouth of 
thy detractorsʒ thou muſt never look to compaſſe 
that by evill-doing,which is the reward of doing 
well. But I told you that the word here did not 
ſo much ſignifie to ſilence, as to muzzle; indeed 
the difference is not great, for hee that is muzzel- 
led will keepe ſilence, and yet ſome there is. We 
doe uſe commõly to muzzle the mouthes of ſuch 
beaſts of which we are afraid, as of Beares, and 
ſuch like which whileſt they are ſo held, are tra- 
ctable, but dangerouſly unruly if they get looſe. 
What then will you think of thoſe who ſhall un- 
mnzzle them? will you not ſuppoſe, that they 
deſerve all the inconveniences which 
they fer, ? And yet this is thecaſe ofeye- 
ry negligent Chriſtian,ofthe ſecure Profeſſour : 
onely well-doing,univerſfall,perpetuall well.do- 
ing muzzles up the monthes of theſe beaſts : If 
then wee faile in either of theſe reſpects, if wee 
doe ſome bad actions; who ſeeth not then that 
wee unmurxle them, that wee open their mouth 
4 5 to 
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co our owne devouring. .And this may bee the 
reaſon that G o D would puniſh Dai], even 
where hee pardoned him; te Verſe wee read, 
T hou ſhalt not die, 1 inthe next Verſe;Neverthe- 
leſſe, becauſe t los haſt given great 44 5 0 to the eue 
my of the Lord to Fr thy childe, 
ly die Sam. 12.14. As if God could 
— — * of 
the Lord to blaſpheme; as if it had beene a grea- 
ter crime to unmuzzlei them, than to un- man to 
kill Vriab. ———— — 3 


let not our bad lives 
our good lives ſhould filencezand rer towel 
wee ſhall filence them. Say ye wnto thi righteous it 
Pall be well with them _ 3.40. It well: 
r 
bee we is not 
man 7 woudnor not beleeve 2 the Lord a- 
e and a repeate it, ee not give an 
— that the Prophet ſhould fay ſo. 
But, ſince hee hath ſaid it, it muſt bee, nay, more 
like wiſezwhatſoever man faith of them, the 
ſhall never ceaſe to praiſe 
G op ſor cheir converſion . 
and them for their. G Ht 
e 9 — 
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1. Pet. 2. 16. J 


As free and not uſing your liberty for * 
claaſte of maliciouſneſſe , but as the Ser. 
vants of God. 


E are at length come to the laſt; 
V motive, which S. Peter uſerh ;* and 

4 that is drawne from their owne 
ſelves. It ' neither becauſe God is the Author of 
n becauſe the Magiſtrate 1s or- 
daincd forpraiſe and puniſhment, nor becauſe 
upon the neglect of this, your fooliſh enemies 
will cry outagainſt you; it for none of theſe rea- 
ſom you will ſubmit, yet Eonfider what: your 
ſelves are what your ſelves call yourſelves, the 
Servants of God: No then a Servant muſt doe 
that which his Maſter will have him, and yout 
God, your Maſter will have you to ſubmic unto 
8 then youare free, yet 
you are Servants; and therefore, upon his 
command, to ſubmit; otherwiſe you ſhallbe A- 
theiſts, as well as Traitors; by not honouring the 
King you ſhall ſhe that you feare not God. Or, 
which I will now inſiſt upon, theſe words dee 
not ſo much containe 2 motive to obedience, 
as they ſatis fie an Objection, which might be 
made againſt the neceſſity of obedience. Should 
we ſubmit, might they have ſaidꝰ hut we are free, 
oo hath — to doe —4 ſubmiſſion? 

nt Peter t grants their propoſition, 
but denieth their Inference, he derieth not 
that they are Free , but he denieth that 


their 
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their Freedome is — wich Submiſſion 
to Prinoes nay he conc that thereſate they 
muſt ſubmit, becauſe chey are Free ghia Bondage 
15 very naturall unto theit libetty, as I ſhall here- 
after ſhew you. So that this ſhall be our Method 
for the preſent 1. S. Peters Grant, Von are Free. 
2.; The limitation and reſtraint of this Grant, 
Freedome , not uſing your biberty & 

far all our Freedome we muſt know; thatwear 
rn Them — Fran 
fat cc. Tllen w i i 

Freedoine is annexed unto hriſtianity. But be- 


have termed man a ee 

id render it, one who is under his owne rule, 

and certainely ſuch an one canmot complaint of 

rant of liberty. Let L am perſwadod thut chey 
— 

imagined 


®. 


—_—. 
imaginedicwas fit; it could not be convenient 
in their opinions, that ſo excellent a Creanite 
ſhould not he free, & onely under his owne rule. 
Nay, the ſewes themſelves were ſo in love with 
this liberty, that they would boaſt of it, even 
when they had it not, as if they could have more 
willingly heard any other reproach, than the 
—— chat. — — — = 
Thetr make jon free. Jol. 8 32. they ini 
great —— , Webe Abrahams ſetd, and wen 
never in bondage ants any man; to be made Free 
— — that now they were not Free, and 

not indure to heareof that. We were neye 

in bondage under any man? Why but at this very 
inſtant, they were under the bondage of the Ro- 
mans, Who had lately conquered them, and made 
a Province of their Kingdome. We were neverin 
i —— — man / But when — 
turneth we you cry, ir ij not lawfull far u 
to put any man to death, and, was notthat a part of 
your bondageꝰ &, vt have ns King but Cong 
not He taken away your liberty from you? if you 
were conquered how then are yon yet Free? if 
the Roman yoake lic heavy upon you, how can 
you deny that you are under bondage?It may be 
that they faid ſo becanſe the Romans had ſuſfe: 
red them to retaine many of their former pri. 
vileges, which they called liberty, ſhewing by 
that eſteeme of the ſhadow, how highly they 
Deefirom —— ſha oaks — 
( liberty, we no meane 
thing of che Chriſtian, when we ſhall ſhew = 
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he is Free. Stand faff inthe liberty, ſaith 8. aa to 
his Galathians 5. 1. therefore he preſuppoſeth 
that they are Free; a man cannot ſtand faſt, no 
nor at all, in that which he hath not. In the for- 
mer mentioned place of 8. Ion, our Saviour tells 
them, chat if they know the truth, the truth ſhall 
make them free. What is the truth but Chriſtian 


Religion ? and this all Prefeſſors are ſuppoſed to 


know; For the Law of the 5p t of life in Clriſ 
Jeſus hath made met free Rom. B. a. where, as wee 
take notice of the author of this liberty ; the Spi- 
rit of life , together with the inſtrument by 
which he effects it, the Law of the Spirit of life, 
ſolikewiſe we ſhoud: not forget the Subject, in 
which it is effected, to wit Him, to whom there 
is no Condemnationʒ Him, who is in JeſusChriſt, 
How often in the New Teſtament doe we reade, 
that we are bought, that Chriſt hath redeemed 
* 5 God ſent hu Sonne to redeeme — — por 
the Law, Gal. 4.4, 5. Being juſtiſted freely by hu 

grace, through the IT 25 leſu Chriſ 
Rom. 3.24. He gave himſelfe for as, that he might 
redeeme , Tit. 1. 14. now as redemption taketh 
away our pride;they were ſlaves who are redee · 
ted; ſo ir confirmeth our gratitude, they who 
are redeemed are Free. Men have freedome ei- 
ther by nature or by Courteſie; by nature when 
they are borne » by courteſie when another ma- 
keth them free, and that is either by giving away 
hisowne right when they are ſlaves to himſelfe, 
or buying out anothers title, when they are in 


bondage to another. Freedome by nature we 
P 2 cannot 


(110997) 
carmot have by nature, we axe ho leſſe cherhil. 
den of bondage than of wrath .: ſo then if wer! 
have any Free dome; it muſt be either 
miſſion or Redemption ; by Manumiſſion it ig 
not, for ſo e ſhould not bee Chriſts, by Redem. 
ption therefore it muſt needs be, or elſe wet 
ſhould be rhe Divels Servants. In a word, Chri- 
ſtians are redeemed and the Redeemed are Free. 
You may obſerve that at the reſutrection of Le! 
rerus when he came forth of the grave, bound 
hand and foot with grave-cloaths,Jeſus ſaid unto 
them, (his Apoſtles, 8. AHuſt:ſaith,) ior 
and let him gee. It is in every mans Spiritual riſing 
verified, what was ſeen in this Reſurrection. He 
js looſed before he goe to Chriſt; he is free when 
a Diſciple. Arongſt rhe orders of the Naxarites 
this was one of them, that a zhe daies of bu ſept 
ration, there ſhould come us ru or en hi head Numb, 
5 the Nazarite ſigniſied the Chriſtian, I am 
re the not comming of a razor on his head fie 
gnifierh the Freedome of the Chriſtian ; ſince 
amongſt the Ancients, as they who were Ca 
tives had their haireſhorne. ſd to weare it at ii 
length was a manifeſt ſigne of liberty, as if their 
Freedome grew wich their hairezand he that cm 
off that had cut off their liberty. Shall not Chris 
— eſes But e 
ns imagine 5 Philoſop hy made 
feſſors free: now it were hard "if Chriſtianity 
hoald yeild to Philoſophy, the Miſtris not have 
ſo great a privilege as the hand · maid. Hoc ipſum 
Thiloſephiis ſtruire, liert as eft faith Sencca 15 = 
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vwity, even the Law of the 
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yer calls upon that name is for ever free from 
the burthen of the — * we 

orewhy t ee God to put a yoake upon the neck of 
12 75 4 ich Neal. to thẽ who would have 
the Brethren to be circumciſed, and to keepe the 
law of Meſes, ais 1 5. 10. If once they are Diſci- 
ples, the yoake is not to be put upon their neck, 
and marke, he ſaith, if any urge theſe ordinances, 
that They put on the yoake, They and not God, 
they put on the yoake, fro which God had looſed 
them Nay when S. Peter out of humane infirmity 
had forgot in practice his owne Doctrine, and by 
a dangerous example, had given occaſion to the 
Gentiles to eg , that they were to live after 
the manner of the Jewes, S. Paul withſtood him to 
the face becauſe he walked net uprigbely according to 
the trath of the Goſpell Gal,o.14. th him once any 
manner of way cauſe the Gentiles E the 
brethrẽ to looſe their liberty, he walketh not up- 
rightly ; he ſtoopeth himſelfe if he would bring 
them done unto this yoake.In a word , he i our 
Peace who bath braten downe the middle wall 7 Par= 
tion betwren ax, having aboliſbed in hy fleſh the Eu- 
venant Epbeſ 2.14, 
15. The wall of Partition between us and the 
Jewes, wasonely the Law of Ceremonies, forto 
that of Manners all Nations were bound, that 
was a wall of union and not of partition. What a 
perverſneſſe then is this of them who will build 
againe what God hath pulld downe ; and like 


I iel the Bethelite lay once more a foundation of 
à curſed Jericho 2 7406 a little before his end 
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cries out againſt Simon & Levi, becauſe in — 
ſelfe · will they di downe , and we may 
juſtly enveigh againſt thoſe - Doin heh Gifs: 
will;will raiſe a — 5 2 Wall which God pom 
hath razed.” For truely if man muſt not ſeparat 
what God hath con joind, neither ee 
againe, what God hath hath ſeparated, — — 
unto thoſe pre. 
be the greater in reviving of them if we conſider 
what they are called, and they are called En- 
mĩtyʒ Having aboliſted? the enmity even the law of 
tbe Covenant z that la hath no better name than 
Enmity ; vhether it were ſo called becauſe! it oc- 
caſioned hatred between the Jewes and the 
Geariles, of which the one was proud, and the 
otherenvied; or becauſe hy realanofs rs 
or not due performance +; it cauſed. be- 
rween God undi the Jeœ⁴ã, the Jew deteſting ſo 
many burdenſome commands./and the Lord de- 
n whether for theſe or 
any ſons; it kf 2 mr rr mat- 
ters not, ſtillthey are fooles, who would 
bring in What then ſhall-we ſay to 
amongſt us,who ſeeme tobe deſirous of this En- 
mity, who . — — Hoek — 
amongſt us Ceremoni 4- write a- 
gaine thoſe c ordinances, wtiich: Chriſt 
fach cancelld on his croſſe: ? * meane thaſe 
rigid and Jewiſh obſervers of the Sabbath. And 
yet you muſt not expect here a full diſpare npon 
che controverſy, whereof:T ſhall onely; 
_ 2 the dum. In the fourth pr + — 
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all agree ; chat there is ſomewharal, 
— may be changed, ſomewhat unal- 
— rowhich we ate ob ged for ever. Alte - 
rable ; an the particular — — 
time, to witt, that the Reſt ſhould 3 
the very ſeventh day aſter the Creation, and the 
ſtrict Oblerration of the day , is that therein a 
man might nar gather ſticks and had made him- 
ſelſe a brand uf Hellfire, if he had but made a fire: 
theſe: tabe alterable, to be altered, and 
at this day to bind none. Now that which they 
ay ivunalcerablein the Sabbath, thay aſfirme to 
be ſome ceriintime of Worſhip: — 
carefully religious ; and yet in this agreement 
they differ, for wil [have that time which 
is unalterable to be, not a certaine, = 
one day of the Seaven 5 not 
Tueſday, yet at leuſt they or beck 
which Goa or his Church ſhould determine: 
whilſt others thinke ; that time to be no more 
bound to the weeke.than it ii to the gaturday, to 
any other time than it was to the Jet dabbarf 
_ ſolikewiſc, as rhe obſervation — 
vary ʒ the former preſcribing a riſi 
quick array ing, private prayet, til — 


inrhe Church, prayer aſter, till he 
come thicher againe, tien hearing a ſeoonc er- 
mon, and then a third, if they may; and ſo ha- 
ving other formes till tꝛthe other think 
berry gy me ly di ſcharged their 


ſd manyobſervances, ſit rather to 
maden than refnelhche eule, after their 
private 
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rivate Devotions they religiouſly frequent the 
Publick Service ofGody which being ended, they 
beleeve they may as well beſtow moderate Re- 
creation as temperate Diet on their body. But 
I would aſke of the former fort of theſe, when 
they ſay, that ſomewhar is unalcerable inthe 
Sabbath, by whom they meane it is unalterable? 
if they ſay by man, it is no great matter which 
they fay ., all men know that what by God is e- 
ſtabliſhed muft needs be unalterable by him;to 
change anothers ordinance is the onely privi- 
lege of an higher power. But if they ſay, that ĩt is 
by God — I ſhall againe aſke whether 
it be ſimply unalterable or upon the preſuppoſod 
approbation of his willand pleaſure. Not the lat 
ter, nothing in the Sabbath is ſo unalterable, if 
there be, they muſt ſhew it in the Scripture. I 
they ſhall reply, that he hath expreſſed his will 
in che fourth o mmandement , Which bein Dong 
— amongſt the morall precepts muſt n 
mY ſomething morall in ir, and ſeeing that is 
not the ſeventh Day, therefore atleaſt it —— 
be a ſeventh e SR I ſhall onely deſire 
them to review t mandemer 
ſhall find that the Jewesare — — 
that day holy, in which the Lord reſted, 7 
therefore to keep i it holy becauſe in it the Lord 
reſted, they are to hallo that Day, which the 
Lordhad hallowed;now;inwhat ydid he reſt?! 
What day didhe _—_ ? was it not "the ſeventh 
day? For in ſix daes; they are the words in the 
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may prove the ſe Nes 5c but th 

l deſtroy the Lak Day. The ſereih day is 
eſtabliſhed by this commandement, but ĩt is a 
welke Foundation for One in Seven. Well then 
at length they are driven to this, to afſirme that 
there is ſome what in the Sabbath. to wit: the ne. 
ceſſity of ſanctifying one in ſeaven, which is ſim- 
ply and abſolutely unalterable. But to omit, that 
they but affirme and cannot prove this , ſee what 
the conſequence of this wouldbe , if there were 
as much truth as there is the confidence in that 
Aſſertion If it be ſimply unalterable, then it was 
ſimply neceſſary that at firſt it ſhould be ordai- 
ned ; then, obſerve it, it was then ſimply neceſ- 
fary ; that either upon Saturday or Sunday, or 
ſme other one day in ſeven, God ſhould: or- 
daine a Sabbath, but he could not ordaine one in 
ſeuen to be a Sabbath, unleſſe he had firſt ordai- 
ned that there ſnould be ſeven dayes, ſo then it 
was ſimply neceſfary, that there ſhould he ſeven 
dayes ;. and becauſe the Sabbath was made for 
man, therefore, if there muſt of neceſſity be a 
Sabbath; of neceſſity there muſt be a man for 
whom the Sabbath ſhould be, and ſince Time is 
only the meaſũre of the creatures actions, there- 
fore if time be by neceſſity ( as it muſt be ifthe 
Sabbath is). by the ſame neceſſity the Creature 


wuſt be; whoſe actions are to be meaſured by 
time: And thus we have learned a new and good- 
ly Divirity'; that whereas the ancient Fathers 
; Dew nibil- agit ad extra neteſſarid 
9 that 


affirme that 


—_ 
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that God doth nothing neceſſarily but beget the 
Son, andbreathethe holy Ghoſt — that, what- 
ever he doth — he doch — alice is he 
might either doe it or not doe iti heſe menu o- 
p nions wouldcauſe him, — world out 
ofa neceſſity, and that he could not poſſibly doe 
otherwiſè : the ſumme of all is this; That God 
wmaketh lawes for man, not for himlelte;he might 
have choſe whether hee would have made man, 
and when he hath made him whether he would 
make a S. bbath for him; That when ever yon 
thall heare men lay ing ſtumbling blocłes in the 
way, and making ſcruples, when the Sabbath be- 
-ginnerh and when it ends, and whether you may 

lawfully dreſſe or eate your meate that Day, you 
deſire them to ſnew you Scripture for that 
which they require, which if they cannot, know 
you are not bound unto judaiſme, S. Peter at- 
knowledgeth that you are free. But are Chri- 
ſtians free from the Ceremonies of the Law? 
Ho can ĩt be > Since a man is not ſaid to be 
freed from that, under whoſe bondage he never 
was; and the Chriſtians, eſpecially ſuch as ſpring 
from the Gentiles, were never under thoſe ord. 
nances. He ſbemed his word wnts Iaacub, his flarmtes 
ant judgements unto Iſrael, Pſi3 4719. Beides as 
I ſhewed;you before , thoſe Ceremonies were 
che partition wall berween the Jewes and Gen. 
files , now it could not have parted, had they 
both agreedkin it, had ĩt been given to the Hea- 
then, alſdz if then they were never under it, how 
can it be x properly ſaid , that they are free _ 

Q2 it 
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it? 8, Huſtine hath well ſatisfied" this point 
diſcourſing of an other.argament;wherehe ſairh;, 
that this word Freeizg:in Scripture is not onely 
taken for a deliverance from ſome danger or 
burthen which is paſt, but ſometimes for a prevẽ- 
ting of that to come: he inſtanceth, as Iremem- 
ber, in that ſpeech of David, thos haſt delivered 
my Soule out of the nethermoſt Heil, the nethermoſt 
Hell is the Hell of the Damned, and into that the 
Soule of David, of a penirent Sinner, never did, 
never ſhall come; to deliverout of Hell there. 
fore, muſt be expounded to hinder him leſt he 
ſhould come thither: here the Preventing is 
the Freeing; and ſo likewiſe, when we ſay, that 
Chriſtians are freed from the yoake of the Cere- 
monies, we doe not ſuppoſe that they ever were 
under them, but that they never ſhall he under 
them, that that hand- writing againſt them is for 
ever blotted out. But thus you will ay even the 
Hcathen, the Infidell are Free, they likewife ne- 
verwere, never {hall be under the Ceremonies 
of the Law: What a privilege then is that for 
the Chriſtian, which is communicated to the 
very Infidells, when all the world; which CI. 
dim onely thought to make partakers of the Pri- 
vileges of Rome; are made partakers of this im · 
munity? Tis true none of the Heathen are bound 
untothe Law, and yet they cannot boaſt of their 
freedome from it, as the Chriſtian can, becanſe 
though he be free, yet God hathnot revealed ſd 
much unto him, God leaveth him in his times of 
ignorance, wherein he is ſubject unto moſt mis» 

* 4 ſerable 


- 


9 


ſcrable italddme Nha wor 
ſtones which he 3 he: chankor 
bound to it, and becauſe he chinkech 
hee is not free as the Chriſtiam ĩs. — e, 
place, from the bondage oi all indifferent thi 
to wit, thus farre forth, that in 3 Con 
as er not ropine Gal mri 
performed he hopes not to 

doth he feare to offend ky „by 

them, This is the Dee Apel — 
14.4% ih Romans, l. Cor, g. and u here nat: d. Al 
1hings t lamſul une ce: ht ali hing et axis 
pedicut, 1. Car. G. I 3. All things au law full? hy 
22 — tte 7 8 . 
all; nahe ſpeakes sgenet⸗ 
onely of indifferent 3 DEEDS 

muſbavoard ſome aynot.cany As 
account none as not la vfl wade 
my ſelfe to be the meaning ot the latter partof 
the yerſe, Al ibi nge art — 2 — 
be brought under ti ter witiof any in- 
diferema ching, that Thick is in it ſelft Adiapbo: 
rall;fhall — the power ver me to make 
mes doe it of neceſſity , or to make. me chinke 
che not doing of it abſolutely unlawiull ; there 
may be a circumſtãce chat may bring a m cxprr 
dit, It; is not profitableʒthere is none can bring 
von- licet, that itis againſt the Law, This we ſhall 


make manifeſt in ene 
excepting the Lords day a man may according 
to his occaſions either doe or abſtaine from the 
. r ne 
3 on 
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ſion is chen indifferent unto him. But, if Author. 
ty ſhall appoint ſuch a day to be kept holy, and 
will bake chis co he parcofthehallowing of it to 
abſtain from allworks of bur vocation,it wil not 
be lawfal ro do che then, not becauſe it is not in · 
diffetẽt ro worł or not to work, but becauſe it it 
not indifferentto oboy or not to obeyt to obey is 
comanded;jiva — —e my 
meanes L may weare fille or garments of mea- 
ner Stuff, it is-all one in point of conſcjt 
what I ordaine for my body; if 
the M iſtrars ſhall conſine mee to a meanet 
weed; I inne ifÞ wears ſilke ; not becauſe the 
ſilke but the Diſobedience was unlawfull. In a 
word, S. Paul hath taught us that meates com- 
manu not ant ,- Cu. 8.8; therefore neither 
if Teare; am Tapprovedof hum, neither rejected 
if Leate nat. In point of Religion 3 it matters — 
much whether: for my ordinary proviſion, 1 

have fit or fleſhʒ whether I goe to the Sea or the 
ſnambles for my Diet: — then being thus 
lawfull in chemſelves, there comes an Injunction 
ors thr I ſnall abſtaine from ſome 
kind of Meates. Are thoſt meares that are thus 
forbidden unlawſuſtꝰ What God hath oleanſedꝭ 
ſhalt we or any commaadement of man make 
common no certainely,ts cate is not unlawfull, 
but to eate againſt che command ʒ the meate re- 
raerh his — — Fell, but the Magi 
ſtrute for 4 time hath reſtrained its indifferent 
uſe; and that without any prejudice to'thy Free- 


nn not cancell thy obe- 


dience 
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dience,becatiſe as Saint Aaſhius — 


Pþ.o4. Nubien txgedit 
—ů ——— bee 


obedtence. A uddatmor ti 
things ot chemſelnes indifferent; in wee 


unla wiel what then ffrall we ſay torhoſe , who 
onthe contrary ide willi put e 
differenoes as ipthiy were enactod bythe 
Such e have too many of — — 
who ptopoſe to us ã kind of predchingby do- 
ctrine, Reaſons uſe; meines, motive, and that. in 
this order , and they muſtbecmmed too; as ib it 
were abſolutely nedeſſary, NE 
who uſe it; arerſteemed, — — 
full, they:who-cicher uſe au ther, or 
— —— 

unfruic full. But eee un 
where there ſhall we ever fin, that we are tyt iq 
to this or any other Forme of Method? 2 
L find that eie ſbation rr mane 
every mant. proßt mn bie. 1. Cn Ido not | 
find that — 7 — | 
fuch ; are the onely! — 
it is Our duty to imploy our tWway⸗ 
which they — t but ——— 
nott Ghoſt Ho ſa ich, tliey can onely pro 
lit breed e e poſtles Ge te 
all Nations Matth. a8. 19. ſay Teach 
themthus: he won — 

ho doth not ſay, he woald-haveione 
teaching. Scripture it xi 
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the Method of the Sermon may be the ſame 
with that of the Scripture, and there if Corre- 
cio andꝭ inſtruction be the fame with Doctrine 
and uſa, yet Correction ĩs put before Inſtruction, 
ſometimes the Ilſe is ſet before the Doctrine. In 
2 word, 1 x his: — that 
ſhoaldpreac 141 ant in ſeaſon and 
out of ſtaſon here you ſer he binds: — di- 
ligence:, but he leaves him free to his oe Me. 
thod. And indeed, L cannot but wonder that they 
who:would have no ſet Forme of Prayer, ſnould 
tie all to ſett Forme, to ont ſet Forme of 
preaching, that they froald thinkeche Forme a 
confining of the Spirit though there bee many 
formes ofthem, and this no confining where 
| — -Ifany after ſo ofceninſinution 
the: neceflity of rhis kind of inſtru- 
—.— my part I would onely oonfute him 
om my practice, I would uſe another forme and 
ſo confirme chat Twere frae. Againe, there are 
others that thinke themſelves bound in conſci. 
ende to heare two Sermons u e the Lords day, 
(chough' ſome of them will ſcarce practiſe one 
of them in any day of cheir life) and therefore if 
echte twice on that day, they 
ſappoſe; chat they ate bound to heare an other. 

— I: — 8 theſe to 2 mee to the San] 
ere this 1s them. It is requiredo 
— —— — 
I find not onely this L find , that they muſt not 
be their owne choaſers, nor heart whowend 
1 they liſt. I am ſure cheyheare but ill by the 


Apoſtle 


- 


Pe 
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Apoſtle,who ape to tbemſelves Teachers, having 
nching eureta. i. A3. I they muſt not 5 up — 
themſelves, then they muſt accept of thoſe whom 
Authority hath ſer oer them; thoſe and onely 


thoſe. But what if they doe not ſpeake, how can 


we heute then ? What if the mute devill be in 
them;thall the deafe devill be in us, and ſhall we 


be bound co ſtarve if our owne Paſtor will not 


feed us Tanſwer, Either hee preacheth not ſo 
much as his Duety requireth, or not ſo much as 
an others: Fancy ; if he ſpealte not at much; as 
they in their faney would have him it matters 
not much, hee is their Miniſter not their Mar- 
tyr; he muſt uſe meanes to bring them to the 
ſpirituall, he muſt not throw away his co 1 
life. Bar if he ſpeake not ſd oſten to them as his 
duety tequireth, he offends indeed, but, they are 
itt to pttni{ſk him, neicher muſt the defect of his 
tongue be mended with the nimbleneſſe of their 
legs. K they have no Commiſſion that I 
know of, to leave him, they have, to accuſe him 
to Superiors; who will either urge him to kis 
duety, or take order that an other ſhould per- 
forme war hee neglects. But, wee goo away to 
Increaſe our knowledge. Would it were no 
worſe , and yet if it be ſo well, we are not to 
gaine knowledge with the hazard of our obe- 
dience ; a good end doth not juſtifie that action 
which is not good. Sani might not reſerve any ot 
the forbidden ſpoile though it were for ſacrifice. 
But, you have heard the contrary heretofore. 
Iqueſtion not what you haveheerd but whether 


al it 
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it be true, which you have heard, neither doe I 
much care unto what it be contrary. Which L 
ſaid, ſo it be agreeing with the truth. But laſtly, 
ſome will object that this Doctrine of frequen- 
ting our owne Church where there is but one 
Sermon, doch not make ſo much for tho flouri- 
ſhing of holineſſe, as that which would have us 
heare two or more whereſoe ver. God forbid that 
I ſhould hinder, that I ſhould not promote the 
flouriſhing of holineſſe, and yet God forbid that 
I ſhould affirme that it made for the flouriſhing 
of holineſſe to heare promiſcuouſly, whom we 
pleaſed. It maketh for the flouriſhing of Schiſqg 
and if it be generally permitted, it will make for 
uncleanneſſe too and not for holineſſe. Zut that 
let Superious looke to. In the meane time if my 
opinion did not in ſome mens opinion make ſo 
much for holineſſe, as the contrary;yer it is a ſay- 
ing of one, whom you cannot except againſt, 
and I honour, Doctor Twiſſe, that it is a very pre. 
poſterous courſe, that when ever we diſpute of 
the truth of a thing we ſhould bring the contrg- 
verſie to this iſſue: 4» ea ſc. ad of ficia hominis Chri- 
fliani aptiores fiamus, whether by holding ſuch an 
opinion, we ſhould make out ſelves more fit for 
Chriſtian Duties, when certainly a man is more 
fitted unto ſuch Duties by Truth than Error. So 
then the laſt iſſue ĩs this, if we are commanded to 
heare two Sermons upon Sunday, all Miniſters 
muſt preach, all the people muſt heare twice; but 
it we are not commanded, let no man lay a ſnare 
upon his conſcience, even a pretext of pie 
| m 
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muſt not take away our Freedome. And thus I 
have ſhewed what liberty agreeth to Chriſtians 
in generall; Liberty from ies, li 
from indifferences. What remaineth but that I 
reſtore thoſe words to religion which Seneca u- 
ſarps of Morality, 0 «rs ver2 liberalis que liberuns 
facit | O how liberall, how free this Art, that thus 
many waies doth make us free. As itdoththe 
true Chriſtian in an higher meaſure. But of that 
hereafter. Now to him, that hath brought us all 
out of ſervice , at leaſt unto this Liberty, and 
which if we will beobedient children, will bring 
us through an higher liberty, unto Glory, 
bee all 1 „cc. 


DEO GLORIA. 


we are the more darin by 
ſolenme and grav 


— — on to di 4 
zof the latter aperſtition,] have diſcourſed 
alre yer nuſtadd a fe worde, ſince rnit 
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would have filled them with ſaperſticion; they 
had but ſcarce begun te be Chriſtians, and they 


e Fache Ant dee ich wha 


termed Minai, of whom S. Mirrome elegantly, 
Dam Indi cupiunt eſſe & Chriſtiani, nec luei ſant 
nec Chriſtiani; Whileſt they ſtrive to bee Jewes 
& Chriſtians together, they are neither Fe 
Chriſtians: not Jews becauſe they were baprithd ed, 
not Chriſtians ſe they joyned Cireumciſi- 
onto their Baptiſme : Nay, would to God that 
this miſchiefe had ſtoppedhere, and not derived 
it ſelfe unto our times, herein divers men, more 
cunningly, and yet as truely, reſtraine our liberty. 
Not r — 1 
ouſly. kchel ine, and; 

=> of that day tehierdier it bee naturall or artiſt. 
ciallwherher ifthey ſleepe in any part of it they 
hane it, wherein they reſt, and ſo rather 
it. Whether they may make a fire upon 
that day, and venture upon that high offence of 
dreſſing meat, which yet they will cate on that 
day, asif the eating were not a labour to their 
teeth as wel as the dreſſing to their fingers. With 
many ſuch ĩmpertinẽt queres, of w you ſhal not 
ſinde one; either in the Scripture or the Ancient, 
and were onely invented, as ſo many thorues and 
prickes to wound the tender conſciences of the 
godly. I ſay, not to ſpeake of theſe, you ſhall have 
others, and thoſe at beſt bur private Miniſters, 
make orders themſelves, which they will not for- 
ſooth have to be called parts, but onely helps un- 
950 to 


oy 


to worſhip,whichyert 
pon ſũch termes 
Hat ard man br 


de Shoes upon 
will flicnoc bee ff time ſor us to 7 
and inſiſt upon the dodrine of Chriſtian liberty, 
to make you know how far youarefree 2, which 
freedome I told you; was gere and a- 
greedtoall that were called Chxiſt ian: ot more 
particular, and anely. belongediunto them who 
were Chriſtian: Of which freedome e are now 
to intreate : Ac indeed were there not this li- 
, "what here the former freedome; but a 
e 
mans ſoule,' that hee was not under 
Gee if hee were under the _ 
— dor what? 0 —— Spee ie a 
cannot conſcience, it he 
ject to God wrath dor the breach of ching 
which are not indifferent, for the violation, of 
8 
is 

önely free from che Ceremonies: of. 
Law, but from all lawes of indifferent things to 
binde the conſcience, but alſa from the — 
yt ir felfe. This ſeemerb ſtrauge, Is hes 
lone '#mongſt 160 keepae ev >: 

free rom the Law? are other men dammed 
not obſerving it, &: is it in his choice whether he 
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obedient;elivoucly ſuperititio Oe ꝰf 125 
who hirnſelſe, 
> mc eee — ,. Runes to 


che perfotmance of the Law, ito which you 5 
hee 1s not obliged: wee muſt underſtand . 
fore hot y he. is free, to wit, from the rigour,from, 
che curſeß but not frum the obfervariom of the 
La W: 7 wy #6.rondemination to them that are 
in Chriſt ieſus Rom. S. Whoſoeveris, in Chriſt 
Jeſus is ſo free from the Law, that it ſhal, gar con. 
cm— ky — bath mT rote. 
| car ſe of the Da Ex wide 4 ON 1465 ad. 198 
we ſuall not ber that which Chriſt-for our ſakes 
was; hes eyus a curſe therefore ſhallnot wee bee 
accurſed;burbe freed from that which he indu- 
ted In ã word;Fhe lui not made for a ri 
wan, 1 Tum rig. Which canriot be under ſtood as 
the words ſoand; for; no man ca beexighteous 
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conforming hind 9 y 
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teſpett in confideration of — is aot under 
—— is onely, the penalty N 
thejrſt that is under the is not 
of the Law zneither it he under the 


ure diſdbedlence to him, though hee bath 
notſdaccuratelyobſeyed it, as the letter Box 
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meth to exact: for Chriſt hee pardons their fai- 
lings, and Chrift hee eſteemeth of them, as if they 
had not failed at all: And as they are free from 
the curſe, ſo are they free from the cauſe of the 
curſe; their liberty extends no leſſe to a free- 
dome from ſinne, than from puniſhment. Sinne 

ſbal not have dominion over jou, for jes are not under 

the Law, but ander Grace, Rom. 6. 14. where the A: 

po from the firſt inferres a ſecond freedomeʒ 

ecauſe wee are not under the curſe of the Law, 
therefore neither are wee under the dominion of 
ſinne; ſinne is in us, but it hath no command in 
usʒ we are free, not from its exiſtence, but from 
its tyranny. As a meeke man is not without cho- 
ler, but hee over-rulerh it, ſo the true Chriſtian 
man hath ſinne, but it is in fetters; hee is freed 
from it, that it ſhall not raigne, hee ſhall be freed 
from it, that it ſhall not bee in him. And this, 
if it bee rightly conſidered, is a more glorious 
freedome than the former; more glorious, more 
happy, more deſirable to bee free from ſinne ra- 
ther than miſery. Divers men doe not eſteeme it 

-ſo miſerable to bee in bondage, as to bee in hon- 
dage to ſuch an one; Oh, you ſhall heare divers 
ſay, Icare not whom I ſerve, ſo it bee not that 
Mider Pharaoh can pray that he may bee ridde 
of that death only, & Teremy doth not care hi- 
ther he be carried, ſo it be not to the houſe of Jo- 

nat hã the Scribeʒhe had rather be under any tor- 
turer than under him. If thẽ theſe might have the 
happines though not to be freed from al milery, 
yet frõ that frõ w they would chuſe tobe — 

; W 
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would they not eſteeme themſelves fortunate 
men? And this is the caſe of the truly faithfull , 
they had infinitely rather be free from ſinne, than 
from puniſhmenr;and it is Gods mercy that they 
are freed from ſinne, freed from it, that if they 
cannot root it out ofthem , yet it ſhall take no 
deepe roote in them; and even that ſcantling 


which it is not Gods pleaſure, as yet, to take out 
of them, it is his pleaſure not to ſee: Hee ſeeth ng 
iniquity in Iacobʒ not becauſe there is none to bee 
ſeene, but becauſe hee will take no notice of that 
which is. Thus, when hee pryeth into the _ 


circumſtances of the finnes of the wicked, 
ſealeth thoſe in a bag, ready to be opened at the 
laſt day, for their eternall confuſion, hee will not 
ſo much as ſee them of his ſervants; for, Bleſſed s 
the man whoſe fins are covered : Or it he ſee them, 
it is that hee may no more ſee them; it is, as i- 
cab ſpeaketh, Chap. 7. 19. To ſubdue them and caf 
them into the depthes of the Sea : as if he thought he 
could execute no fitter judgment, than to drown 
them which would damne us, thanto caſt them 
into the Seas waters, which would plunge us in- 
to hell fire. And it is obſervable, that we firſt read 
hee will ſubdue our ſinnes, and then that hee will 
caſt them into the depths of the Sea, to ſhew, that 
— — = terrible . are furious wild 

they require even an Omnipotent arme 
to ſubdue them: which conſideration of their 
power cannot chuſe but aggravate our happines, 
that wee are free from them. Bur, amongſt all 
theſe freedomes wee doe not ſinde that w 


ee are 


free 
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free from the obligation of the Law, that we are 
not bound to keepe the commandement. The 
faithfull is freed from the condemnation, nor 
from the obſervation;agd he that doth not ſtrive 
to obſerve it, is not free from the condenation of 
it neither. Seneca hath well ſaid, Non eſt libert as vi- 
bil pati, Thatis not liberty to bee under nothing, 
that is atrogance and not liberty. To all ſuch as 
thinke Chriſt hath freed them to doe what they 
pleaſe, as if he had no other thing to do, thã to ſuf- 
fer the moſt bitter pains of death, that men might 
bee ſecurely wicked, I muſt tell, that to them the 
Law is in as full force, as it was in the very firſt 

minute to the Iſraelites, as if the Inke remained 

yer freſh upon the hand- writing that is againſt 

them. Divine: obſerve, that God puniſheth more 

ſeverely the faults committed againſt his, than 
againſt himſelfe; and therefore hee was ſilent at 
Pauls ies, but Chriſt himſelfe muſt ap. 
peare and ſtrike him to the ground, when hee 
maketh havock of the Church: So likewiſe where 
Elies ſonnes ſeized upon their part 


ring, before they burnt the fat unto the 
Lord, which by the law they were bound to doe, 
the Lord ſcarce takes notice of it, beſides the 
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pirituall good, it is pre 

"of the young men was very great bef 

men abhorred the offering of the Lord, 1 Sm. 12. 

as if, had they not made ay abhorre == 
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fering, God would not have eſteemed their fin 
ſo great,as for it to abhorre them. This ſhewerh 
us, that God doth principally take order for his 
Childrens injurics,but — not ſhew, that hee 
neglects his one, that hee will free them from 
the puniſument, who have freed themſelves from 
the obſervation of his law: Nay, ſuch men ſhould 
know, that they are the principall of the wicked, 
they .are the principall of the wicked, whoin 
Scripture are termed, The ſonnes of Belial;& theſe 
deſpiſers of the law are the ſonnes of Belial. For, 
to omit the other derivations which Divines 
doe fancy of thar word, as it commeth of two 
Hebrew words, which fignifie, either without 
light, or without profit, or laſtly, without aſcent, 
whith all agree very fitly unto them; they are the 
children of darkneſſe, their actions are nowiſe 
ſpirituall, profitable either to themſelves or o- 
thers: and laſtly, they ſhall never dwell in Gods 
holy hill, into which none can come but hee that 
aſcends; Heaven is not ſcituate in a deſcent, or a 
levell. To omit theſe; as Prettineſſes without 
much ſolidity, the true etymologyof the word is; 
Without a yoak; Thoſe are the true ſons of Belial 
who would be without a yoake: and who would 
bee without a yoake, but they who would bee 
without a Lawꝰ Whomſoever then wee ſhall ſee 
to goe forward in whoredome, drunkenneſſe, 
ſwearing, covetouſmeſſe, malice, ſehiſme, or ahy 
ſuch notorious offence, wee may conclude, that 
hee would bee free from the yoake, that hee is a 
ſonne of Belial. And thus all unrepentant ſin» 
gers are, whence the Prophet ſaith, They were 


(135) | 
bang hty and commiited abomination againſt me- 
Eecch,1 6.50, Iunius reades it, Exaltarum ſe, They 
exalted themſelves;asifnone could commit abo- 
mination who was not firſt proud and haughty, 
who had not firſt exalted themſelves, which no 
man can doe under a yoake;under that he willbe 
humbled, not exalted. But, let them looke to it in 
time; God puniſheth all ſinners, but heereſiſts 
the proud onely; as who ſhould ſay, Though 
many did offed him beſides, yet it was but timo- 
oy z none durſt-fight hand to hand with him; 
but the proud, only they put God to his defence, 
to reſiſtʒ but though he reſiſt them; they ſhall ne: 
ver beable to reſiſt him, Nen the day of the Lord 


of hoſts ſhall bee non every ane that is & lo 75. 
Aſay hatha e 


he, ſbal be removed like.a Cottagt,and the tranſęrtſ 
fon thereof ſhall be heavy upont it, E14/2:4. 20 The 
tranſgreſion is heavy pon the'earth;; whatthen? 
T hereforeit ſhall be removed; but one wouldthink, 
Therefore rather ir ſhall Fahd:ſtilly! that which 
lyeth heavy upon a thing, hindets it from being 
removed. Oh the ſtrange par of ſiine, that 
by making a thing waighty mak eth it che more 
moveable; for whoſe ſalee the earth, hich ſtands 
ſtil, muſt be removed and temoved by a waightil 
As thoſe then ſhould ſuddenly repent, ho are 
yet under, ſo ſhould-chey alwayes triumph & re- 
Joyce in the Lord, whoare free from the curſe of 
the law : and yet oftentimes none ſo dejecteũ as 
they, eſpecially hem the Devil doth thus aſ- 
fault them, Whoſoever doth not exastliy per- 
| S3 forme 


(136) 
forme every the leaft circumſtance ofthe Law. is 
ſubject to eternal dination;thou haſt not exactly 
performed every circumſtance, thou haſt beene 
ſomerimes unadviſedly angry, raſh words have 
eſeaped the priſon of thy mouth, thy heart hath 
beene a denne of corruption, and thou haſt a- 
ine and againe done that evil, againſt web thou 
yowed.as if thou hadſt repẽted of thy repen- 
tance; what thẽ remaines for thee but the black- 
neſſe of darkneſſeꝰ to be caſt into that fire which 
was as well red for thee , as for the devill 
and his angels. This is Sathans ſophiſtrie, but yet 
his mier is untrue, and his minor, although it bee 
true, doth not inferre his concluſion. It is true, 
| * — not exactly perform the Law, 
&c. is ſubject to the eternall puniſhment; but dt 
is legally true, and :how art not under the Law, but 
under Grace:thou canſt not deny but that in ma- 
ny things thou haſt effended; but thou muſt an- 
ſwer that CHRIS r, in whom thou art off 
never. The ſumme is this, the Devill hath no- 
thing to doe wich thee iſ thou art free from the 
Law, and if thou art in Chriſt thou art free. Nei- 
ther let any man thinke that I would ſooth him 
in his bad courſes; that I would ſay, The ſoule 
ſhall live, which God hath ſaid ſhall not live; and 
ſothat I would onely pitch him a ſmoother Caw- 
ſey unto hell;no, you may remember I affirmed, 
that they, who ſhall bee free from puniſhment, . 
muſt be free from the dominion of ſinne; if then 
that have dominion over thee(and it hath, if thou 
obeyeftitin the luſts thereof) this comfort dorh 


not 


(137) 
not at all concerne thee, a corroſive is fitter for 
thee than a cordiall;bat to thoſe de jected ſoules, 
who, after all their indeavor, ſinde not the cõfort 


of godlineſſe, who have the giſt, but not the j 

of beleeving, and therefore doe doubt of the viſe, 
becauſe they doe nor feele thejoy;to thoſe,who 
runne after Gods n andements, and will not 
lie ſtill though they fall: to theſe Tproclaime, 
that they are free frõ the laws curſe, & therefore 
heires of heavens bleſſing; one conſirmation of 
which they enjoy from hence, if they doe not aſe 


their liberty as « Cloale, & c. which is the firſt ne- 
ſtraint of S. Peters grant. Where wee ſhall confi- 


der, 1. What malicioufnefſe is. 2. What it is 
to uſe our liberty as a cloake of maliciouſnes. 
3. That wee muſt not ſo uſe it. Maliciouſhefſe in 
—— — — 
that vice which 1s e to charity, „ 
med malice, or — in generall, which all 
proceed from the depravation, from the malici- 
ouſneſſe of our natureʒ or particularly for ckat or- 
horted, even 4/ſobedience to the lawfull * 
But wee are not ſo much to enquire the 
word may in it ſelf, as what ir muſt ſigni- 
fie here, and it cannot ſigniſie Malice in the 
mer ſenſe, not that it is lawfull to uſe our liberty 
as a Cloak even of that malice, as to abſtain from 

as if it were an indiffertt thing to reprove or noʒ 
A8, if we irtoour friend we did well, 
but not ill if we did not perſorme it to our ene- 


my, 


(138) 
my, even when wee had juſt reaſon to 2 
that ſuch a reproofe would amend him; I ſay, it 
is not law ſul to ufe our liberty for a cloak of that 
malice; but that is not the malice of which our 
Apoſtle here ſpeaketh, for he ſpeaketh of ſuch a 
malice which is oppoſite to ſubjection; now ha. 
tred and rancor is oppoſedto charity, not to 
ſubjectionʒ and he that upon pretence of his liber- 
ty, denyeth obediẽce to Magiſtracie,doth it not 
out of malice, becauſe hee hateth him, but out of 
injuſtice, becauſe hee will not give him what is 
his due, not fuare to whom fare, nor honour to whom 
Honour appert ainet h. Not to ſpeake in the meane 
time, that the word in the Text is not ieee, 
but maliciouſneſſe, betweene which there is a 
great difference. It being then not ſo aptly to bee 
interpreted of —— let us ſee in the 
next place whether it will ſound better for Sins 
in generall: they al proceed from maliciouſneſſe 
or corruption, and wee muſt not uſe our liberty 


do cloake this malice. This indeed is thought to 


be the meaning by the moſt, & that not without 
good probability; for a generall reaſon may not 
unfitly bee uſed in a patticular exhortation, and 
the argument holds good, We muſt not refule 
ſubjection by reaſon of our liberty, becauſe uni- 
verſally wee muſt not doe any bad act by reaſon 
of our liberty: But we muſt know that the word 

is, xi, which ſignifyethevit-doing, and is op̃- 
poſed to , or well doing in the former 
verſe. If therefore well doing, as I there proved, 
muſt ſigniſie our obedience, evill· doing or mali- 
| | ciouſneſſe 
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ſinne, without any 57 — 

onely, or, at leuſt, he brane tand cherfore 
no wonder if wee maſt not uſe our liberty to 
cloake ir;the meanitfy of wen phtaſe weure nent 
to finde out. To uſe gur Hberty fr a cloak of 
maliciouſneſſe, in generall, is to pretend, chat 
thoſe Actions are indifferent, which indeed are 


unlawfull, and that pretence to practiſe 
them, and it 580 Polch, "where As A 


tion that theſe is, of it ſelſe, indiffe- 
— or at ka K to bee ſo, and is 


ee 


aufruf ſome circumſtance. 
For or farce jet 12 ſelfe, indifferent whether 1 
e erin 3 


Teate,w 


— 


(149) 
onely urge thy liberty as a ſufficient pleaagaint 
— — In and f Nec 
it not publileely, if thou make ic appeare that thy 
ge is true, and after all this doeſt willingly 
ſubmit xo his, judgement, thou ſinneſt not, 
though thoudoeſt not what man commands, but 
this; not hy making thy liberty a cloake of thy 
maliciouſueſſe, but by making thy infirmity to 
cover the omiſſion, which, if it had not beene, 
thou hadſt done otherwiſe. : Thus, Hee that re- 
gards a lay, regard: it tethe Lord, and hee that re- 
gur di nas the day, tothe Lord he doth not regard it, 
Rom. 14. 6. which fneweth, that the regarding or 
the not regarding, is, in it ſelfe, indifferent; if hee 
had commanded or forbidden either, both of 
— — | wk 0 *. 
thoray inte th and fait t a_day 

wil have you toobſerve the Nabeiderbe Paſſiõ, 
the Aſcenſion, the Reſurrection of our Saviour; 
on them thon ſhalt n 
labours quent the Church, and make it an ho- 


ly reſt. Thou nevertheleſſe wilt put off thy buſi- 


nes unto this day, thou caſt find no ſuch tĩme for 


ſowing, or plowing, or the like, as this, and that 
by cealon-ofrhy Chriſtian Jiberry, which, hath 
rakenawaythediſtinionof dayes, 1 155 
taken away the diſtindtion ot 

way diſtinction of 


word, as 
Fon 


(147) 
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they ate free. But this is onely-acloake; and a 
thred-bare one, which willa when wee 
rake it off. Thou are free 1 
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have, As free then immediately, Not . 
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31 as ever they conceive 
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but new Brethren, yet have berne 6 
le uſe not your liber. 


ty for an oe — 2 1.349 ſhew, 
mm no eps on ene 
were t that they were called ante liberties. 
A therwitge with this here, A. free, 
there, Called unis liberty. S. tier ſpeakerh again(t 
eee liberty; S. Paal, V ling 
or an brcaſion to che fleſh; to wit, an 
occaſion whereby either we fleſh might practiſe 
or cover its mahciouſneſſe. But though this ber 
frequent, it is unitʒ he that hath put on zeale as a 
cloake; banhotindurethat op Lode uſed 
3 Liberty of mage” te ax age We e 4h pk it 


hn ber nn 4 3 
male one his Elehtenant in a Proyince, can hee 
endorethat by reafori of that Ljenrenantſhip,he 
ſhonid net doe what hee would, hee Mulde 
that which her would not have him? No mor 
can God indlure that hy our liberty, by which — 
reſemble him;weſhauld cake occalign-t0 breaks, 


his lawes;and r toes 
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(143) 
lawfulneſſe of the att; Mus; if hiee cannot de · 
ny that hee killed cladias, will affrme, that hee 
Ed 5rjuſtly; if they — with 
Gehaz4, Thy ſervant hath gens ne whither, yet are 
ready to ſay with Sex, I 5 1 ment thither, 
oy * or the like, wb oa 
Or at lea — — of 
the Lord: And thus, vhẽtliey ſhould — bikes 
for a robe of merey, they lay x'cloake —— 
upon their malie iouſneſſe, but, as I told — 
che aggravation of their ſinne. For, though the 
quantity be great before, if youi adde but a little 
more to it, it is the greater: no the denyall of 
the fault, and excuſing it by liberty, or by ſuch 
pretexts, is an addition to the fault. But this — 
ly proves that it maketh the ſame fault 
therefore goe further andaffirme, that — 
anew fault, greater than the firſt; for the former 
might bee out of ignorance, paſſion, or vehemen- 
cy of temptation, —— 1 _ 
this cloak; muſt needsbe out of delibe 
choice; no man can pretend his liberty . 
who is not firſt preſumed to have diſcuſſed the 
point. Briefly ,hee that ſinneth, hainouſly, for the 
moſt pare;knoweth it, and knowerh that he muſt 
be damned — he that 
tends liberty fot his he hath 
no otherwiſe than hee ought to doe, * an 


(144) 
Who are dead in ſecurity, who never looke unte 
any of their actions, nor conſider whether they 
be commanded or left at large, whether they bee 
neceſſary or free; theſe neither know that *. 
are WG can 45 theif ſreedome even where 
it ought be uſed for the ju 2 of their indiffe- 
rent acts, but live as ifthey were freg 
in alt t they cã give — why chey 
live ſo, but are rather blockes than men. Others 
there bee, that looſe themſelves here they are 
bound, and tie themſelves where they are free, 
that doe not with their liberty cover their mali 
aa but with their folly ſmother their li- 
Tbany thing bee out of order in their 
e they dare not preſent themſelves in 
Gods houſe, : hen yet they will impaderitly e- 
nough thruſt in thi their ſoules bee 
altogether out of order; thus to manifeſt them- 
nes to be the vickedthey feare where no fear 
is, and they doe not featewhere they ſhould. And 
thus much for not covering wickednes in general. 
I ſhould now ſhew, that you ſhould not cover this 
wickednes of diſobedience by your libertyʒbhut l 
have performed it already in the firſt Sermon 
2 — therefore thinke onely this ne- 


r you to that duty 120} ſhewing you 
ia hp y inewing y 


all approve — — ſelves ſervants of 
God, Wher I ofthar Ti — the ne 
an ry oft 
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(145) 
we now ſer vi as fieri non poteff:Thou maſt ſerve him 
ill, but it is im e not to be his ſervant: that, 
is moſt neceſſary. For, ſuppoſe thou doſt not what 
he commands, thou doeſt what he will order to 
his owne glory: why then wilt thou not bee his 
ſervant willingly, whoſe ſervant by force thou 
ſhalt be 2 Oh then ſeriouſly and timely addreſſe 
thy ſelfe unto this ſervice, and that rd the glorie 
of it. The greateſt glory is to be ſupreme, the 
next, tobe neare unto him,and evenheinamean 
office is honoured, who is the Kings ſerv at. i ppy 
are thy men,happy are theſe wth ſer vants which ſland 
continually before thee, ſaith the Queene of $ — 
unto Solomon, 1 King. 10.3. Where ſhe eſteemeth 
the ſervants to be almoſt as happy as their Ma- 
ſter, the attendants as Salomon: t an happi- 
neſſe then, what a glory will it be for us to attend 
upon the true Solomon, the — Prince of 
Peace? Where obſerve yee, that of thoſe whom 
ſhe firſt cals ſervants, ſhe immediatly ſaith, They 
fand continually before thee as if it were the _ : 
thing to be ones ſervant 3 
ly before him. How this can 
fervicesT liſt not to enquire; Iam are? It is _ . 
certaine in the Lords: be his ſeryants,and you 
© fſhallſtandperpetually before him, in his 
favour now, in his Kingdome 
hereafter. 
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